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ABSTRACT 

This thesis is a study of pacifism in the Methodist 

Church during the 1930's and World War 11. It concentrates 

particularly 

time. This 

on the nature of Methodist pacifism at this 

was based on Christian pacifism, the social 

gospel and secular pacificism. 

The pacifist philosophy of some Methodists caused them 

to act in particular ways and elicited a particular 

response from their Church. These actions and this response 

developed as a result of the experience of the thirties and 

intensified at the outbreak of World War 11 in September 

1939. 

The first two chapters seek to establish the nature of 

Methodist pacifism and place it within the context of New 

Zealand and overseas experiences. The chapter on the Bible 

Class Movement examines its importance in the development of 

Methodist pacifism and chapter four demonstrates how 

pacifists in the Church used it as a organization to further 

achieve their aims. This chapter also touches on the 

Church's reaction to this pacifist pressure. 

The Church's lack of response prompted Methodist 

pacifists to establish a new peace group specificaily for 

the growing body of Christian pacifists from the mainstream 

denominations. This group, the Christian Pacifist Society, 

is the subject of chapters five and six. 
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the outbreak of war the Church attempted 

by using the control over its pacifists 

on Peace and War to obtain their promise 

to 

1940 

of 

reassert 

Manifesto 

silence. Chapter seven traces the Church's attempts to 

control its pacifists and the pacifist response to them. 

The final chapter quickly outlines the ostensible 

outcome of the surge ·of pacifist thought in th~ Methodist 

Church: the Methodist Conscientious Objector. The 

experience of Methodist objectors with their Church and in 

detention camps concludes this study. 

The number and fervour of Methodist pacifists in World 

War 11 can almost be seen as an aberration~ both within the 

Methodist Church and society. They were the outcome of the 

particular circumstances of the 1920 1 s and 1930's and 

had a strong effect on the Church during World War 

However, they had little effect on society and even 

they 

11. 

the 

Church soon assimilated their 'absolute ' pacifist views 

into a vague anti-nuclear pacificism. 
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INTRODUCTION 

The study of pacifism has become increasingly popular 

in recent years. This interest, coupled with the increasing 

amount of information becoming available on the subject of 

New Zealand, has prompted the Alexander Turnbull Library to 

develop a specific section on pacifism as part of its 

collection. 

Pacifism, of varying orientations and inspirations, is 

a centuries-old phenomenon. However , only the twentieth 

century, with the emergence of 'total war' and the 

'necessary' conscription of a large proportion of the 

population, have States and their institutions had to 

accommodate pacifists in their plans for war. Some of the 

attempts to cope with this new dissident element that 

Governments had created can only be described as barbarous. 

But, by World War II, Britain and many of her Commonwealth 

allies were increasingly accepting pacifism, especially 

religious-based pacifism, as a valid philosophy and were 

making provision for it. 

The history of pacifism and its interaction with the 

State is, perhaps, the aspect most researched and discussed 

by historians. Great Britain especially has a r~latively 

strong historiography in this area. This has generally also 

been the approach of historians in New Zealand. Most of the 

theses that deal specifically with pacifism concentrate on 

conscientious obJectors and their experiences with State 
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legislation. 

David Grant 1 s book Out 1n. The Cold is one of the latest 

examples of this particular approach to pacifist history. A 

similar approach is adopted by Nancy Taylor in her official 

history of the New Zealand people during the Second World 

War. Part of this two-volume work examines pacifism, 

conscientious objectors and defaulters and provides a solid 

framework of factual material. 

In recent years historians and sociologists have been 

asking who were pacifists and what was the basis of their 

pacifist philosophy? These questions have been difficult to 

answer. The very nature of pacifism and its foundation on 

individual conscience makes it difficult to categorise and 

analyse. Peter Brock has done extensive work on pacifism in 

Britain and America (1970), but this has been largely 

descriptive. However, attempts to analyse the phenomenon of 

pacifism have been made. 

D.A.Martin (1965) made an historical and sociological 

study of pacifism. Part of this work analysed the different 

types of pacifism and the people who subscribed to these 

particular philosophies. Martin Ceadel (1980) provided a 

clearer framework for analysis by identifying different 

pacifist approaches according to their inspiration and 

orientation. This allows for a better comparison to be made 

between different peace groups, or the same group over a 

period of time. This has enabled Ceadel to concentrate on 

the chronological development of pacifism in Britain between 

the two World Wars. 
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While David Grant's Out l.D.. The Cold (1986} and Ernest 

Cranes's biography of Methodist pacifist Ormond Burton, 1 

Can Do No Other (1986), were important starting points in 

approaching this topic from a New Zealand perspective, they 

also revealed the lack of research into the wider 

development of pacifism, not only in New Zealand but world

wide. 

Grant pointed out early in his work that an examination 

of why pacifists were pacifists ,was beyond the scope of his 

book, and he proposed to concentrate on their experiences in 

relation to the Government and, most specifically, in 

detention camps. Ernest Crane's book asks the question why, 

but only for a single, and singular individual. 

The question, who were pacifists and why they chose 

this philosophy is important to the history of pacifism as a 

whole. Because of the difficulties of the topic it was 

necessary to concentrate on a small section of pacifists in 

New Zealand. The decision to focus on Methodist pacifism 

was far from arbitrary. The Methodists, unlike many 

political and humanitarian objectors, had the common 

denominators of religion, pacifist and social gospel 

philosophy and, often, world outlook. The history of 

Methodist pacifism was also concentrated into a relatively 

small time span. 

World War II.) 

(The period in between World War I and 
I 

Methodist pacifists emerged from a Church that had been 

wholeheartedly behind the Government's war efforts in World 

War I. The emergence of pacifism in a mainstream Christian 

church, while not a purely Methodist phenomenon, was most 
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apparent in the Methodist Church. This was to cause the 

church special problems, as it did not support its pacifist 

minority's actions but was often compelled to support their 

right to act as they did. 

Despite the similarities behind the philosophy of 

Methodist pacifists, there was still debate within the CPS 

concerning both individual and group responses to the threat 

of war and the introduction of compulsory war service. The 

essential individualistic element in pacifism has presented 

some research difficulbies. The small number of pacifists 

involved, combined with varying tactical responses, has 

meant that patterns of behaviour and common experience has 

proved difficult to uncover. This has also contributed to 

the very basic· problem of identification of Methodist 

pacifists. 

Conscientious objectors at their tribunal hearings did 

not always give their religion. Even in the cases that they 

did, it does not guarantee that they were part of the 

particular brand of Methodist pacifism based on social 

gospel principles that developed in the twenties and early 

thirties. 

Positive identification was only possible by cross

referencing many sources, including CPS membership lists, 

CPS newsletters, Methodist Church records, newspapers and 

the memories of contemporaries still living. While this was 

relatively easy for the high profile .activist pacifists, 

such as o. E. Burton and A. C. Barrington, 'quietists' were 

more difficult to verify. 
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Those who supported the pacifist cause were not 

necessarily pacifist themselves. Often they were for freedom 

of speech and conscience and not pacifist at all. Women were 

even more difficult to trace. Many pacifist women were 

married to a pacifist at this time (it was possible to count 

two women for one!). Women also tended to be 'quietist', and 

this, coupled with the fact that they did not have to 

publicly register as conscientious objectors, does not help 

in their identification. 

This problem of identification has been eased somewhat 

by pacifists from this period who are still living. Their 

help and enthusiasm has helped me greatly. But the topic of 

pacifism in the Methodist Church and the Church's response 

to it is still an emotive issue for some. The concern to 

smooth over what was a painful period in Church history has 

caused memories to omit certain events or present them in a 

less harsh light. G. I. Laurenson, in an interview about 

Burton's dismissal, forty years after the event, felt it 

necessary to omit the names of the protagonists. This 

defensiveness must be taken into account when using oral 

history and correspondence material. 

Other research problems have been on a more practical 

level and are familiar to all historical researchers. The 

gaps in Church records have been particularly frustrating, 
\ 

as has the absence of historical material for comparison 

with churches both in New Zealand and overseas. 

An examination of Methodist pacifism during the inter

war years, and its interaction with the Methodist Church and 
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the wider community has, up to the present, been a notable 

gap in New Zealand history. The following study, hopefully, 

makes an important contribution, not only to the history of 

the Methodist Church, but to the history of pacifism in New 

Zealand. 
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CHAPTER ONE 

THE ORIGINS OF METHODIST PACIFISM: 

Beliefs and Believers 

The Methodist Christian pacifism that emerged in 

the late thirties was the product of three main threads of 

influence. Their development and interaction needs to be 

traced and discussed in order to place Methodist Christian 

pacifism within a framework of pacifist study and within the 

context of pacifism in New Zealand in the late 1930's. 

The three threads that provide the framework of 

Methodist Christian pacifism are: Christian pacifism, the 

;social gospel' and secular 'pacificism'. The pacifist 

philosophy, based on the combination of these three 

elements, set apart the majority of Christian Pacifist 

Society (CPS) members from the other pacifists of World War 

II. They also provide an insight into Methodist Pacifists' 

'orientation' and activities during these years. 
1 

As Martin 

Ceadel, in his book Pacifism in Great Britain, described 

the members of Dick Sheppard's Peace Pledge Union (PPU) as 

part of the 'new pacifism', so can we describe the Methodist 

Christian pacifist who formed the basis of the New Zealand 

CPS. 

Christian pacifism, social gospel and 'pacificism' form 

the back-drop from which the individual ·Methodist Christian 

pacifists emerged. More than influences, they are the 

intellectual and philosphical environment in which Methodist 
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Christian pacifism developed. Their order in the following 

discussion reflects their position in this environment. They 

are not discussed in order of importance or impact, because 

for individual pacifists this varied considerably. They are 

rather examined as chronological layers, each changing the 

overall pattern as they are laid down. 

Christian Pacifism 

Christian pacifism has always been an important part of 

the history of pacifism .. There has been Christian pacifism, 

in a variety of forms, since the birth of Christianity 

itself. However, the Christian pacifism of some Methodists 

during the inter-war years was of a particular type. 

Pacifism is an absolute stand against warfare which can 

often extend into a general renunciation of violence in all 

forms. Martin Ceadel uses the term 'inspiration' to describe 

the various philosophies upon which an individual or group 
2 

base their pacifism. Christian pacifism denotes a 

particula~ inspiration, in this case religious, for the 

absolute stand against war taken by an individual or a sect. 

However, the term Christian pacifism is too general a 

description as it is possible to be both a Christian and a 

non-pacifist. Therefore, while Christianity is often the 

early 
\ 

basis for pacifism there are many more reasons why a 

particular 1 Christian 1 takes up the pacifist cause as 

opposed to other 'Christians' who do not. 

The first seventeen centuries of Christian pacifism, 

whatever their specific basis, were sectarian in orientation 
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3 
and characterised by pessimism, both of man and society. 

This tradition was continued into the twentieth century by 

the fundamentalist sects, such as the Jehovah's Witnesses 

and Brethren, whose members made up a large proportion of 

inmates in the detention camps of New Zealand during World 
4 

war II. These groups' opposition to man-made institutions 

was reflected in their sectarian stance. They believed it 

sinful to become involved in worldly events and problems, of 

which war was a particular ma~ifestation. The essential 

negativity of this inspiration was to prompt the mainstream 

Christian pacifists of the inter war years to search for a 
more positive approach. 

It was after World War I that this approach developed 

in the larger denominations. The ostensible purpose of this 

form of Christian pacifism was "to redeem mankind through 
5 

the power of Christian love". Mulford Q. Sidley gave a 

theological basis for this type of Christian pacifism in his 

book Th~ Political Theories of Modern Pacifism published in 

1944. Sidley believed that the theories of Christian 

pacifism emanated from a certain emphasis on God's character 

combined with a particular interpretation of His 

manifestation in history. From these two postulates 
6 

Christian pacifists derived a set of political principles. 

The character of God, certainly, for C1hr istian 

pacifists who adhered to the 'new pacifism', was determined 

by the New Testament where He was emphasised as a 'God of 

Love'. The reconciliation of this God of Love to the often 

violent world in which the Christian lives led to a 

Christian pacifist philosophy of history. Sidley suggested 
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that to achieve this reconciliation the Christian pacifist 

sees God in a two-fold sense. Firstly, on a cosmic level, as 
7 

a Ruler and secondly, on a personal level, as a Father. 

This image of God as Father reoccured frequently in 

Christian pacifist literature, and it was central to 

Methodist pacifism. The natural consequence of the idea of 

'God the Father' is the 'Universal.Brotherhood of Mani. It 

is this Universal Brotherhood that provides the base of 

Christian pacifism. War and participation in war involved 

killing, or assistance i~ killing, a Christian's 'Brothers'. 

This was unacceptable to Christian pacifists. 

The person of Christ is nearly always the ultimate 

inspiration for Christian pacifism and it was often stressed 

in the writings of the leading Methodist pacifists. The 

significance of Christ is that in His life and teachings He 

showed what God's love implies: a rule of non-violence in 
8 

both individual and corporate life. O.E. Burton, a leading 

Methodist· pacifist, believed it was to Him that first 

loyalty was owed. 'Christ's life is our example, His 

followers are always to seek reconciliation, they must be 
9 

makers of peace'. 

It was the symbol of the Cross that most clearly 

illustrated the way Christ's followers were to act. Rev G.H. 

\ 

Goodman, a prominent pacifist minister, saw the Cross as the 
10 

soul of the Gospel message'. The principle of the Cross 

was that of the power of redemptive love, and that through 

this love peace could be achieved. 



13 

The Christian religion was able to produce a variety of 

Christian pacifist philosophies based on various 

interpretations of the Gospel. For many fundamentalist 

Christians a pacifist philosophy was one of the implications 

of the separatist nature of their sect. For others, like the 

Quakers, pacifism was more a built-in facet of their 

doctrine. However, for Methodi~t Christian pacifists, who 

were members of a major non-pacifist denomination, pacifism 

was more a conscious decision and a decision that needed to 

be justified to the non-pacifist majority. 

D. A. Martin suggests that pacifists will always be a 

minority sect or a minority within a majority religion. 

Martin sees the majority's faith as the expression of a 

political unit and the pacifist faith as a politically 
11 

impossible doctrine. He bases this conclusion on his 

assumption that pacifism necessarily rests upon 

rejection and so survives best at the apolitical level. 

world 

However, the Christian pacifism of the Methodist in the 

inter-war years was not based on world rejection but rather 

on the idea of world redemption. Rather than rejecting 

society Methodist pacifists sought to embrace it and involve 

themselves in improving it. Martin Ceadel would describe 

this as the 
12 

pacifists. 

'orientation' of the Methodist Christian 

While Christian pacifism's 

described generally as religious, 

'inspiration' can 

it was capable 

be 

of 

inspiring different 'orientations' or world-outlooks: in 
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other words, different methods for achieving peace. Ceadel 

identifies three broad categories. The first is the 

sectarian position of total withdrawal from society. This 

was the position of many fundamentalist Christian pacifists. 

The second category is the 'collaborative' orientation which 

allowed Christian pacifists to become involved in political 

life and often required them to work with non-pacifists to 

achieve intermediate goals. This type of orientation is 

illustrated by pacifist support of the League of Nations 

Union (LNU), a non-pacifist organization, in the hope that 

the League of Nations (LN) would maintain world peace. 

The final position is described that of 'non-

violence'. Ceadel sees this as the most optimistic outlook 

of all as it assumes that pacifism can be applied to 
13 

politics effectively as a policy for change. Two well 

known exponents of this orientation, Tolstoy and Gandhi, 

provided an inspiration of their own to many Christian and 

non-Christian pacifists around the world. 

These final two orientations refute Martin's analysis 

of pacifism as essentially a doctrine of world rejection. 

Methodist Christian pacifism can be described as having 

elements of all three orientations but the last two were 

most prevalent up to World War II. Why was it that 

Methodist Christian pacifism adopted this outlook? 1 One of 

the factors that effected the Methodist pacifist's decision 

was the concept and implications of the 'social gospel'. 
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The 'Social Gospel' 

The social gospel is very significant to the study of 

Methodist Christian pacifism. The term 'social gospel' 

refers to an approach to Christianity that believes that the 

'Kingdom of God' can progressively be established on earth. 

one of the consequences of this approach is the belief that 

Christians should strive for changes in society that will 

help the establishment of this 'Kingdom'. In opposition to 

this is the view that the church's function should be 

restricted to 'saving souls' and concerning itself with the 

afterlife. 

These ideas began to strongly influence the Church in 

England from the 1880's, though it was not felt in New 

Zealand until the 1890 1 s and 1900's, when economic and 

social problems combined with this new philosophy to force 

the New Zealand churches to re-examine their role in 

society. 

'Pacificism' was a later phenomenon that grew as a 

result of the catastrophe of World War I. This 'pacificism', 

and to some extent the churches' 'war-guilt', widened the 

churches 1 approach to social gospel into a broader 

internationalist principle. 

It can be argued that one of the inherent weaknesses of 

the social gospel is that it is, by its very nature, 
14 

secularist. Martin suggests it is based on liberal 

assumptions, and the tradition of 'liberal Protestantism and 
15 

bourgeois idealism'. Because of this many church people 

turn tram social gospel ideas. 
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o. Martin identifies these 'liberal' assumptions as the 

idea that man 1 s condition is improving through history and 

that all man's interests are, ultimately, complementary. 

These two assumptions are combined with the concept that 

truth and goodness only require correct exposition in order 
16 

to be accepted. 

These assumptions also formed the basis of Methodist 

Christian pacifism. Pacifism requires that all men's 

interests are complementary, and the emphasis Methodist 

pacifists placed on the.need for peace education, especially 

within the Methodist Bible Class Movement ( BCM), 

demonstrates that the primary initiative for peace was 

assigned to the propagation of ideas. 

'Pacificism' is an integral part of social gospel 

philosophy. The term today seems artificial but Ceadel 
17 

revived it in his book to distinguish between those who 

merely disliked war and wanted to avoid it, and those who 

disliked war but also refused to participate when it 

actually broke out. Another term which makes this 

distinction is 'quasi-pacifism' or 'quasi-pacifist'. 

It is imo.ortant to make this distinction between 

pacifism and pacificism. It is vital to do so when examining 

an organization where both flourished; as they did in the 

Methodist Church in the inter-war years. It is essen1tial for 

identifying pacifists as opposed to pacificists, or quasi

oacifists, to understand the ideas and rhetoric which flowed 

from the proponents of each stand. There were many ardent 

oacificist Methodists who nevertheless condemned the 



17 

pacifist's position in World War II. 

~acifism and pacificism, while producing similar 

responses in some circumstances, are very different 

philosophies. The pacificist, like the pacifist, dislikes 

war and desires peace. However, unlike the pacifist, there 

are some things the pacificist will not sacrifice for peace. 

These things may include social progress, democracy or, more 

materially, overseas possessions. 

This individual component means that there is an 

infinite variety of pacificists. There are socialist 

pacificists who would not sacrifice a socialist society for 

peace. This meant that many socialist 'pacifists' were 

willinq to fight for what they believed in_ during the 

Spanish Civil War. There are liberal pacificists who would 

not sacrifice political freedoms in the face of fascism for 

peace. There are also Christian pacificists who may be 

socialist or liberal as well as adding another component: 

righteousness. Many Christians place a higher priority on 

righteousness than on love. In other words, they will not 

suffer what they perceive to be injustices for peace. 

The pacifist, however, places peace first in every 

situation. Although different pacifists come to their 

position through different philosophies, they nevertheless 

exhibit the same response with regard to what they are 
\ 

w1ll1ng to sacrfice for peace: everything. In the thirties 

these people were often distinguished from other 'peace-

lovers' by the term 'absolute' pacifist, or to denote a 

critical view of them by the term 'extreme' pacifist. 
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The combination of social gospel pacificism and 

Christian pacifism produced a 'hybrid strand' of Christian 
18 

pacifism based on a Christian-Socialist inspiration. This 

was the inspiration for most Methodist pacifists. Their 

Christian pacifism was an inherent part of the social gospel 

philosophy. And the social gospe~ philosophy also provided 

' the means by which change for peace could be initiated. 

The socialist emphasis of this Christian pacifism meant 

that in identifying the causes of war Methodist pacifists 

singled out capitalism. "Today Capitalism is the greatest 

obstacle to human progress, its existence means not the 

likelihood but the inevitability of recurring wars, and it 
19 

must go." One of the cornerstones of the social gospel 

philosophy was a concern for social justice. Capitalism was 

seen as a barrier, both to social justice, and to social 

justice on an international scale. Methodist pacifists 

believed that a fairer distribution of the wealth of the 

world would be a first step towards peace. 

This basis for Christian pacifism was most prevalent in 

the Methodist Church. The Church, both in New Zealand and 

around the world, was perhaps the most influenced, of all 

the maJor denominations, by the social gospel phenomenon. 

The Methodist Church was also the most effected by the 'new 

wave' of Christian pacifism, described above. 

The link between the social gospel and pacifism is 

illustrated by the American Fellowship of Reconciliation 

(FoR). It was mainly Protestant in membership, and for 
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inspiration the movement drew heavily from the social 
20 

gospel. The three denominations most represented in the 

FoR in America were those most impregnated with social 

gospel ideas: Methodists, Disciples and Congregationalists. 

These were also the denominations with the largest pacifist 

minorities. This link was reflected in the New Zealand 

Methodist Church where Methodist pacifists, in line with 

their American brethren, felt that objection to war "must 
21 

be buttressed by an effort to transform society." 

If a connection can be made between the prevalence of 

the social gospel and the numbers of pacifists, the question 

'why Methodism?' needs to be asked. It is possible that the 

social gospel was able to gain a foothold in Methodism 

because of the inherent nature of denominations. 

Denominations tend to allow flexibility of 

interpretation and tolerance because, unlike a 'church', 

they do not profess to know the unique truth. This means 

that, although a denomination holds to a central core of 

religious truth, it is also more responsive to the climate 
22 

of contemporary opinion. D. Martin suggests that because 

the denomination is typically lower middle-class it lends 

itself to the type of 'bourgeois idealism' that forms the 
23 

basis of social gospel. While this does in some measure 

explain why Methodism would be susceptible to social gospel 
\ 

ideas, it ignores the unique nature of Methodism. 

Methodism itself had a contribution to make towards the 

reasons why the social gospel took such a firm hold during 

the inter-war years. Methodists "believe in a personal 

re11gion, one in which the individual makes his own contact 
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with God and hence follows the expression of the Spirit of 
24 

God within him. In other words his conscience." D. A. 

Martin stresses individualism in his explanation of why 

Methodism was so influenced by pacifist thought especially 

as individualism is often seen as the natural basis for 
25 

pacifism. This personal emphasis in Methodism can be seen 

in its early evangelical and anti-~stablishment traditions. 

There is also a humanitarian element within pacifism 
26 

which both effected Methodism and derived from it. The 

Methodist Church has t~aditionally supported the 'underdog' 

in social questions. This has fostered a 'social idealism' 

within the Church and a deep concern for the "progressive 
27 

establishment of the Kingdom of God." The Methodist 

concern for the British working classes in the nineteenth 

century is an example of this 'idealism'. 

Another example is the establishment last century of 

'central missions' within urban areas. Within the 'central 

mission' concept, both the evangelical and humanitarian 

threads of Methodism can be clearly seen. This feeling of 

concern for the 'underdog' has, historically, produced a 

general humanitarian feeling rather than a political 

programme. A. Reid suggests that the absence of a programme 

stemmed from a lack of moral precision and education in 
28 

Methodism as opposed to the Presbyterian church. 

This attitude can be seen in the nature of the New 

Zealand Methodist Church's social policy before World War I. 

'l'his was quite different from that of the Christian 

socialists who made up the bulk of Methodist pacifists in 
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the 19j0's. 

In New Zealand social gospel ideas were being 

discussed as early as the 1880's, though it was later in the 

century that they became most influential. During this 

period Rev W. J. Williams challenged the Church to confront 
29 

social evils as well as 'save souls'. However, the 'social 

evils' were the traditional 'evils' of 

gambling, 

referred to 

drinking, dancing and general 'immodest 

behaviour'. 

This emphasis was demonstrated by the title of the 

Church committee set up to deal with such 'social' problems: 

The Temperance and Public Morals Committee. Despite this, 

there was some limited involvement in the less traditional 

areas of church interest, such as 'sweating' shops and 

unemployment. The increasing influence of Christian 

socialists in the Church was reflected by the new title 

given to the Temperance and Public Morals Committee in 1933: 

the Public Questions Committee. 

World War I had a major effect on the development of 

social gospel around the world. Rev O. E. Burton saw himself 

as "one of a group of Christian Socialists who owed their 

radicalism to a reaction against the first world war and the 
30 

economic causes thought to be behind it." There was 

immense post-war enthusiasm in the churches along w\th talk 

ot Protestant union and an international church movement. 

However, the churches had to face the more immediate 

concerns caused by the increasing secularization of 

society. This trend had been hastened by World War I and by 

the churches' response to that war. Many people, both 
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civilians and returned service-men, were disillusioned with 

religion and felt the church had lost its right to make 

moral judgements on society. 

The churches, in response to these pressures, tried to 

give themselves some relevance in the new society which was 

emerging:"nineteenth century liberalism had a latter-day 
31 

heyday in inter-war New Zealand."· They wanted to attract 

and retain committed Christians with new ideas and 

programmes for change. As with many new concepts, the focus 

for change revolved around youth and the Christian youth 

groups, such as the BCM and Student Christian Movement 

( SCM) • 

Social gospel teaching was in~reasingly emphasised 

within the Methodist BCM. K. Clements noted that the BCM 

and younger clergy were vociferous in their condemnation of 

the old order and in their support for widespread social 
32 

change. This emphasis was important in attracting the 

numbers and quality of membership that the Methodist BCM did 
33 

1n the twenties and thirties. 

Another area where social gospel gained a foothold was 

Trinity College, where its principal, Harry Ranston (1932-

40), was a great influence for Christian socialism - though 

in later years he also sought to control the pacifism within 

his college by asking students not to publicise their 
34 

pacifist beliefs. 

Although Methodists never proved able or eager to 

define this new social gospel, they were ready to commit 
35 

themselves on modern social questions. 
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The social gospel, and its inherent pacificism, 

influenced church pronouncements on international affairs, 

especially before the 1930's. These statements were 

characterised by anti-militarism and internationalism. The 

Protestant churches generally were strongly supportive of 

the · LN and advocated disarmament conferences and 

international courts. 

Many non-pacifists supported these statements, as they 

supported the desire to stop co~pulsory military training 

and cadetship in secondary schools. The anti-militarist 

attitude of many churches around the world was easy to 

sustain as it reflected the general public feeling at this 

time. 

'Pacificism' 

This general public feeling, prompted by the 'horror' 

of World War I, can be described as pacificism. This is the 

last thread of influence for Methodist pacifists. Social 

gospel had an important effect on the Methodist Church 

during the years between the wars, and the same is true of 

secular, inter-war pacificism. As pacificism was an inherent 

facet of social gospel philosophy, both readily combined in 

the Methodist Church. Many social gospellers were 

pacificists, but, when international tensions ~nd the 

pressure of war affected New Zealand in the late thirties, 

their pacificism faded. 
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Brock believes that the many pacificists who flocked to 

the pacifist cause after World War I failed to see the 

implications of their actions. Peace groups were a hotch

potch of socialists, internationalists and Christians and it 

was only in the thirties that their respective positions 
36 

became clearly demarcated. 

Perhaps the most significant factor of World War I for 

pacifism's development was the introduction of conscription 

on a much larger scale than previously. This must have 

necessarily raised questions concerning war in the public 

mind. However, it also tended to blur the issue which 

caused confusion later in the decade. A distinction that was 

not often made at the time was that those who stood as anti

conscriptionists were not necessarily pacifist. 

Ceadel suggests that there were few converts to 

pacifism immediately after World War I and that rather than 

the 'horrors of the trenches' it was the fear of the next 

war that sparked off heightened pacifist awareness in the 
37 

thirties. Few Methodist pacifist ministers experienced 

these 'horrors' first hand, and the same can be said for 
38 

most pacifists at this time. 

However, the 'horror' of war did stir up a very wide

spread pacificism that was to grow and influence the 

churches in the 1920's. Though Ceadel suggests that this 
\ 

growing pacificism was due to the fear of the next war, not 

the horror of the last war, surely the latter necessarily 

impinges on the former. 

After the Great War pacifism was engulfed in a flood of 

pac1ficism, and this public concern was reflected in the 
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churches. There was an urge to 'purge and purify' the memory 
39 

of 11 unseemly Christian enthusiasm for the Great War". 

During World War I "the Church in every land became a 

section of the War Department and 'the Christian minister a 
40 

recruiting sergeant.'" On looking back to this time, many 

Christians felt that the churches' pro-war attitudes were a 

major reason why many returning soldiers did not return to 

the church. 

This criticism emerged again after World War II. It 

revolved mainly arounq the contradictory stand of the 

churches in the 1920 and 1930's. The Methodist Church was a 

notable example of this confusion. There were a number of 

resolutions during this time condemning war as contrary to 

Christian principles, but when war actually broke out "there 

was not the slightest evidence that these brave 

pronouncements embodied anything more substantial than mere 
41 

words 11 • 

The contradictory stance grew out of post-war 

pacificism and confusion between this and pacifism. During 

the inter-war period, the churches in New Zealand remained 

very much a reflection of the general public feeling towards 

war. Riding on the wave of post-war pacificism, most 

mainstream churches set up committees to study the 

international situation. They called for support for the 

LN through the LNU, and many church members were encouraged 

to join. 

During the 1920's and 1930's the Methodist Church 

frequently commended the League and voted support for 
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various disarmament conferences. The Conference statements 

were strongly pacificist and internationlist. Many 

Methodists picked up on the pacifist implications of these 

statements and took them to their logical conclusion; a 

conclusion that was increasingly uncomfortable as the 

tensions of the 1930's shattered the pacifist-pacificist 

bond. 

The vague pacificism of the twenties had confused the 

line between pacifists and pacificists. "During the 

twenties, allegiance to the League of Nations and advocacy 
42 

of war resistence did not seem incompatible.'' However this 

incompatibility became clear as pacificism began to confront 

real-world issues such as invasion, broken treaties and 

civil war. The vague pacificism collapsed in the face of 

these events, but in doing so it allowed Christian pacifism 

to emerge as a separate philosophy capable of withstanding 

the pressures of World War II. 

The three elements, Christian pacifism, social gospel 

anct pacificism make up the philosophical environment of the 

Methodist Christian pacifist. These elements combined to 

form the particular pacifism that was dominant among 

Methodist pacifists during the thirties. It was a Christian 

pacifism, with a religious inspiration, but at the same time 

it relied heavily upon the liberal assumptions behind the 

social gospel. 

The social gospel element meant that Methodist 

pacifists differed from fundamentalist Christian pacifists 

in that they believed that their Christian pacifism offered 
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a positive element within what was seen by many as a 

negative stance. This social gospel background determined, 

to some extent, the 'orientation' of the Methodist Christian 
43 

pacifist. While their pacifism was still seen as a 

personal stand, it was also viewed as a platform for social 

change, both on a national and an international level. 

The social gospel and pacifi~m have been described as 
44 

predominantly a middle-class phenomenon. 

period church-going and membership was 

During 

becoming 

this 

an 

increasingly middle -class activity, however, many non-

religious pacifists were also from a middle class 

background, or became middle-class through their occupation. 

How closely· does this correlate with Methodist 

pacifism? In a small-scale study such as this, these 

generalizations are less obvious, if applicable at all. 

There is a difficulty, in pigeon-holing pacifists, whose 

position is necessarily individualist, according to Marxian 

terminology. However, Methodist pacifists were strongly 

imbued with the tradition of Christian socialism and they 

often saw capitalism as the basis of modern warfare. 

Although many Methodist pacifists emerged from strong 

working class and/or Labourite families, their eventual 

occupations reflect the middle-class trend within pacifism. 

This middle-class-pacifism link can be examined 1through 

the signed Peace Covenants of the Christian Pacifist Society 
45 

(CPS), some of which give occupation. Occupational groups 

were broken down under the following headings: 12% 

m1n1sters, 16% teachers, 13% students, 22% civil servants, 
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15% tradesmen, 8% professional, 14% labourers. Despite the 

ambiguities of some of the terms the blue collar-white 

collar split was about 30% against 70%. Therefore, it may be 

possible to conclude tentatively that the trend in the CPS, 

which was predominantly Methodist, did reflect the world 

wide trend linking pacifism with the middle-classes. 

Is it possible to compile a distinct Methodist 

pacifist profile? Martin Ceadel has tried to tackle this 

question with respect to British pacifism. He firstly points 

out the difference between activists and sympathisers, a 

distinction that is very important in New Zealand also. 

Ceadel believes that it was the activist hard-core that 
46 

constituted a recognisable type. Most of the older and 

less educated pacifists were cast in the mould of 

traditional members of small sects and eccentric 

personalities. Along with this group there was a new 1930 1 s 
47 

pacifist - more secular and bohemian. "The existence of 

two activist generations meant that the pacifist movement 
48 

lacked a distinctive age profile." 

There was certainly an activist hard-core in New 

Zealand Methodist pacifism who made up the bulk of activists 

in the CPS. There were, however, very few of the older age 

qrouo, as there was almost no pacifist activity in the 

Methodist Church during World War I. While there, was a 

handful of old campaigners, the majority were younger men 

imbued with the tenets of social gospel. They could be 

described as 'secular' in that their Christian pacifism was 

outward-looking and politically orientated. Methodist 

Christian pacifists were, on the whole, adherents of 
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Ceadel's 'new pacifism 1 • 

If Methodist Christian pacifism can be described as the 

'new pacifism', how was it moulded from the three elements 

described above? To answer this question and bring the 

Methodist Christian pacifist up to the brink of war in 1939, 

we need to briefly examine the events of the previous decade 

and ask how they impinged on the development of pacifism in 

the Methodist Church. 
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CHAPTER TWO 

"THE DEFINING OF A FAITHtt: 

DILEMMAS AND DECISIONS 

The Great Depression 

"The depression, probably more than any other single 

factor, forced the church to work out where 
1 

its 

responsibilities lay in relation to society." In this way 

the Great Depression had an important effect on social 

gospel around the world. It tested the churches' acceptance 

of social gospel ideas and how far they were willing to act 

on these ideas. As the social gospel was very much a part of 

the Methodist pacifist philosophy it is important to study 

its development during the Depression, 

It was during the Depression that social gospel 

attitudes, promoting strong church participation in all 

aspects of society, really took hold. Early in the 

Depression there was a general legitimation of the 

government's actions, but as time wore on the Methodist 

Church became increasingly upset over specific government 
2 

policies, especially those relating to unemployment. 

One of the worst government actions, in the eyes, of the 

Church, was the establishment of worker's camps. This was 

seen as splitting the family and placing men in an unnatural 

environment where vice would run riot. "The Methodist 

Churcn ... was the only church officially to condemn the camp 
3 

system as demoralisinq and un-Christian." 
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During the Depression certain ministers became 

prominent in debates concerning the social policy of the 

government. Rev. P. Paris emerged as a strong spokesman for 

the social gospel. The clergy were often asked to lead 

deputations of the unemployed, and Rev. Paris led two such 
4 

deputations in Dunedin. K. Clements suggests that it was 

the riots of 1932 which "forced the clergy and laity to re-
5 

evaluate their attitudes to social questions." As time 

went on, clergy concerned with the application of the social 

gospel in New Zealand we~e exerting a wider influence within 

the Church. 

At the national and synod level, the Public Questions 

Committees (PQC} were peopled by those intP.rP.~ted in social 

change. The Otago-Southland PQC had a majority of professed 

socialists, including Rev. Percy Paris, Rev. L.B. Neale and 

Rev. E.T. Cox. Rev. Cox's position, as a Labour Party 

member and candidate as well as a minister, gave rise to 
6 

several angry debates in synod. 

Ministers made up the majority of the more 'radical' 

social thinkers and it was in the PQC that they often 

asserted their social gospel ideas. "In one or two Synods 

lay opinion has produced some slight toning down of phrase 
7 

or even of meaning." These early Christian socialist 

ministers foreshadowed a trend in later Methodist padifism, 

as in both instances it was the clergy who were at the 

forefront of radical church thought and ~ction. 

There was also a growth in the numbers of socialist 

clergy in the United States. D. Meyer describes this growth 
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8 
as a Protestant search for political reality. P. Carter 

goes as far as to suggest that the New Deal of President 
9 

Roosevelt was prompted by social gospel ideas. As in New 

Zealand, the Depression was the initiator of discussion on 

unemployment, housing problems and social welfare, and the 

role the Church should play in these social issues. 

This increase in liberal theology caused some debate 

within Methodism in New Zealand. Because of the secularist 

nature of the social gospel, many more traditional 

church people wanted the Church to avoid social issues. 

Rather than have the Church try to transform society, they 

urged it to 'get back to basics' as far as religion was 

concerned and concentrate on •saving souls'. The Church was 

presented with a choice: it could either change its 

orientation in line with social gospel thinking or return to 
10 

1 puritan-pietism 1 • 

Radical clergy men and laypeople tried to ensure 

Christian social ethics received a hearing at Conferences 

and Synods but pressure from 1 puritan-pietists 1 in the 

Church to make authoritative statements on marriage, 

abortion, drinking and gambling proved too much for the 
11 

Public Questions Committee. Late in the l930's many of the 

wider social issues were taken from the purview of the PQC, 

and, consequently, the more 'radical' thinkers of the 
12 

Church. 

Between the early and late thirties, many social 

gospellers changed their emphasis from socialism to 

pacifism. By the late 1920's the pacifist FoR in the United 

States had become social gospel-orientated, and in New 
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Zealand, during the Depression, the element of socialism 

became important within the peace societies, forging a link 

between pacifism and rigorous social reform. McCreary 

suggests the catchword for the period was the "disillusioned 
13 

thirties". There was revulsion against the keystones of 

the old order: the economic system and the militaristic 

values. 

D. Grant writes, in his book Out In The Cold, that the 

Depression made it easier to promote anti-militarism and 
14 

anti-capitalism in the same package. A 1935 conference on 

both issues drew 60 delegates, including prominent Methodist 

pacifist A.C. Barrington. However tensions were already 

showing between the two philosophies. A.C. Barrington spoke 

against a motion praising the peace policy of the Soviet 

Union but he was not supported by the majority: "Christian 

pacifism and militant left-wing antimilitarism were poles 
15 

apart." This difference was to become even more obvious a 

year later when the Spanish Civil War broke out. 

For Methodist social gospellers, who had been striving 

for better social policy during the Depression, 1935 was a 

year of great gains. This was the year that the Labour Party 

was elected to office, and many Methodists felt that the 
16 

'Kingdom of God was just around the corner•. Combined with 

this view was the improving economic situation, whith led 

people to reflect more on the increasing tensions in the 

international sphere. "After the La~our Party had been 

elected a large number of those who had hitherto been 

involved in advocating Christian Socialism directed their 
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17 
attention toward Christian Pacifism." 

This refutes P. Oestreicher's comment that "when either 

"humanitarians" or Christian pacifists engaged actively in 

politics this was the result of, rather than the reason for, 
18 

their pacifism." While this may be true for younger 

Christian pacifists, most of the older leaders were active 

during the Depression, and before Christian pacifism had 

fully developed from the background of traditional Christian 

pacifism, social gospel, and pacificism. In these cases, 

pacifism, and perhaps earlier pacificism, was part of an 

overall philosophy and it was not necessarily always the 

vital issue. Even for the younger group of pacifists, who 

may have been too young to have been actively involved in 

the issues, the experience of living through the Depression 

usually left a mark on their political consciences. 

Despite the new emphasis on pacifism after 1935, 

Christian socialist ideals did not completely disappear. 

O.E. Burton stated that 'all' Methodist Christian pacifists 
19 

strongly adhered to Christian socialism as well. Indeed, 

Methodist Christian pacifism was often based on a form of 

international socialism that involved the fairer 

distribution of the world's wealth. Later in the decade, as 

the Church was turning away from social issues and pacifism 

was failing to achieve it goals, Christian socialism \emerged 

again within the CPS. It did so through an organization 

called Christian Social Action (CSA). Some CPS members hoped 

that this new group would broaden, what they saw as, the 

narrow interests of pacifism, and more clearly reflect the 

social gospel philosophy of their organization. 
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The Depression in New Zealand encouraged increased 

participation by the Methodist Church in social issues 

mainly through the pressure of Christian socialists. This in 

turn encouraged greater optimism from pacifists within 

Methodism for the role the Church could play in promoting 

peace. The 

established 

disintegrate, 

pacificists, 

tensions. 

link between socialism and pacifism was 

during the Depression, but it was to 

taking with it many Christian socialist 

under the rising tide of international 

International Events and their Effect on the Development of 

The social gospel and the Depression forged a link 

between socialism and Christian pacifism. Christian 

pacifists also had contact with many secular pacifist and 

pacificist groups. These vague alliances were to be tested 

by the international events of the thirties, and, in the 

majority of cases, the alliances were broken. 

Martin Ceadel describes this period of pacifist history 

in Great Britain as 'the defining of a faith', and in many 

respects this was also the case for Methodist Christian 

pacifism. 
I 

Within the churches and the numerous peace groups 

ot the period, there was generally vagueness and confusion 

over peace philosophy and policy. T~rough a series of 

international events and crises this vagueness was to 

disappear to a certain extent, revealing a much clearer 
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picture of what it meant to adopt Christian pacifism, and 

specifically Methodist Christian pacifism, as a philosophy 

of life. 

Early in the twenties, many pacifists and pacificists 

pinned their hopes for peace on the newly established League 

of Nations. Support was given to the League through the 

international LNU. Methodist church people were urged to 

become members and support the call for international courts 

and treaties. This pacificist orientation can be described 

as internationalist, and in the twenties this stand was seen 

as compatible with Christian pacifism. 

There were several reasons for the split between 

internationalists and pacifists. One of the most vital was 

the obvious failure of the LN to keep the peace. Many 

Christian pacifists felt the reasons for this failure 

included the exclusion or non-membership of large and 

important states, the League's lack of power to promote 

peace, and the fact that its covenant was part of the 

'vindictive' Treaty of Versailles. 

The Japanese invasion of Manchuria in 1931 highlighted 

this state of affairs and the inability of pledges and 

treaties to ensure peace. Disarmament conferences were also 

proving ineffective. In 1932 the Geneva Conference ended in 

failure, as had previous meetings on disarmament. This news 

was disheartening to many internationalists and pacifists 

alike. P. Carter suggests this set a current amongst· 

Protestent liberals in America, carryihg them back towards 
20 

non-pacifism. However, rather than 'carrying them back 

towards non-pacifism', the failures of the League of Nations 
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merely exposed the true position of Protestant liberals 

that of international pacificists. 

The problems of the LN led internationalists to seek 

solutions along the lines of 'collective security'. This 

involved using the League member nations' military might as 

a threat to countries straying from the path of peace. 

However, this solution caused problems for Methodist 

pacifists. The coercion that was inherent in the concept of 

'collective security' ·meant that many Methodist pacifists 

could not support this method of achieving peace, especially 

as it did not seem to work. 

Questions also arose over the coercive nature of League 

sanctions. Sanctions were one of the few effective 'weapons' 

open to the League that allowed it to influence the affairs 

of nation-states. Economic sanctions, more so than purely 

military ones, opened a 'can of worms' for the Methodist 

pacifist. These sanctions could cause deprivation and even 

starvation amongst the innocent civilian population, a 

result that was not compatible with the Methodist pacifist 

philosophy. 

These possibilities became reality during the 1935 

Italian invasion of Abyssinia, when many pacifists decided 

they could not support the essentially 
\ 

'police-man' like 

role of the League in collective security agreements. So the 

internationalists and Christian pacifists parted company. 

Despite these problems, the collaborative orientation 

of oacifists, including New Zealand Methodist pacifists, 
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of fascism 
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21 
However, Ceadel cites Hitler and the rise 

as another 'watershed' in the definition of 

pacifist doctrine. Early in the decade many Methodist 

Christian pacifists felt Hitler was justified in many of his 

economic and territorial claims. This was a result of their 

belief that a fairer distribution of wealth world-wide would 

ensure peace. But the philosophy of fascism and the 

consequences of its applications horrified many Christian 

pacifists and it caused at least one prominent Methodist 

pacifist, the Rev. J.H~ Haslam, to renounce his pacifism by 

1938. 

Because of these difficulties and the failure of the 

LN, pacifism as a practical policy was beginning to lose 

ground. Pacifist opinion began to swing back to the FoR's 

view that the rightness or wrongness of pacifism did not 
22 

depend on whether or not it prevented war. 

The links between pacifists, whose pacifism was based 

in socialist philosophy, and socialist pacificists were 

weakened by the Spanish Civil War in 1936. This was a war 

which many socialist pacificists felt it was vital to 

support. Many Methodist pacifists struggled over the issue, 

but for most their pacifism triumphed over their socialist 

sympathies. 

The central problem that these events highlighted for 

Methodist pacifists, and other Christian pacifists, was 

that of collaboration. As the decade.progressed, it was 

becoming increasingly apparent that collaboration was not 

possible with pacificists or, often, with pacifists of 
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different inspirations. This situation revealed a tension 

between purity of doctrine and political relevance. This 

tension was even more obvious in a small country like New 

Zealand where fewer numbers meant greater collaboration was 

needed to achieve pacifist goals. 

Ceadel describes those pacifists who emerged from these 

debates rejecting collaboration. as part of the 'new 

pacifism', as seen in Rev. Dick Sheppard's organization 
23 

the Peace Pledge Union. Many prominent British Methodists 

were part of this 'new ~acifism'. The Rev. Donald Soper was 

a vital figure, as was Henry Carter, who in 1933 helped to 

establish the Methodist Peace Fellowship. The writings of 

Rev. Leslie Weatherhead were keenly read by Christian 

pacifists, both in Great Britain and New Zealand. Ceadel saw 

these men, and clergy from other denominations, as "a 
24 

launching pad for the 'new pacifism' of 1934-35." 

As Methodist pacifism, and Christian pacifism in 

general, became more isolated during the decade it seemed as 

if the political relevance of Christian pacifism was 

dwindling. The question of the practicability of pacifism 

needed to be answered, and, despite having the same 

inspiration, different Christian pacifists sought different 

answers. Many Christian pacifists, while accepting absolute 

pacifism as a justified personal moral stand, did not 1 accept 

it as a political tool for change. 

This seems to have been the decision of the majority in 

Great Britain. There the pacifist movement began to adopt a 

more 'relativist' approach as optimism in pacifism's 
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political ability to change society waned. This was not so 

obvious amongst the central core of Methodist pacifists in 

New Zealand, who were still holding firm. As war drew 

closer, their political activities increased, while in Great 

Britain pacifists became more quietist. However the majority 

of members in the CPS were quietist, and arguments developed 

within the gr?UP not only over the methods it should adopt 

but also over its aims and priorities. 

Writers discussing pacifist development in Great 

Britain and the United States believe the above events 

caused a split in the churches between the 'old' liberals, 

who tended to be absolutist and optimistic pacifists, and 

the 'new' liberals, who were relativist, pessimistic and 

non-pacifist. It can be argued that the situation was almost 

the reverse in New Zealand. Younger adherents to Christian 

socialism and pacifism were often the bastions of 

absolutism, though the same can be said for a small core of 

older pacifists. 

In general, however, overseas trends were reflected in 

the New Zealand pacifist scene. D.A. Martin sums up the 

results of the events of the thirties as a "swing from 
25 

pacifism to a sophisticated realism." He believes the 

former was due to an exaggerated optimism and an evident 

tailure to understand contemporary events. But rath~r than 

'pacifism', l believe the term 'pacificism' fits more easily 

with this conclusion. 

One of the important encouragements towards this trend 

of 'sophisticated realism' was the theology of thinkers such 

as Barth and Neibuhr. They, along with other thinkers and 
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writers of this period, made an important contribution to 

the development of pacifism in the churches. 

The Changing Philosophical Environment 

The pacificism, or quasi-pacifism, of the 1920's was 

made popular by the number of great thinkers and writers who 

supported it through the twenties and early thirties. During 

this period there was a never-to-be-repeated optimism. 

However, as international events played themselves out, many 

leaders of the pacificist movement had second thoughts, and 

their defections took with them a great number of followers. 

P. Carter traces this decline in the pacificism of the 

social gospel and links it to the decline of pacifism. 

One of the leading figures involved in this changing 

attitude towards the social gospel and pacifism was 

Reinhold Niebuhr. In the early thirties he was a Marxist and 
26 

a member of the FoR. However, he changed his views and 

became a militant anti-pacifist. Along with Karl Barth, he 

implied ''that to expect progress in the secular world was to 
27 

show insufficient humility towards God's mystery". 

Barth and Niebuhr were the leading theological figures 

of this period, and both were important to the decline of 

the social gospel, and with it pacifism and pacificism in 

the Protestant churches. 

The central problem for the social gospel, according to 
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Niebuhr, 

'love 

lay in the fact that Jesus Christ's 'injuction' to 

thine enemies' was an ethical demand that was 

impossible to follow for natural man in his immediate 

situation: "Nowhere is the ethic of Jesus in more obvious 

conflict with both th~ impulses and the necessities of 
28 

ordinary men in typical social situations." 

Modern liberal Christians saw Jesus Christ in terms of 

pure optimism, as the 'ideal' man~ but Niebuhr saw Him as 
29 

the revelation of an "impossible possibility". He 

suggested that this 'ideal' became even more inapplicable 

when dealing with relations among nations. 

Niebuhr was critical of the contribution both orthodox 

and liberal theology had made to international affairs. 

Orthodox theology believed the world was sinful and used 

this belief as an excuse for complacency. Liberal 

Christianity approached the problem of politics from a 

perspective of 'sentimental moralism' with no understanding 

for either the mechanistic or amoral factors in social life 

or the mechanical and technical prerequisites of social 
30 

justice. 

Therefore Niebuhr felt that, while Christian pacifism 

had a place as a general ascetic and symbolic portrayal of 

love absolution in a sinful world, its introduction into the 

pragmatic and political world of international relations may 
31 

actually imperil the cause of justice. 

Due to this theological trend and factors such as the 

international situation, social gospellers, by the mid

th1rties, were swimming against the tide of "theological 
32 

fashion". The Barth-Niebuhr assault made Christian 
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pacifism less easy a position to sustain than it had been 

during the twenties. Yet social gospel ideas remained strong 

in the Methodist Church in New Zealand. 

ln answer to the question of why there was such a 

prevalence of social gospel thought in the Methodist Church, 

despite the new 'rationalist' theological emphasis of Barth 

and Niebuhr, some have pointed to Methodism's theol.ogical 

vagueness. Within the theological colleges this view is to 

some extent validated. The Presbyterian students had a more 

rigorous theological t~aining, and Barth and Niebuhr had a 

strong impact at Knox College. This, combined with less of 

an emphasis on the social gospel, may have been important in 

stemming pacifism in the Presbyterian church. 

Despite Barth and Niebuhr, there were eminent 

theologians who supported Christian pacifism and wrote 

influential books on the subject. One such writer was 

G.H.C. Macgregor, whose book The New Testament Basis 

of _paci_fism made a big impact among New Zealand Christian 

pacifists. It explored not only the religious inspiration of 

Christian pacifism but also examined its political relevance 

and the relationship between the Christian and the State. 

Both these questions were to occupy the members of the CPS 
33 

during World War II. 

Another book examining Christian pacifism was 'Charles 

Raven's War and the Christian. There were also many secular 

books on pacifism, international relations and non-violent 

resistance. One early work that was frequently cited was 

~lash of Colours by Basil Matthews, whose theories formed 
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the basis of many Methodist pacifist hopes for achieving 

peace. The book concerned the unequal distribution of the 

world's resources, especially along racial lines. 

A work concerned with the relevance of pacifism to 

political activiity was Gregg's The Power of Non-Violence 

which provided some raw material on which Methodist 

pacifists could base their plans of action before and during 

the war. In this respect, Gandhi was a figure of importance 

for pacifists in New Zealand. The examples of his leadership 

and non-violent political tactics were frequently cited and 

discussed. Gandhi's fight against British imperialism was 

close to the hearts of Christian socialists and pacifists. 

As late as 1943, during his election campaign, Methodist 

pacifist A.C. Barrington cited "Immediate Independence for 

India 11 as part of his campaign platform. He was, however, 

not allowed to print this in his electioneering pamphlet, as 
34 

it was considered seditious by the Chief Censor. 

Early in the thirties there were many important 
35 

literary and academic figures supporting pacifism , and 

they were part of the pacificism that emerged after World 

War I. Along with books there were films and poetry 

recreating the 'horror of the trenches'. All Quiet on 

the West:,!:!rQ_ Front made a big impact on many young pacifists 

in New Zealand. 

This genre was at its peak in the late twenties. 

However many early supporters of pacifism, whose ideas more 

1ikely rested on a vague pacificisrn, had realised their 

'true' position by the mid-to-late thirties. With this 

realisation, much of the popular support for the pacifist 
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cause disappeared. Yet the greatest blow for pacifism was 

still to come. The outbreak of the Second World War was to 

have dramatic effects on what was left of popular pacificism 

and pacifism, as well as on the liberal theology behind the 

social gospel. 

The Coming of War 

World War II damaged the 'new pacifism' not only 

because pacifism was more difficult to sustain during war-
. 

time but because of the collaborative basis of this 'new 

pacifism'. Unlike the purely personal moral stand of 

sectarian Christian pacifists, Methodist pacifism sought 

tangible results from the pacifist philosophy. When such 

results were not forthcoming, this pacifism was necessarily 

weakened. 

Ceadel notes that as Christian pacifists realised there 

was no definitive ruling on warfare within their doctrine 

they increasingly based their pacifist beliefs on the more 
36 

general principles of their religion. By the late 

thirties, Christian pacifists had 'hedged their bets' by 

arguing that pacifism could also be justified on practical 

grounds. It was this 'practical basis' which was severely 

weakened by World War II. 

The evident failure of pacifism to achieve peace not 

only caused many pacifists to re-think their position, but, 

it also, prompted some activist pacifists to withdraw from 

society and adopt a more sectarian position. Apolitical 

pacifism, while still a minority in Great Britain in 1939, 
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was rapidly gaining adherents. Many 'practical' pacifists 
37 

opted out of politics. Some, like B. Russell and A. 

Huxley, went to the United States. A. Huxley's conclusion 

was that "sectarianism was the only solution for those 
38 

impelled by religious feeling". 

This trend towards sectarianism was reflected in New 

Zealand in the CPS's establishment of the Riverside 

Community in Nelson. For many pacifists this was a refuge 

from political life and the difficulties of being a pacifist 

in war-time New Zealand. However, it also fulfilled another 

function. It was an example of the type of Christian 

socialist community social gospellers hoped to set up within 

New Zealand society. Other Christian pacifists established 

cooperative workshops and communities in Wellington and 

Dunedin, but, unlike the Riverside Community, they did not 

survive the war. 

D. Grant argues that the two pacifist groups that 

emerged in the late thirties, and who were to survive the 

war, were both apolitical. They were the CPS and the PPU. 

He goes on to suggest that they owed their existence to a 
39 

"sheer obliviousness to world events." While there was an 

increasing apolitical emphasis in the CPS, this was not 

necessarily the reason for its survival. Grant's link 
\ 

between a pacifist group's apolitical orientation and its 

survival is tenuous. 

Methodist Christian pacifists, who.made up the majority 

ot CPS members, were, on the whole, far from oblivious to 

Wortd Events. What appeared to others as naivety through 
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ignorance, was rather optimism and hope that a lasting peace 

could be achieved. While the majority of CPS members were 

quietist, a significant minority were not, and their 

constant approaches to the public and the Government made 

them the most important pacifist group in New Zealand during 

World War II. Perhaps the survival of the CPS owed much to 

this activist minority constantly ~ighlighting the pacifist 

cause. 

In a sense politics found the CPS, rather than the 

other way around. In G~eat Britain, pacifists were treated 

with a surprising tolerance. There were no detention camps 
40 

and very few pacifists went to prison. This lenient policy 

helped to neutralize a dissident and potentially vocal 

minority. Pacifists were sensitive to the fact that they 

"possessed rights and privileges such as no other nation 
41 

allows pacifists in wartime." Because of this British 

pacifists were unwilling to appear ungrateful and repaid 

this tolarance with quietism. 

There was no such tolerance in New Zealand, and the 

Government's policy and attitude invited political 

involvement. The questions that arose over the civil rights 

of military defaulters became more of a problem to the 

Government, as the war went on, than pacifism itself. 

Pacifism raised many issues during the war not ,only for 

the Government, over the rights and responsibilities of its 

citizens, but also for the churches. Methodism, especially, 

was faced with the issue of freedom of the pulpit, and this 

tension came to a head in the 1940 Conference's Manifesto on 
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Peace and War. 

The decade of the thirties, followed by war, caused a 

decline in the social gospel and consequently a decline in 

pacifism in the churches. Clements concludes in his thesis 

that from World War II onwards the churches severely 

curtailed their social teaching. This was because most of 

their energy was being directed into solving the thorny 

issue of Christian pacifism and the churches's attitude 
42 

towards war. 

It is ironic that the desire for peace, considered one 
. 

of the social gospel's practical aims, was perhaps also its 
43 

most spectacular failure and may have led to its decline. 

With this evident 'failure' many in the CPS wanted to get 

back to a broader-based social gospel philosophy through a 

new group called Christian Social Action (CSA). 

The CSA was first formulated in Wellington around 

1940, and further developed by 0. E. Burton in Mt Crawford 

gaol in 1941. Its charter was to be the Minority Report of 

the Methodist PQC presented at the Methodist Conference in 
44 

February of that year. 'l'his report was concerned with the 

Church's role in social relations as well as international 
45 

ones. 

The CSA was based on O.E. Burton's claim that Christian 

pacifism was all-embracing. Those joining the CPS "should 

not perpetually be at that stage (anti-war] but should move, 

together, to the application of that mode of life in all the 

ramifications of soci~ty and into forms of social action 
46 

consistent with it." 

However, the CSA was still at the discussion stage at 
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the 1~44 CPS Conterence, where the debate centred on the 

wnole concept of the CSA and its relation to the CPS. There 

was a concern expressed that the CPS was to be abandoned. 

There was a possiblity that the CSA would represent the 

''total" Christian objective and that the CPS would be but 

one department within it. 

Some Methodist pacifists saw a need for the CSA 

because of, what they perceived to be, the failure of the 

capitalist political system, due to its fundamental concept 

that man alone can achieve all the things he needs. 

Political parties were concerned with creating strong 

national states, an idea with which the CPS was in 

fundamental disagreement. Similarly, within the community 

there were class divisions: the exploiter and the exploited. 

The exploited, represented by Trade Unions, were seen as 

willing to bolster up the system, and even oppose radical 

change, for fear of imperilling their own stake in the 
47 

system. 

The CSA wanted to replace the capitalist world order 

and they believed this could best be achieved through 

Christian communities, both in urban and rural areas, living 

by CSA principles. Attempts were made during the 1943 

election campaign to get A.C. Barrington, A. Carmen and C.R. 

Howell to stand for Parliament on a united CSA platform. 

However, this fell through due to, disagreement. A.C. 

Harrington•s campaign still rested on CSA principles and the 

words "Christian Social Action'' were included in his 
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48 
campaign pamphlet. 

Other Christian pacifists were against the CSA and some 

felt the idea of Christian communities was too sectarian. 

The CSA group never really got started; many of its would-be 

supporters would have been in detention camp or prison 

during the years of discussion, and at the end of the war 

many militant 

Christianity 

Christian 

altogether. 

Socialists 

This failure 

rejected 

perhaps 

formal 

best 

illustrates the decline in both social gospel ideas and in 

the Christian optimism that abounded in the twenties and 

thirties. 

The Depression, and its effects on the churches and 

social gospel, along with the increasing international 

tensions of the thirties, and the theological trends within 

Protestant Christianity combined to form the framework 

within which Methodist pacifism developed to become one of 

the strongest survivors of the rigors of the war years in 

New Zealand. 

Although the Methodist Church has a tradition of 

humanitarian and social gospel concern, the advent of 

absolute pacifism, and the conflict it was to cause was 

something 

experienced. 

the Church had never before, or since, 

Methodist pacifism was a product of the 

particular ideas and events of the twenties and thirties, 

and, as such, was something of an aberration in Methodist 

Church history. 

Some suggestions have been made as to why Methodism 

contained the largest pacifist element of all the mainstream 
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New Zealand churches. However, a more detailed examination 

ot the Methodist Church, and the activities of pacifists 

w1th1n it, will reveal more clearly how this occurred. 
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CHAPTER THREE 

'YOUNG PEOPLE WHO HELD GATHERINGS': 

THE METHODIST BIBLE CLASS MOVEMENT 

'I'he Bible Class Movement ( BCM) was a vital factor in 

the development of pacifism in the.Methodist Church. For the 

young men and women actively working for peace, before and 

during World War II, it was the Methodist BCM, rather than 

the Methodist Church, . that was the main force in the 

development of their pacifism. How was it that the Methodist 

BCM was able to inspire so many to take up the principles of 

Part of the answer lies in the structure of the 

Methodist BCM. In the Methodist Church the BCM began in the 

late nineteenth century, and soon Bible Class Unions were 

being formed all over the country. It was in 1906 that the 

New Zealand Young Men's Bible Class Union was established at 
1 

a Bible Class Easter Camp. 

The concept of the Bible Class involved the attachment 

of small study groups to the local church. It was hoped that 

the BCM would bridge the gap between Sunday School groups 

and the adult church, as it was through this gap that 

churches lost most of their membership. Young people, from 

their early teens upwards, were able to come together, under 

a Bible Class leader, and discuss not only bible studies but 

wider social issues within a Christian context. This was 

something they were unable to do within the confines of the 
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existing church structure. 

For many young people the circuit Bible Class was a 

focal point for social activities. It was at this level that 

larger numbers of students were avaliable for discussion and 

activities. These students were part of an area group who 

formed the core of the numerous Easter Camps and Summer and 

Winter schools that the Methodist BCM organised. Often 

members were originally drawn into the Movement because of 

the social function it performed, especially within rural 

communities. 

The atmosphere of the circuit and area groups allowed 

social gospel ideas to flourish within the BCM. They 

flourished especially within Methodism because of the social 

gospel emphasis of the whole Church's philosophy. The 

Methodist BCM was a natural outlet for the searching 

questions of youth, and their general desire 

Christianity some social relevance. 

to give 

The organization that most resembled the BCM, in both 

structure and philosophy, was the Student Christian Movement 

(SCM) whose scope was necessarily limited to college and 

university goers, certainly a minority among Christian youth 

at that time. overseas observers were full of praise for the 

educational function of the BCM and it seems that there was 

no equivalent among the churches in Britain, Australia or 

the United States. Visitors especially praised its ability 

to make young people aware of the society around them. 

The two things that were vital in allowing the 
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Methodist BCM to foster social gospel ideas, of which 

pacifism was one, were the Movement's autonomy and its 

educative abilities. 

Both the Young Men's and Young Women's Unions were 

completely autonomous, not only of each other, but, of the 

adult Church. This autonomy was achieved in 1914. The 

question of the official relationship between the Bible 

Classes and the Methodist Church was raised because of a 

dispute between the Taranaki St Wesley Young Men's Bible 

Class, in Wellington, and the Superintendent of that church. 

The Superintendent requested that the Young Men's Bible 

Class attend worship with the other children's classes. 

When the Bible Class politely refused, the doors of the 

church were locked against them. There was a deadlock and 
. ' 

the Bible Class hired a hall to continue its classes, while 

lodging an appeal to the forthcoming Methodist Conference 
2 

(1915). 

It was at this Conference that the principle of self

government was advocated and set down in the Methodist Law 

Book. This step was vital in giving the Methodist BCM an 

independent approach to social and Christian issues. It also 

may have been a factor in drawing youth into the church who 

thrived on this independence and on the responsibilities of 

leadership. It certainly produced people with excellent 

organizational skills and high motivation who often went on 

to hold important positions of responsibility within the 

adult Church. 

Autonomy allowed the Methodist BCM to organise its own 

study syllabuses, both for classes and for camps and 
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schools. It also meant that its executive meetings and 

conventions were totally controlled by its own members and 

not by older church men. The Methodist BCM could choose and 

implement topics and activities without mainstream and 

conservative influences from the adult Church. 

It must not, however, be assumed that there were not 

conservative influences within the Methodist BCM itself. 

Often in rural areas a more traditional religious education 

was given through the bible classes. This was perhaps due to 

the smaller size of clas.ses, and, therefore, the wider age 

differences that were represented. 

The BCM had a strong teaching structure and is still 

considered by many today to have been the most effective 

teaching mechanism in the New Zealand church. This teaching 

structure was made up of three vital elements: district 

camps, Summer and Winter schools and travelling secretaries. 

It was at the district camps and schools that much of 

the development of ideas took place. At these camps there 

were sufficient numbers to represent differing viewpoints. 

Campers were of an older age group, 18 to 22 years, which 

allowed open discussion on such topical issues as pacifism. 

Guest speakers attended the Schools, and many speakers 

included the leading Methodist pacifists of the time, such 

as Rev. O.E. Burton and A.C. Barrington. 

The earliest Bible Class camps were national camps but, 

by the early twenties, these were dropped in favour of 

district camps. By 1928 there were forty Young Men's and 

Young Women's camps in one year, with an aggregate 
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3 
attendance of more than 2,000. Taking the figures for total 

Bible Class membership for that year, this number represents 
4 

approximately one-third of the Movement. Because of this 

high attendance rate, new ideas were easily dispersed 

throughout the country. The Summer and Winter schools, 

specifically designed for leadership training, began in 

1929, and were even more effective in this respect. 

Each camp had a study syllabus. The 1935 study for 

summer and Winter Schools was entitled "Thou Shalt Love", 

and was prepared by a well known Quaker pacifist, John 

Johnson of Canterbury College. As with other studies, both 

on pacifism and other social issues, the Schools were 

concerned with examining how Christian ideals related to 

society and what members could do as Christians to realise 

these ideals in their every day life. 

Not only was the material to be discussed important, 

but there was also the influence of the people within the 
5 

study circles. Jack Hamerton, a conscientious objector in 

World war II, attended a Winter school in 1935, and within 

his circle were social gospellers such as the camp's leader 

Dora Sheat (a prominent woman pacifist and later editor of 

Link 1936-1940), and active pacifists Rev. E.E. Sage and 

Miss Edie Beer (later Boal). 

The small study groups, the Christian socialist,issues, 

and the activist leaders, all combined to create an 

atmosphere where peace issues could be discussed freely. 

Camps and Summer and Winter Schools were an important 

teaching tool. They involved as many as a third of bible 
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class members in intense and concentrated discussion of 

social qospel issues, of which pacifism was to become 

increasingly important as the international scene grew more 

tense. The camps and schools, contrary to some opinions, 

offered differing points of view and their emphasis was on 

debate and individual study of peace and other topics. They 

provided fellowship for pacifists often isolated in small 

local bible class groups, and, as a training ground for 

future leaders, they allowed radical ideas to filter down to 

individuals in the local classes. For most Methodist 

pacifists it was at these schools and camps that their 

pacifism developed into a stronger, more rounded philosophy. 

The travelling secretaries were another vital element 

in the teaching structure of the Methodist BCM. The idea of 

travelling secretaries, people on a full-time basis 

travelling the country talking to local groups and providing 

a liason between them and the national organisation, came 

from the SCM. The SCM had found them a very effective 

communications tool, and they were easily assimilated into 

the BCM's structure. 

Both the Young Men's and Young Women's BCM had a 

travelling secretary from the early twenties 

Throughout the thirties the travelling 

onwards. 

secretaries 
\ 

represented their respective Unions on the Methodist Youth 

Board. The position was, therefore, one of both influence 

and responsibility. 

The importance of travelling secretaries in the 

development of pacifist thought lies not only in the 
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position itself but also in the individuals who held the 

post during the inter-war years. Five women were travelling 

secretaries for the Young Women's BCM between 1922 and 1938. 

Four of them were pacifists, or strongly sympathetic to the 

pacifist philosophy, and, of the nine male travelling 

secretaries between the years 1923-1936, at least six were 
6 

pacifists. 

This illustrates an important point, both for the 

Methodist BCM and the Methodist Church. Although pacifists 

were a minority in both the BCM and the Church, they held 

many important positions out of proportion to their total 

numbers. This point is supported again and again by the 

minutes of BCM national conventions, as well as those of the 

Public Questions Committee (PQC) and the Youth Department 

(YD). 

The camps, the Summer and Winter schools and the 

Travelling Secretaries make up the essential teaching 

elements of the Methodist BCM. These elements, along with 

the Movement's autonomy, made up an organization that 

allowed social gospel ideas, including pacifism, to grow and 

develop. 

Mention must also be made here of Link, the magazine of 

the Methodist BCM. This was a monthly magazine and the 

orficial organ of both the Young Men's and Young Women's 

Bible Class Unions. It was generally a small magazine, not 

more than twenty pages long, and it contained, along with 

its religious sections, editorials on topical events, 

articles from overseas writers, a 'letters to the editor' 



64 

page and a section detailing the activities of the various 

bible classes around the country. 

L~nk was not only an important source of information 

for specific events, it also discussed issues that were 

vital to the social gospel-oriented Bible Class readers. 

Link, like the conventions and national executives of the 
I . 

BCM was often in the hands of the more 'radical' thinkers of 

the Movement. 

Although pacifist literature was abundant within the 

pages of Link, care must be taken not to over-emphasise its 

importance in the development of Methodist pacifist thought. 

In many cases, Link was merely 'preaching to the converted' 

on the subject of pacifism. It seems that, like the NZMT, 

~>Dk had a very small readership, and, although subscription 

numbers are unavailable, mention is made of the problem of 
7 

readership in 1940. 

It is possible that the pacifist slant of Link was a 

factor in its low readership. In February 1940, Dora Sheat 

resigned her editorship because of the increasing censorship 

being placed on the magazine through both the Church and 

Government regulations. In September, the acting editors 

wrote that the idea of merging with the NZMT had been put 

forward. Although they did not want to do this, they felt 

that it would mean that the magazine had a wider readership. 

The article went on to say that subscriptions had been 

small, and despite the new censorship regulations, they were 
8 

not increasing. This implies that many Bible Class members 

mav have boycotted the magazine because of its earlier 
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radical slant. 

Despite the mixed prominence of Link in the development 

of individual pacifists, the magazine's main value lies in 

its function as part of a communications network, especially 

for those in isolated rural circuits. This magazine allowed 

Bible Class members around the country to keep in touch with 

what was happening nationally within the Methodist BCM. 

Link also provides some idea of how the issue of 

pacifism waxed and waned. Up to the mid-thirties, little was 

written on pacifism. Emphasis was given to internationalism, 

in the form of support for the LN, and anti-militarism. 

However, the years 1934-36 brought an increase in 

international tensions. The rise of Hit+er, the • • -.c! 
.1uvct;;,.1uu ui. 

Abyssinia and earlier Japanese aggression in Manchuria, 

demonstrated the failure of the League to secure peace. 

This, along with the ambiguous quasi-pacifist statements of 

the New Zealand churches and, perhaps, the editorship of 

Dora Sheat (1936-1940), saw Link brimming with pacifist 

rhetoric. 

The Methodist BCM's structure, along with its magazine 

bin.K , was able to charge a small, but vocal and 

influential, group with an absolute pacifist vision that 

sustained most of them during the difficulties of WorJd War 

II. It was also a structure which allowed young people to 

make a stand within the Church which was not necessarily in 

agreement with official Conference utterances. For this 

reason any examination of pacifism in the Methodist Church 

must include the actions and attitudes of the Methodist BCM. 
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Methodist Youth in Action 

The Methodist BCM was not only an inspirational and 

teaching organization, it was an organization for action. 

The reaction of the adult church to these activities provide 

an insight into the attitude of the Methodist Church to 

pacifism. 

Due to the autonomy of the Methodist BCM, its position 

in relation to the adult church was slightly ambiguous. This 

may explain why some BCM peace activities were censured and 

others were ignored. Part of the explanation may lie in the 

nature of the activities themselves. 

The most heated comment was aimed at BCM activites 

most closely associated with peace education. Pacifist 

syllabuses at camps and schools, and the proposed Peace 

Covenants of the YMBCM, drew a sharp reaction from the 

church. Letters and deputations to Parliament often failed 

to provoke such a reaction. It is possible that by the mid-

1930's the adult church had accepted that a small group of 

absolute pacifists existed within the BCM, but were 

concerned at the thought that these pacifist ideas would 

'snowball' with increasing peace education, and that the 

small group would take over the BCM completely. 

The concern that absolute pacifists were becoming too 
\ 

heavily involved in peace education was also reflected in 

church anxiety over the PQC and the YD. Both these groups 

had large numbers of pacifists on their' committees and their 

influence was considerable. 

Non-educational activities, such as letter writing and 
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deputations, while not provoking a response from the adult 

church, did often reinforce pacifism within the BCM because 

of their success, and the support they elicited. 

On March 26 1935 the Young Men's and Young Women's 

Executive Councils arranged a deputation to Par 1 iament: "an 

impressive company of about 25 members, ably presented to 

the Government the attitude of the.Movements on the question 
9 

of International Peace". The speakers for the deputation 

were Lorna Hodder, representing the Young Women's Executive 

Council, and A.C. Bar~ington, E.L. Howe and C.P.S. Boyer 

trom the Young Men's Council. This deputation received two 

important telegrams of support from the President of 

Conference and the Youth Director. 

'1'he President, J. H. Has lam, wrote: "Am entirely with 
10 

to-days deputation and its aims." and the Youth Director, 

E.P. Blamires, said: II I wholeheartedly support the 

recommendations. They are logical and practical expressions 
11 

of Methodist Church resolutions." These messages must have 

done much to boost Bible Class pacifists. 

The deputation was received by the Minister of Defence, 

J.G. Cobbe, and its aim was to present to him an alternative 

to the expenditure of the Defence grant on weapons. "The 

deputation stressed its desire to assist in the prosecution 
12 

\ of a practical and constructive peace policy". These 

practical measures included; a Goodwill Mission around the 

Pacific, replacement of military trai~ing in schools with 

c1t1zenship training, the introduction of a Goodwill Bureau 

and more peace education. 
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Although the minister rejected all the requests it was 

noted in a Link article that the event had been widely 

reported in the press and that the Dominion in a sub-leader 
13 

"showed some sympathy with the proposals". 
14 

There was also 

a report in the NZMT. It was generally felt that the 

deputation was a success in bringing the issue to public 

notice and gaining support within the Church. It must be 

noted, however, that the proposals were, although unusual, 

quite conservative philosophically. 

Schools and camps were an important element in the 

structure of the Methodist BCM. They were important for 

pacifists as they allowed debate and development of pacifist 

ideas. Because there were high proportions of pacifists at 

these camps, sometimes radical pacifist statements emerged 

and provoked a reaction from the adult Church. These 

statements and the camps' role in religious education caused 

the Church concern that the young people attending were 

beinq 'corrupted' by pacifist leaders. 

The Easter camp of 1935 was one of the first to create 

controversy in the adult church. In a letter to the NZMT 

"the chaps were called to accept a way of life which would 

rnean 11 :-

(1) [. ••• J 

(2) Going all out in the campaign for the 
abolition of war ... 

(3) Standing for this even to a d~finite refusal 
to engage in any way in the military programme 
of the Empire. ( 15) 
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This was an absolute pacifist stand, and indicates that 

some Bible Class members were moving away from.the general 

anti-militarism and internationalism of the early thirties. 

Despite this, the popularity of the above view within 

the Camp itself was not a foregone conclusion, some Bible 
16 

Class members felt that this proposal was too exacting. 

Camps and schools were far from being bastions of 'extreme' 

pacifism, but this did not allay Church fears. 

Not only did camps encourage thought and debate on the 

issues of peace and war but they also encouraged a definite 

stand one way or the other. Throughout the 1930's the 

Methodist Conference statements show that a definite stand 

was something which the adult church was striving to avoid. 

The President of the YMBCM, Chas. Russell, in response 

to criticism of the Easter Camp's pacifist statements, 

pointed out that the leaders of the YMBCM were "in keeping 

with the peace resolutions of the recent Church Conference" 

in urging its senior members to face the question whether 
17 

Christians can actively participate in warfare. One 

respondent to these claims pointed out that Conference peace 

resolutions "did not accept the principle of 
18 

pacifism". 

extreme 

This confusion was the practical result of the 

ambiguous, quasi-pacifist Methodist Conference resolutions 
\ 

of the mid-thirties. These resolutions generally stated that 

1 war is against the spirit and teaching of Jesus Christ', 

anct it could be argued that the YMBCM pacifists were merely 

takinq this statement to its logical conclusion, something 

which the adult church was not prepared to do. 
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The general uneasiness over camps and schools was 

probably also due, in part, to a lack of knowledge, 

especially among lay people, of how they were run and a 

general over-estimate of pacifist numbers. When war broke 

out this uneasiness turned into mistrust and fear, in some 

quarters. A prime example of this is seen in correspondence 

over a 1940 Easter camp at Paerata in the NZMT. 

The writer, G.S.B. White, stated that the retreat 
19 

"became a place of propaganda for pacifism and socialism''· 

He also suggested tha~ the invitations were sent only to 

those holding the views, pacifist and socialist, of the 

organisers, and, instead of questions concerning Atonement 

and Resurrection, the group discussed questions like:- "In 

the Kingdom of God, will all the wild animals be friendly?" 

and "If the Japanese are children of God, should we not 

invite them to New Zealand?". The writer dismissed these 

questions as •trivialities• designed 
20 

pernicious pacifist propaganda". 

to "propagate 

The challenge of these accusations,and others, were 

answered by the Youth Board, who oversaw Bible Class work. 

They investigated the matter, and in June issued a full page 

comment which concluded that G.B.S. White's statements were 

grossly misleading. It also noted that his letter had caused 

much distress among the young people who organised the 

Retreat. 

Often these attacks were placed in 'the wider context of 

a generational conflict between the young people of the BCM 

and church elders. In the Methodist Church pacifism was seen 
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very much as a product of youthful idealism: whether it was 

or not. At the time, this generational tension was 

emphasised and made to seem more clear-cut than it actually 

was. 

The 1939 President of the Methodist Conference, Rev. 

Angus McBean, stated that "nearly all pacifists were under 

thirty-five. There was a group of-older men who gave strong 

leadership, but most of their converts were among the 
21 . 

younger ministry and Bible Class people." This 

generalisation can be misleading, especially as it is to 

some extent true. There was a strong older leadership and 

most of their converts were young, but nowhere near all 

pacifists were under 35 years of age in 1939. 

Many pacifist ministers were over 35 in 1939, including 

Percy Paris, Moses Ayrton, R. Grice, O.E. Burton, John 

Grocott, G.I.Laurenson, F.O. Prosser, H. Ryan, and E.E. 

Sage. Five more ministers were exactly 35 at this time and 

the average age of pacifist Methodist ministers 
22 

was 

approximately 38 years. 

called youths. 

These ministers can hardly be 

There are two possibilities for this exaggeration of 

the youthfulness of the pacifist contingent in the Church. 

The first is that the older pacifist ministers and lay 
\ 

people tended to be 1 quietist' in their pacifist witness, 

and so attracted less attention than younger activists. The 

other possibility is that this exagger~tion of youth helped 

to lessen the importance and weight of pacifists in the 

Methodist Church by making it appear as if it was merely a 
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youthful erring sincere but naive. 

The pacifism of the 'younger' generation was due as 

much to their different world outlook as to their relative 

youth. Among the generation who had fought in the Boer War 

or the First World War, the concept of the "British 

Empire", and New Zealand's obligations to it, was very 

strong. Many pacifists felt that older church men believed 

"in the Divine Right of the British Empire rather than of 
23 

the Universal Kingdom." 

For the later generation there was not the same ties to 

the 'home country', and many were loath to get involved in 

Great Britain's conflicts. In 1935 the Young Men's National 

Executive noted that "the Prime Minister's alleged statement 

that New Zealand would be automatically involved should 
24 

~ngland go to war met with strong disapproval." "It was 

finally resolved that we affirm the principle of self-
25 

determination for this country". 

Younger people were generally more critical of Great 

Britain's role in international affairs, Rather than 

admiring British colonial might, many Christian youth, 

imbued with Christian Socialist philosophy, viewed it as a 

stigma. It was often suggested that Great Britain, having 

conquered all the wealth and territories she desired, had no 

right now to be the innocent peace-maker. This criticism was 

often coupled with sympathy for Germany's and Italy's 

territorial and economic demands. 

Many older church men may also have resented criticism 

of the Methodist Church's activities during World War I. The 

qenerational tension, whether exaggerated or not, was a real 
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division within the Church and it exacerbated non-pacifist 

mistrust, both of youth and pacifism. Many church men felt 

it was "high time the Church asserted its authority over 

these young people who hold gatherings in the name of our 
26 

Church". 

There was a concern that other parts of the Methodist 

BCM were being manipulated by_ pacifists. The annual 

Conventions, held independently by the Young Women's and 

Young Men's Bible Class Unions, became a focus for such 

criticism. However, c~nventions, along with schools and 

camps, generally attracted little comment, except when they 

publicly issued a radical pacifist statement or seemed to be 

trying to encourage education and debate on the subject. 

The 1936 YMBCM Convention drew some comment because of 

its passing of a proposed Peace Covenant. In 1939 the first 

YMBCM Convention under the new Youth Director policy was 

reported in Link. It issued strong pacifist resolutions 

concerning the refusal to serve in war or preparations for 

war. This was especially provocative, as war had been 

declared some months previously. 

'l'he comment in Link over this Convention and its 

resolutions demonstrates that although there was a 

generational tension within the debate, a point stressed by 

the Methodist Church, it was not always that clear-cut. 

Criticism for these radical resolutions also came from 

within the Methodist BCM. At a special meeting of the 

Cambridge YMBCM, the following resolution was passed: 

11 1'hat the members of the Cambridge Methodist YMBC 
have read with dismay, and decided disapproval, 
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the resolution regarding our attitude towards 
military service ... We feel that this resolution 
and its publication in the daily press is creating 
a wrong impression". ( 27) 

There is comment, this time in the NZMT, over the 1940 

YMBCM Convention. At the 1940 Convention a resolution was 

passed congratulating the Rev O.E. Burton upon his 

courageous stand as a pacifist. Because of this resolution, 

the Pitt St Church officials refused fifty Bible class 

representatives, representing 500 Bible Class members, use 
28 

of the Church for an annual meeting. 

Around this time an Auckland Bible Class group passed a 

very extreme pacifist remit to both the Young Men's Bible 

Class Convention and the Synods around the country. Andrew 

Johnston, a pacifist minister, felt that it would antagonise 

Synods, so he re-drafted it to state only that a 

considerable proportion of YMBCM members were totally 

opposed to war. 'l'he Bible Class was accused of sending 

watered-down motions to Synod to cover their tracks while 

sending a disloyal remit down to the Convention 
29 

in 

Wellington. 

Pacifists felt that the position of the Auckland Bible 

Class had been deliberately misrepresented in Synod by two 

ardent anti-pacifists, J. Court and J.H. Blackwell. They had 

said that no pacifist could be released from the oath and 

that it was taken with 'due ceremony' and 'elaborate 
30 

ritual'. This incident indicates the paranoia in anti-

pacifist circles due, in large part, to the autonomy of the 

HC.M. 

The radical statements of the annual Bible Class 
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conventions, and those of individual classes, can be 

misleading and were misleading to conservatives in the adult 

Church. The many anti-war and socialist statements and their 

subsequent adoption, with an invariably high majority, by 

various conventions made it appear as though the BCM was 

peopled exclusively by absolute pacifists. This was not so. 

The YMBCM seemed radical because those who were 

pacifists, and socialists, were generally highly active 

within the church organisation. The very nature of social 

gospel requires participation in church activities as they 

impinge upon society. In the adult Church, pacifists were 

drawn to bodies such as the PQC and the YD because this was 

where social gospel concepts could be best applied. The same 

was true of social gospellers in the Methodist BCM: they 

wanted to be where the action was and, more often than not, 

they were. lt was pacifists who attended the conventions and 

pacifists who held the positions of responsibility within 

the Movement. 

Through their willingness to do the work required to 

run the BCM, pacifists and Christian socialists had an 

influence beyond their numbers. The policy of the YMBCM, in 

particular, was often based upon the philosophy of the 

pacifists and socialists who ran the organisation. It was 

this policy which often embarrassed the adult qhu~ch and 

caused it to view the BCM with distrust. 
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The Peace Covenant 

The relationship between the Methodist BCM leaders and 

the Church over the issue of pacifism is clearly illustrated 

by the proposal of a Peace Covenant by the YMBCM at the 1936 

Methodist Conference. This proposed Peace Covenant was 

essentially a pledge, to be signed, stating that the 

signatory had adopted a pacifist position. The Covenant was 

to be voluntary and taken only be those over eighteen years 

of age. 

This Peace Covenant was part of a search by young 

Methodist pacifists for a more tangible way to demonstrate 

their support for peace. The precedent for a peace covenant 

came from England, where "over 800 Methodist ministers" had 
31 

recorded their stand against war. 

The 1934 Convention, at which the possibility of a 

peace covenant first arose, empowered the Executive Council 

"generally to act on behalf of the Movement in the spirit of 
32 

the above resolutions Con peace}". This was important as 

the top of the BCM hierarchy was peopled almost exclusively 
33 

by pacifists and Christian socialists. It was to be 

expected that the peace resolutions of these officials would 

reflect their own absolute stance rather than the more 

pacificist attitude of the YMBCM as a whole. 

Even on this radical Executive there were some w~o felt 

the proposal was generally unwise. The majority, however, 

felt a definite need for such a step and they saw it as a 

symbolic move but a positive one, providing both fellowship 

and leadership. 
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At this point the proposed Covenant was not pacifist 

and within the spirit of the 1935 Conference resolutions. It 

did not_ mention the unwillingness of pacifists to fight or 

contribute to a war effort. 

At the next Convention (1935), the Peace Covenant issue 

revived, and a "Peace Covenant was approved (subject to the 

approval of Conference) to be issued to all classes and 

presented to each member to peruse and thus assist him to 

come to a definite decision as to his position in regard to 
34 

this momentous issue." 

Three Convenants were proposed ranging from the 

'absolute' position to a very limited form of pacificism. 

'l'his last Peace Covenant was "expressly provided at the 

suggestion of a younger member who may-represent a large 
35 

proportion of the membership." There was not a consensus 

on pacifism even within the National Council and pacifists 

on the Council in no way steam-rolled over non-pacifist 

representatives. 

The first of these newly proposed Covenants show a 

radicalisation of pacifist thought within the BCM. The first 

covenant is no longer a mere restatement of the earlier 

British Methodist model, and in the third clause the 

'absolute' pacifist stand is put forward. 

As one step towards attaining the above purposes, 
L tlgB_E. Af:{~ NOW RENOUNCE the methods of war and of 
preparations for war AND 1 DECLARE that I will not 
fight, nor render assistance to fighting UNDER ANY 
~IJ{CUMSTANCES either for . defence or 
aggression .... AND 1 FURTHER DECLARE that I will not 
accept "non-military" service (such as Red Cross, 
Nursing, Y.M.C.A. work etc) unless allowed to 
perform such work with Christian impartiality ... 
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The YMBCM was no longer working within the confines of 

Church conference resolutions, although they still were 

following its leads and implications, and with the official 

presentation of the Covenant to the Youth Board, this became 

obvious to the adult Church. 

The second and third covenants were pacificist and 

limited. The third merely declaring that the signatory would 

only fight after 'full, earnest and prayerful consideration 

of the facts involved'. All these covenants were presented 

to the Youth Board late in 1935, or early 1936. 

This issue was also raised at the Young Women's 

Fellowship Conference, and they adopted a more cautious 

approach. "It was decided that it would be wiser to ensure 
36 

first that young people will think more on the matter." 

This caution on the peace issue was indicative of the role 

of the YWBCM throughout the whole pacifist debate. 

At the 1936 Methodist Conference the proposed Peace 

Covenant, forwarded by the Young Men's Executive Committee 

through the YD and the PQC, 
37 

"was voted right out as 

undesirable." Its acceptance by the PQC and their 

recommendation that it be made available to the whole church 

must have been an important bolster for the pacifists of the 

BCM. It also shows the influence pacifists had on both these 
38 

committees, as opposed to their influence at Conference. 

The covenant was presented to Conference in an 'amended 

and modified form', and, despite those who spoke against the 

it, the President of Conference, Rev. E.P.Blamires, spoke 
39 

"desirng a positive attitude towards 'Pacifism"'· He urged 
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that guidance be given to youth on this critical question. 

Before arriving at the 1936 Conference the proposed 

Peace covenant was considered by the district Synods, not 

one of which approved it. The North Canterbury District 

Synod in 1935, upon examining the recommendations of the 

National Public Questions Committee, decided: "That in view 

of the present sharp divergence of opinion on the subject of 

the Peace Covenant the Synod recommends that the 

consideration of the Peace Covenant by (sic] held over to 
40 

the Conference of 1938 (sic]." 

'I'he Wellington District Synod also referred 
41 

the 

"voluntary Peace Covenant" back to Conference. The Hawkes' 

F\;:iy-M;:::in;:::i-w;:::it-11 ~ynnrl t-nnk ;:::i !":t-Tnng;:,.r stand and declared: "That 

this Synod urges that the proposal to use our Youth Movement 

to obtain any pledge to refuse to answer any call of our 
42 

Country to its defence should be withdrawn." Perhaps the 

fact that this was a rural synod is significant. However, it 

too referred the whole report back to the District PQC to 

consider and report its findings to the National PQC at an 

early date. 

Most synods, who were without a pacifist majority, 

seemed unsure of the stand they should take and this 

reflected the attitude of the Methodist Conference 
\ 

throughout the decade. A.C. Barrington, one of the leaders 

of Methodist pacifism, wanted the Methodist Church to act 
43 

consistently with its previous anti-wa~ declarations. In 

this sense the Methodist 'peace' doves, of the twenties and 

thirties, were coming home to roost. 
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While the covenant's official reception was generally 

one of uncertainty, there was a wider church reaction. Some 

Methodists disliked the whole concept of a signed covenant. 

Rev. W.T. Blight stated "The covenant idea is alien to the 
44 

methods of Conference", and suggested an amended covenant 

be sent out in the form of advice from Conference. Rev. 

E.S. Emmitt was also opposed to any form of covenant and 

said it was not a matter of opposing pacifism but "of the 

equity of the Church coming down uncompromisingly on one 

side of a question and ruling out expression on the matter 
45 

those who are equally conscientious on their side". 

This fear of the Church taking a stand on either side 

was the excuse used by the Methodist Church throughout the 

thirties to explain its ambiguous stand. Yet as soon as war 

broke out the Methodist Church had no hesitation in firmly 

supporting it. 

Through the Methodist BCM, the pacifist youth of the 

Methodist Church tried to make positive public statements of 

their stand. Some have argued that this radicalism caused 

the BCM's autonomy to be curtailed and its radicals 

silenced, which, in turn, led to the ultimate demise of the 

BCM's strong and independent spirit. 

Major changes were made to the Methodist BCM in 1939, 
b 

and s ufr,equently it seemed to lose much of its rad ical\sm. It 

has been suggested that the adult church planned these 

chanqes because they feared the pacifist leaders of the BCM 

and the lack of Church control over them. 
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Although the Methodist BCM was under the wing of the 

Youth Department, the Youth Director did not have authority 

over it. The Department was merely a channel through which 

communications could flow between the BCM and the adult 

Church. With the changes went the hope that more ·Youth 

Directors would be able to play a greater part in, and have 

greater control over, the Young Men's and Young Women's 

Bible Class Unions. 

There were other official reasons for the inception of 

the new policy. The first was the concept of Methodism as a 

'family church'. Many believed that the BCM was developing 

into a separate church and that something was needed to draw 

it back into the fold. E.P. Blamires wrote that in some of 

the Bible Classes the majority of members did not even 
46 

attend church. Blamires also felt that the structure of 

the BCM exacerbated the perennial problem of tension between 

the older and younger generation. 

There was also a desire in some quarters for greater 

co-ordination between the Young Men's and the Young Women's 

Bible Class Unions, and it was hoped that this would be 

achieved by the merging of the two departments. This may 

have been a factor in the decline of radicalism amongst 

Methodist women, as their earlier independence was vital to 

tne1r pacifist development. 

The last reason for change was a desire for 

decentralization, part of which involved the appointment of 

district Youth Directors. Again it is possible that this 

change would have harmed radicalism in the Movement as 

pacifists were concentrated at the top of the Unions' 
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hierarchies. 

Atter the changes of 1939, the two Bible Class Unions 

went out ot existence and became tne CYM(M): the Christian 

toutn Movement (Methodist). Three Youth Directors took over 

tram the Director ot the Youth Department and the two 

travellinq secretaries of the BCM, and they administered to 

all voutn within their respective geographical area. The 

organization now consisted of a Local Youth Committee, a 

District Youth Committee and then the national Youth Board. 

'l'his loss of the 'fravelling Secretaries was another blow for 

Christian radicalism. 

The whole scheme took some years to emerge, especially 

as the war disrupted the Youth movement generally. By about 

1~48 tne Movement was well underway. Summer schools had 

laroely been replaced by the CYM(M) Conference, a biennial 

a11-round oroqramme lasting approximately ten days. 

Did the independence and subsequent radicalism of the 

Methodist BCM lead to its downfall? In support of this 

theory 1t can be noted that the changes began in 1939, and 

continued during the war years, a time when the BCM was at 

the heiqht of its radicalism. Also, after the changes were 

made there was a sunsequent lack of radicalism from youth 

within the Methodist Church. The constant criticism of the 

Youth Department and the independence of the BCM in the late 

thirties and early war years suggests that some wanted to 

see chanaes of this nature implemented to curb its autonomy. 

However, these arguments can be countered and although 

a aecl1ne 1n radicalism did occur it was not necessarily the 
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reason whv the changes were implemented. The discussion for 

cnanqe actually began as early as 1934 and the essence of 

tne scheme had been worked out by 1936. This was well before 

pacitism caused tension between the Movement and the Church. 

Also, those involved in the early and later discussions 

were the very radicals that had caused the adult church 

concern. Stan Maunder, Nat Seddon, Anne Firth and Lorna 
47 

Hodder were on the original discussion committee. Some 

Bible Class members did later raise objections to the new 

scheme, but this may have been because the scheme differed 
48 

tram their original intention. 

Although part of the policy envisaged five directors, 

with at least one, and preferably two women, eventually only 

three male directors were appointed. They were Rev C.T. 

Symons, ttev M. A. McDowell amd Mr A.E. Bate. These men were 

all 1 progressive' thinkers, and while only Rev McDowell was 

an absolute pacifist at the time, 

a couple of years. Rev. C.T. 

Mr Bate became one within 

Symons was also a pacifist 

sympathiser but he preferred a 'quietist' approach. There 

was a later attempt by Conference to break this 
49 

triumvirate of Youth Directors but it failed. 

'pacifist' 

lf the changes were designed to silence the radicals of 

the HCM 1t did not do so during the early years of the 

war. There were still controversial camps, schools and 
\ 

Conventions. A notable one was the 1940 YMBCM Convention, 

atter which the President of Conference felt it necessary to 

issue a disclaimer. However, it could be argued that. this 

occurred before all the machinery for the new CYM(M) was in 

place. 
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There are other explanations as to why radicalism 

declined in the BCM, not least of which was that many young 

pacifist men were put in Detention camps or gaol throughout 

the war. 'l'he young men who had been imprisoned or held in 

detention camps for many years during the war may have 

merely wanted to 'get on' with their own lives again once it 

had ended. ~ome would have married and had children, giving 

them new responsibilities and making it difficult for them 

to continue with active protest. 

Many were disillusioned with the Methodist Church's 

response to their pacifism and its lack of support for them 

during the war. This caused some either to abandon attempts 

to change the Methodist Church from within or to resign from 

it completely. 

Finally, without war, peace activities declined and the 

public, including the churches, took less notice of 

pacifists in general. In many ways the whole pacifist 

movement auietenect during this period, especially as the 

horrors of Nazi Germany and the 'atom' bomb were coming to 

.liqht. Generally social gospel ideas waned during the 

fitt1es as churches returned to Christian basics~ 

'l'here is no doubt that the new BCM was not as suitable 

as the old for the discussion and dissemination of new and 

radical social gospel ideas. The Summer schools, the\centre 

or pacifist discussion in the thirties, no longer existed 

and older churchmen had greater control over youth 

activities. The changes broke down radicalism, as did many 

other factors, but from this it cannot be concluded that 
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they were designed to do so. 

The adult church was generally uneasy and often 

ctownrioht suspicious of its young people. This was often due 

not only to their pacifism but to the different world 

out100K upon wnich their philosophy was based. These 

attitudes led to an over-emphasis of generational divisions. 

Not a11 young people were pacifist and not all pacifists 

were children. Most pacifists were in their twenties or 

thirties, and were certainly considered old enough to fight. 

The YWBCM's cautious approach reflected the feelings of 

the maJority within the adult Church, and the inability of 

Conference to take a definite stand shows that this majority 

position was one of confusion. Only a minority of 

Methodists were pacifist, similarly, only a minority were 

virulently anti-pacifist. Most Methodists were genuinely 

unsure ot what the Methodist Church should do. It took the 

catalyst of a World War to force the Church into taking a 

definite stand. 

The actions of the Methodist BCM and the Church's 

responses to them reveal much about pacifism and 

in the Methodist Church. As with the PQC and 

pacifists 

the Youth 

Board, there were a high proportion of pacifists at the top 

of the BCM hierarchy, though they were only a minority 

within the HCM as a whole. This strong pacifist voice 

enabled absolute pacifist and pacificist statements to be 

made in the name ot the Methodist Bible Class. 
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CHAP'l'ER F'OUR 

THE PUBLIC QUES'rIONS COMMITTEE AND 

'l'HE YOUTH DEPARTMENT 

89 

The Methodist pacifists of the late thirties owed their 

1cteas and development to many different sources, not least 

to tne New Zealand Methodist Church itself. The Methodist 

BCM was imoortant, as. were the individual leaders of the 

oac1:t1st movement, but the adult Church and its firmly 

escab1isnect interest in international relations set a 

precedent :tor .Metnodist involvement in the area of peace and 

war. 'l'hls, combined with pressure from an influential 

oac1f1st minority, culminated in the pacificist Conference 

statements of the 1930's. 

Younger Methodist pacifists tended to mistake these 

statements as indicators of a pacifist, rather than a 

paciiicist, stance. 'fhe Church, for its part, failed to make 

this ct1st1nct1on clear until it was forced to do so at the 

.L~4U conterence. 

Manv oac1£1sts felt betrayed by this sudden adoption 

0 :t ' wnat thev saw as, m1litar1stic values by the Church. 

\ 

However, che Methodist cnurch did not change its attitude to 

war; rather, the 'silent maJority' telt that it was time to 

make its pos1t1on clear. 

'fhr ouqnout the previous decade a small group of 

oac1tists, worK1nq through the PQC and the YD, had pressured 
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Methodist Conferences into passing statements on peace, the 

implications of which it did not fully understand. When 

pacifists attempted to make clear these implications, the 

Methodist Church refused to be 'enlightened'. It was only 
I 

I 

with the outbreak of war that a non-pacifist reaction 

of1icially occurred, and this sudden change created much of 

the tension between pacifists and non-pacifists within the 

Methodist Church during the Second World War. 

The Methodist Church showed an early interest in 
l 

military issues. While not directly influencing the 

Methodist conscientious objectors of World War II, this 

interest perhaps contributed to the pacificist development 

of some of the future leaders of the Church. These leaders 

included men such as Percy Paris, E.P. Blamires and J.H. 

Haslam, who, in turn, inspired many younger Methodists to 

take up the pacifist cause. 

The Methodist Church had been uneasy over the 

compulsory clauses of the Defence Act (1909) almost since 

its inception. This act was concerned with the introduction 

or compulsory military training (CMT). 'rhere was opposition 

to the compulsory nature of the act within the Methodist 

Church: an opposition not apparent in the other mainstream 
2 

churches. 

The 1911 Methodist Conference upheld the rights of 

conscientious objectors, and this early interest in 

'conscience' foreshadowed the major area of concern for the 

Church in World War II. However, this interest was not 

shared by the whole Church. In 1912 a motion condemning 
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3 
preparation for war and CMT was passed by only one vote. 

"Metnoaism struggled with the whole question of compulsion 

throuqhout the war, and official resolution again hid 
4 

unotticial intolerance." This anticipates the situation 

ctur1nq the Second World War. While there may have been 

increased tolerance, especially from the clergy, some clergy 

men, and most of the laity, resented this leniancy. 

World War 1 had a big impact on the churches and their 

attitude, not only to war, but to international relations in 
5 

general. Methodism, along with other Protestant 

denominations, rode a wave of post-war pacificism, and all 

through the 1920's there were Conference and Synod 

resolutions in line with the general public optimism for the 

LN and for internationalism. 

'l'he Public Questions Cammi ttee 

Resolutions on peace and the international situation 

came under the jurisdiction of the PQC (formerly· the 

Temperance and Public Morals Committee). This Committee also 

dealt with the more traditional issues of birth control, 

divorce, drinking, and dancing, and had the task of making 

clear the attitude of the Church on social issues. It was 

generally the members of this committee who 

discussion of the issue of peace and war both at synod and 

at national level. 

As with the BCM, pacifists were represented strongly on 

Church comm1 ttees. 'l'his was especially t:r:ue of the PQC as 

its emphasis was of special interest to Christian pacifists 
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and socialists. Many pacifists were not only interested in 
', 

peace, but because of their social gospel emphasis, 
6 

whole ranqe ot social issues. 

on a 

'l'he PQC was a Wellington-based committee, and as 

Wellington was the centre of Methodist peace activity there 

were many prominent Methodist pacifist members. Rev. Percy 

Paris was the convener and other members included J.H. 

Haslam,. E.P. Blamires and O.E. Burton. These men, in the 

vanquard of Methodist pacifism and Christian socialism, were 

leaders of a very influ~ntial group. 

The coincidence of Methodist pacifist activity and 

Methodist Church administration in Wellington was fortunate 

for pacifism as it helped to increase the influence of the 

pacifist minority. Recognising this effect on Wellington

based committees, Rev. J. H. Haslam, in 1940, put a motion 

to Conference to remove the Youth Board from Wellington in 
7 

an attempt to lessen its pacifist element. 

'I'his high proportion of pacifists in the PQC was to 

have an important effect on the development of pacifism in 

the Methodist Church. Not only did they provide an 

inspiration and a core of older leadership for younger 

Methodists, but they were able to pressure Conference into 

issuing peace statements that did not reflect the true 

nature ot the Church's attitude towards pacifism. 'l"his led 

to contusion and resentment on both sides later in the 

decade, and during the war. 
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Many Methodist pacifists felt betrayed by the Church's 

'volte-face' on pacifism. But how 'pacifist' were the peace 

statements of the Methodist Church, and to what extent were 

they forced through Conferences by a handful of 

pacifists in the PQC? 

'absolute' 

In the early thirties Conference resolutions were 

paciticist anct internationalist. The League of Nations and 

international courts were key issues. The LN, particularly, 

was often commended and church people were urged to pray 

ror its success in securing world peace. Disarmament was 

another important topic, and at its 1934 Conference the 

Methodist Church expressed its abhorrence of increased 

armament, and those firms and corporations that sought to 
8 

gain profit out of national mistrust. 

A significant phrase arose from these resolutions on 

disarmament and peace. It was a phrase upon which Methodist 

pacifists based many of their 'absolute' pacifist 

1nteroretations of Methodist peace statements. "Conference 

declares its belief that resort to war is not in harmony 

Wlth the spirit of Christ and is a crime 
9 

against 

human1 ty. 11 The pacifist implications of this statement, 

r1rst highlighted by its passing at the 1930 Lambeth 

Conference in Great Britain, were to be central to the 

Methodist Church's difficulties in achieving unity 1 0n the 

peace issue. 

•rhe year 1935 signalled a new emphasis for PQC peace 

resolutions. Due in part to New Zealand's emergence from the 

Depression years and the election of the Labour Government, 

many Christian socialists turned from domestic economic 
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issues to pacifism and international affairs. Pacifist 

members of the Methodist Church demanded that Conference 

maKe a more general statement on peace and war, as opposed 

to the specific proposals on disarmament and the LN which it 

had previously dealt with. 

1935 was also the beginning of a new 'realism' in 

international affairs that had been established in the wake 

of the failure of disarmament conferences and the League. 

Christian pacifists were by now 'swimming against the tide 
10 

of theological fashion'r and public opinion. Many Methodist 

pacifists wanted the church to join them, and in 1935 the 

Methodist Conference put a toe in the water and accepted 

that the !:JLumut.iuu of 1:Jt::cn .. e wc:1.;:;, part of the Church's 
11 

redemptive mission. 

There were fourteen resolutions in the statement on 

peace presented to the 1935 Conference by the PQC. Within 

these resolutions many of the issues and ambiguities of 

Christian pacifism are apparent. Resolution number one 

illustrated the central inspiration for Methodist pacifism 

during this period: the belief in the Fatherhood of God and 
12 

the Brotherhood of Man. 

However, this first major Methodist statement on peace 

was not pacifist. There were two vital 'let-out' clauses. 
\ 

One was that the Brotherhood of Man must be based on 
13 

"righteousness, love and peace." Many Methodist non-

oac1fists felt that peace was 11 invariab+Y contingent on the 
14 

t1rst necessities of justice and truth. 11 This allowed that 

war may be required to secure these two necessities before a 
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lastino peace could be achieved. 

'I'he Conference stated that "we believe that war is a 

crime against humanity and must be utterly repudiated as a 
15 

method of settling international disputes" The meaning of 

this clause implies that, while war must be repudiated as a 

means of settling international disputes, it may be an 

acceptable alternative for other reasons. Reasons that 

could, perhaps, include righteous and just cause. 

Attitudes caused by World War I and its aftermath are 

reflected in some resolutions. There is an emphasis on 

respect for conscience, and Conference upheld "liberty of 

conscience in which ever direction loyalty to inward 
16 

conviction may carry them". Some historians have linked 

this emphasis to the Methodist Church's historical tradition 
17 

of individualism. However, this concern for conscience 

amounted to little practical sup~ort for Methodist objectors 

and their families during World War II. 

Another result of World War I was the distrust of 

armament firms. Even in 1935, this distrust remained strong 

and the Methodist conference stated that it "indignantly 

protests against the fact, as proved by the League of 

Nations, that international armament firms are intent on 

thwarting all efforts tor peace, and are a distinct factor 
18 

in oromotinq war." 

'l'his att1 tude was based in part on the optimism of the 

1Y2U's, when it was hoped that the causes of war could be 

easily identified, thereby preventin'g future wars. The 

pinning of war-guilt on armament firms fulfilled this hope, 

but soon after 1935 attitudes towards rearmament changed due 
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to the rise of fascist aggression. 

'l'he first major Methodist statement on peace in the 

th1rt1es was a pacificist, rather than a pacifist document, 

although it was did contain pacifist implications. However, 

while in retrospect we can separate these two different 

approaches to peace and war, in the thirties the situation 

was considerably more confused. Pacifists and non-pacifists 

were able to conclude from this inexact statement what they 

wished. Both saw it as a validation of their respective 

approaches. Non-pacifi~ts, perhaps seeing the implications 

of some of the clauses, were already concerned by some peace 

resolutions. 

1935 was the year that the peace issue emerged as the 

issue of the thirties. The YMBCM caused a stir, including a 

flurry of letters to the NZMT, with their proposed Peace 

Covenant. 1935 was also the year that J.H. Haslam, then a 

pac1f1st, was President of Conference, and some members of 

the Church, including the editor of the NZMT, Rev. H. E. 

Bellhouse, were unhappy that Haslam seemed to be committing 

the Methodist Church to his own pacifist viewpoint. 

It is possible that these vague concerns within the 

Church encouraged the 1936 Conference representatives to 

make more explicit the Church's stand on peace. The PQC 

asked that the 1935 peace resolutions be reaffirmed and 

understood in the light of the following statement: 11 that 

the Conference does not commit itself to the support of War 

under the League of Nations in any specific case, neither 
19 

aces 1t accept the absolute pacifist position. 11 
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The first cart ot this amendment points to the problem 

ot collaboration with the League and its 'collective 

security' policies. Methodist pacifists were perhaps making 

it clear to internationalists how far their collaboration 

could go with resP.ect to the LN. On the other hand, the 

amendment seeks to make clear the Church's attitude by 

denying its support of the 'absolute' pacifist position. 

However, it fails to be explicit because it does not make 

clear how, or if, the 'absolute pacifist position' differs 

from the 'pacifist position', nor does it positively state 
20 

the attitude of the Methodist Church. 

Apart from the possible semantic ambiguities, the 1936 

amendment indicated that the Methodist Church was under 

pressure both from a minority of vocal and activist 

oac1tists within its PQC, and from its conservative 

maJoritv. 'l'his may explain why the Conference was unwilling 

to make clear what its position was, or to explore and 

publicise the wider implications of its resolutions. 

However, within the Church hierarchy there was a lot of 

discussion of the peace issue. Within its own sphere of 

influence the Methodist church was able to effect some 

change. This change concerned the replacement of the Wesley 

College cadet corps with non-military citizenship 
21 

training. The 1935 Conference emphasised that the aboliton 
I 

of cadet training was a "practical gesture of our belief 
22 

that war is contrary to the Spirit of Jesus Christ" 

Yet, even over this relatively mild issue the Wesley 

co11eqe Hoard was careful not to give the wrong impression. 

"lt must be clearly understood that the action of the Board 
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in no way identifies its members with the extreme pacifist 
23 

position. 11 

In some respects, while the pacifist intent of these 

actions and Conference resolutions could be emphasised, up 

to this point nothing the Church had said or done could have 

been described as pacifist. It seems the majority had firm 

control over its pacifist minority. This control was lost on 

one occasion in 1935. It sparked controversy and a 

conservative tear that the Methodist Church would be 

publicly linked with 'extreme' pacifism. 

In 1935 the Methodist PQC organised a deputation to the 

~rime Minister and the Minister of Defence. The speakers for 

the Methodist Church, were President Rev. J.H. Haslam, the 

Convener of the PQC, Rev. Percy Paris and lay pacifist 

Arthur Carman. 

Although it was an official deputation of the Methodist 

Church, it was at the request of the PQC and it was to 

outline five of the resolutions on peace and war that had 

been passed at the recent Methodist Conference. 

The five resolutions chosen were as follows: that war 

is contrary to the spirit of Jesus Christ; that the 

Methodist Conference refuses to support any government 

which retuses to submit to a tribunal for peaceful 

settlement of international disputes; that Methodists who 

reruse to bear arms should have their religious principles 

honoured; tnat Conference urges the Government to replace 

the military cadets with citizenship training; and that 

Conference states its abhorrence of armament and the need to 
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24 
strengthen the League of Nations. 

None of these peace resolutions are exclusively 

pacifist but they sparked an editorial in the NZMT on the 

role of the Methodist Church with regard to peace issues, 

and the extent to which pacifists in the Church could speak 

as Methodists. "'l'he fact that the Cammi ttee ( PQC l did not 

present the whole of Conference resolutions and the 

character of some of the remarks made by their 

representatives in addressing the Prime Minister seems to 
25 

call for some comment in the Connexional paper." 

Rev. Bellhouse felt that this deputation was falsely 

representing the views of the Methodist Church. "The 

President of Conference ... is reported to have said that 

since 1914 'they' "had done some hard thinking and had 

arrived at the conclusion that they could not resort to war 

under any circumstances because they believed that war was 
26 

wronq and un-Christian. 11 

This is a pacifist statement and, if 'they' was 

intended to mean the Methodist Church, it falsely 

represented the position of the majority of Methodists. This 

incident was the first which publicly linked the Methodist 

Church, as an organisation, with the pacifist position: a 

position which can not be construed from its statements on 

peace. "lt seems as though the Committee (PQC) had been 
\ 

badly advised and had permitted a grave injustice to be done 
27 

to the Conference and to the Church." 

Others voiced their concern at what they saw as an 

extreme minority rail-reading the Methodist Church into a 

oosition that did not reflect its attitude. This indignation 
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of non-pacifists over the deputation was well founded. When 

the peace proposals of 1935 were under discussion at 

C:onterence, it was made clear at their passing that they did 

not commit any member of the Methodist Church to the 

pacifist position. Aside from Arthur Carman, who, as lay 

representative, stressed he represented a "small body as 
28 

yet", the deputation did not make clear that it was 

representing a pacifist minority within the Methodist 

Church, or that the non-pacifist position was a valid 

Christian one. 

'fhis was one of the events of 1935 through which the 

PQC highlighted the pacifist cause and pushed the Methodist 

Church into a role its majority were not willing to assume. 

'l'he controversies of 1935-36 made it clear to church people 

that the Conference resolutions had done little to make the 

situation clear. Methodist pacifists were increasingly 

involved in peace activities outside the Church which helped 

to link Methodism, albeit unwillingly, to the cause of 

pacifism. 

This happened again in 1938 over the President, Rev. 

Percy Paris, and his pacifist presidential address. The 

speech highlighted the Church's failure in its 'mission' 

atter the 1914-18 war. Rev. Paris believed that it had the 
\ 

opportunity to play a 'Christian part' by laying the 

toundations of a permanent peace but the •rreaty of 

Versailles and the attitudes it was b~sed upon were un-
2Y 

Christian. 
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Following this address, a number of telegrams were 

received protesting against the terms of the President's 
JO 

speech. The Secretary of Conference said that he had also 

received telegrams, and a committee was appointed to 

investigate the senders of the telegrams and whether they 

had read the full text of the address. 

·rhe findings of this committee are unknown and even the 

resolution concerning the telegrams was not made public. 

However, Rev. Paris objected that the resolution did not 

clear him of mis-representation. The reason why the 

resolution of the committee was not published was that 
31 

Conterence feared that it would give the wrong impression. 

In l9J8 the Methodist Church was still concerned about its 

public imaqe, especially the high profile of many of its 

pacifist ministers. 

There was a conservative reaction at the 1937 Methodist 

Conference and not all of the resolutions put by the PQC 

were passed. None of the five resolutions put before 

Conference could have been construed as pacifist. All were 

specific, practical peace gestures. Yet the conservative 

majority at Conference refused to pass two. 

One asked for Conference to urge the LN to set up a 

World Conterence on the subject of economic grievances and 

otner 1nequal1t1es between nations. The other stat~d that 

•qreater observation of solemn pedges and convenants ... is 
32 

important in securing a better world order. The fact that 

these resolutions were not passed, only two years after the 

Conference had stated 'war is contrary to the spirit of 

Christ', demonstrates how cautious the majority had become. 
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The reason why these motions were not passed, as 

opposed to those emphasising worries over rearmament and 

calling for the separation of the Treaty of Versailles from 

the convenant of the LN, is unclear. But it appears the 

non-pacifists in the Methodist Church were intent on making 

their position better understood. The 1937 Conference 

aftirmed that ''Justice and law must reign". 

Believing, however, that from the very beginning 
Christian statesmen have had to legislate not for 
an ideal society, but for the world as it is, we 
recognise that it is the province and duty of 
wise statesmen to take such measures as are 
necessary to meet any national emergency and to 
strengthen the forces represented by the League 
of Nations, whose high purpose is the enforcement 
of international law and the maintenance of 
world peace. (33) 

This statement reflects the increasing 'realism' of 

Christian pacificists, and possibly also the increasing 

international tension contributing to the feeling that war 

was approaching. This statement was a step back for 

Methodist pacifists, but it still failed to satisfy an 

ultra-conservative minority within the Methodist Church. 

The heated debate which followed prompted the creation 

ot tour special committees on peace "to examine in 

fellowship those aspects of Peace and War concerning which 

united judgement has not yet been recorded 
34 

by the 

Conference." These four committees (Auckland, Wel~ington, 

Christchurch and Dunedin) were to send their findings to the 

national PQC, so that these findings could be coordinated 

and sent to synods around the country. 

Both sides may have hoped that, by the time of the 1938 

Conterence, issues could be made clear and the Methodist 
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Churchts attitude definitively stated. These committees also 

e£tectively took the peace question out of the hands of the 

oac1£ist-dominated PQC; at the 1938 Conference it was to 

comolain that many questions had been removed from its 

Jurisdiction over the last year. 

However, of the four District Committees, only the 

Wellington committee furnished a r~port to Conference. Half 

of this Wellington committee were PQC members and six out of 
35 

its ten members were pacifist. If the ultra-conservative 

minority had hoped to receive some proposals from these 

committees more in line with their views they were 

disa9pointed. The situation was still one of a small group 

ot pacifists pressuring the church into passing 

resolutions. 

'pacifist' 

Ultimately, over half of the two-page report presented 

by the Wellington Committee, via the PQC, was rejected. Most 

ot that rejected consisted of a list of questions submitted 
36 

"with a view to clarifying the position". Some of the most 

vital questions stated that "'war is contrary to the spirit 

and purpose of Jesus Christ'.· If this is left unqualified, 

is it not an absolute pacifist resolution? If war is a crime 

against humanity can we ever take part in such a crime? Is 

it clearly realised that if war comes as it came in 1914 

that we will be pledged to oppose the action ~f the 
37 

Government?" 

Despite the pertinence 0£ these questions, Conference 

retused to accept them. The reason for this would appear to 

be the Church's desire not to make its position too clear 
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either way or to publicise the growing controversy over 

oacitism within the Methodist Church. Indeed, Conference 

prevented any publishing of its peace statements to its 

members during this period. 

While the Methodist Church was unwilling to publish its 

resolutions or answer questions as to the implications of 

them, it supported individual study of the peace question. 

'l'his very much reflects the growing majority view that 

attitudes to peace and war were a private issue. 

Those pressing for definitive statements either for 

pacifism, or in support of the 'Empire' and the need for war 

1n some circumstances, were both in a minority at this 

stage. 'fhe larger middle group, seeing reconciliation of 

these two positions as impossible, hoped to preserve unity 

by being suitably vague and stressing the rights of 

individual conscience. 

•rhe last Conference be fore the war was in 19 39. There 

was again a new, now annual, statement on peace and war 

submitted by the PQC. However, this time it is even more 

vague than previous years and merely called for a moral and 
38 

spiritual rearmament to meet the world-wide challenge. 

'l'he examination of Methodist Conference peace 

statements, and PQC peace resolutions and activities, 

explains the origins of the tensions that were to erupt 

durinq World War II. The ambiguities and vagueness of the 

Methodist Church during this period~ in the hope of 

maintaining an outward unity on the subject of peace, caused 

frustration for all sides. The Methodist Church was careful 
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not to make too definite a statement, and not to be too 

precise in its definition of terms. The Church also avoided 

examining the implications of the peace resolutions it did 

pass. 

These actions rested not only on a desire to achieve 

real unity, for many already realised this was impossible, 

but to display unity to the public. The Methodist church was 

very conscious of its public image and, in not wanting to 

give offence to its conservative majority, it refrained from 

publicising or officially entering into public discussion on 
I 

the peace issue. 

However, pacifist members of the PQC seem to have been 

partially successful in forcing through some pro-pacifist 

statements despite the majority position. This caused 

younger Methodist pacifists to be too optimistic in their 

interpretation of Conference resolutions and consequently to 

feel betrayed by the 1940 Manifesto on Peace and War. This 

Manifesto did not signal a change of heart on the Churchts 

oart but, rather, revealed the Methodist Church's true 

position. 

The Youth Department 

During the thirties another official church body 

\ 

attracted a large number of pacifists. As with the PQC, this 

concentration of pacifists in the Youth Department was 

reflected by its interest in peace issues and its approaches 

to the Methodist Conference on this subject. This Department 

was led by Rev. E.P. Blamires, a prominent early pacifist. 
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The Youth Department had very close ties, both at an 

individual and organizational level, with the BCM. It 

provided the link between the two Bible Class Unions and the 

adult Church. Before 1939 the Youth Board consisted of the 

Youth Director and the two Travelling Secretaries of the 

Young Mens' and Young Womens' BCM. It was through this Youth 

Board that BCM convention resolutions were placed before 

Conference, and the Youth Department received a lot of 

criticism because of this close alliance. 

Youth Department staff were generally sympathetic to 

pacifism, if not pacifist themselves. Of the twenty members 

of the 1937 Youth Board thirteen were members of the 
39 

Christian Pacifist Society (CPS). E. P. Blamires 

encouraged full and open discussion of the topic and other 

social issues within the Department and the BCM. If the 

Youth Department policy-makers had been strongly anti

pacifist, it is likely that the growth of pacifism in the 

BCM would have been seriously checked, despite its autonomy. 

lt was very important for pacifists in the BCM to have 

sympathisers within the hierarchy of the official Church. 

While the Youth Department involvement with the peace 

issue was generally through the presentation of BCM peace 

resolutions to Conference, it did have some peace 

initiatives of its own. Some church men hinted that the 

Youth Board used Conference as a channel for pacifist 
40 

propaqanda and cheap publicity. 
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In the 1936 Youth Department Annual Report a proposal 

tor peace education was put forward. 

There is no more urgent moral problem in the 
world today than that of war and peace ... [The] 
Board has given considerable time and thought as 
to how best the minds and hearts of our young 
people can be helped in facing the question from 
a Christian point of view. (41) 

During 1936 the Youth Department had tried to prepare a 

pamphlet on pacifism and Christianity. The Chairman of the 

Youth Board, J. H. Haslam, emphasised the need to foster the 

conviction that war is incompatible with Christian teaching, 

and Rev. Burton concluded that the Board must see that 

members of the Church have the issue "put definitely before 
42 

them". 

Conservatives were unhappy with this Youth Board 

emphasis on peace education, and some regretted that 

"those who wished to pledge our youth not to 
fight or render military service under any 
circumstances, despite the action of the last 
Conference, continue to battle for extreme 
pacifism and to use the Youth Department as a 
vehicle for their views." (43) 

It was on the issue of peace education that the YD came 

up against Church conservatism. The non-pacifist majority 

exhibited a, not so underlying, fear that impressionable 

youngsters were being manipulated by older 'radicals'. 

There was also a fear that the Youth Department was 
44 

attempting to divide the Methodist Church. The is,sue of 

unity was strongly felt by non-pacifists, and during the war 

this desire for unity was used to secure a promise of 

silence in the pulpit from pacifist ministers. 

Several church people advised the Board to let the 
45 

matter of the peace pamphlet drop. But the Board responded 
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that "this is both impracticable and undesirable ... to evade 
46 

the issue would be a tragic dereliction of duty." However, 

at the 1937 Conference the issue of peace education was put 

to committee, and no official peace education material was 

ever published. As education was the main aim of the Youth 

Department the 1937 Conference resolution restricting peace 

education effectively prevented t~e Youth Department from 

airing further the subject of peace and war. 

In April 1939 the YD underwent a radical change. The 

• 
Youth Board's composition changed and, perhaps not 

coincidentally, this was the section of the Youth Department 

that had been most heavily criticised by Church 

conservatives. However, as noted already, the changes proved 
47 

unlikely to lessen the pacifist sympathies of the Board. 

Indeed, after the war broke out, the Youth Board was 

reqarded with even more suspicion by the conservative clergy 

and laity. 

At the 1940 Dunedin Conference matters came to a head. 

The question of the location of the Youth Board was raised. 
48 

Rev Haslam, now an ardent anti-pacifist, put a motion that 

it be removed from Wellington. As Wellington was the hub of 

pacifist activity in the Methodist Church, by removing the 

Youth Board from there conservatives perhaps hoped to 'shake 

off' some of the Youth Board's pacifist members. The 

proposed new site was Auckland, the centre of activity for 

militant anti-pacifists. 

This motion was seconded by Mr. Chapman who referred 

to the 'one-sidedness' of the Youth Department. Rev. J . 
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Dennis supported the motion on the grounds of the necessity 
49 

for a more conservative policy. 

During the debate comments were made concerning the 

pacifist philosophy of Rev. O.E. Burton. The emphasis of the 

debate had changed and now O.E. Burton, and by the same 

token other Methodist pacifists, were the topic of the 

debate rather than the geographic~l position of the Youth 

Board. Rev. Paris defended O.E. Burton, and seeing the core 

of the problem, claimed that the recent Bible Class 

Convention, and the radical resolutions it had passed, was 
50 

not the work of the Board. 

However, the YD still came in for criticism in the 

paqes of the NZMT. The inauguration of the Youth Page caused 

more trouble for the Board. Rev. O.E. Burton was appointed 

editor and, not surprisingly, the first Youth Page concerned 

peace and war. The suggestions made by O.E. Burton as to the 

actions Christian pacifists should take can be described as 

'extreme'. These suggestions included the statement that 

those in any way connected with territorial or military 

organizations should resign. Burton also advised that if 

conscription was introduced Christian pacifists should 

refuse to join as conscripts or volunteers. He also felt 

that the Church was compromised by its appointment of 
51 

military chaplains and that they should be withdrawn.\ 

The rest of the page was of similar content, and the 

editor, Hev. Bellhouse, made it clear that he disassociated 

himself from the Youth Page and that the Youth Editor O.E. 

Burton and his associates were entirely responsible for what 



52 
appeared. Bellhouse also 
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refused to enter into any 

correspondence arising out of the contents of the Youth 

Page. However, in the next issue, he withdrew his veto after 

anti-pacifists had complained and threatened to withdraw 

their subscriptions. 

In July, obviously feeling under seige, Bellhouse 

published an ''Editorial Defence and Appeal". He stressed 

that he had no editorial control over the Youth Page and, 

while admitting its contents would cause dissent, he felt he 

nad to let it appear, "even though they cut athwart what 
53 

sometimes was presented in the general editorial columns." 

Other letters appeared castigating Burton for using the 

Youth Page as a vehicle for his extreme pacifism. These 

letters were often from prominent anti-pacifist church men, 

such as Mr. J. Blackwell and Rev. W. Walker, who throughout 

the thirties had attempted to reduce the influence of the 

pacifist minority. Both especially emphasised that Burton's 

opinion was a minority one and ran against the resolutions 

on peace passed by Conference over the last few years. 

This controversy resulted in the resignation of O.E. 

Burton as editor of the Youth Page. The Youth Board made it 

clear that O.E. Burton had done nothing wrong but "in view 

of the recent events the Board had now decided that in 

tuture the page is to be edited within the life and I policy 
54 

of the Department". 

Rev C.T. Symons took over editorship, and the Youth 

Page became suitably uncontroversial. The concern over 

publicity for the pacifist cause had again prevented any 

publication of the issue and its implications. 
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'l'he bad press the YD had received prompted a 

correspondent to the NZMT to "Plea for a new attitude" 

towards the Youth Department. He noted that it "seems taken 

for granted that the Youth Department is 'fair game' for 
55 

gratuitous criticism". It certainly was 'fair game' during 

the war years, due both to its pacifist members, and to its 

support of the BCM. lts special role as leader and teacher 

of the youth of the Methodist Church caused it to receive 

more criticism than the PQC, which played a greater role in 

pushing for pacifist statements from the Church. 

The actions and influence of the YD demonstrate again 

that the pacifist minority had the ability to highlight the 

pacifist ii::i:;np .-=rnn ni:>m.-=rnc'l the r.hnrf'"h mMkP its position more 

clear: but it lacked the power to force the Church to do so. 

However, despite this failure, the Youth Department was 

vital to the development of Methodist pacifism through its 

influence and support of the BCM. 

Both the PQC and the YD had a large pacifist 

contingent. '!'his weakens the Church's early assertions that 

Methodist pacifism was present only amongst Methodist youth. 

'l'he men and women on these committees were senior 

church people whose age and position gave them an influence 

that a movement consisting only of young people co~ld not 

have had. 

However, this influence was not enough. It merely 

irritated the conservative majority and prompted them to 

close down avenues of pacifist activity within the Church. 

Also, although churches had a reasonably high public 
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profile, they were relatively powerless and the early 

optimism of Methodist pacifists in hoping to use the 

Methodist Church to influence Government policy was 

unfounded. Conference resolutions, while reported in the 

daily papers, had little real effect on public opinion, or 

even on the opinion of most Methodists. 

Because of these factors many Methodist pacifists, 

young and old, looked outside the Church for an organisation 

through which they could push for changes in society's 

attitudes towards war. The organisation they created was the 

Christian Pacifist Society (CPS), and it allowed pacifists 

- as Methodists - to develop a policy outside the control of 

the conservative Methodist majority. 
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CHAPTER FIVE 

THE CHRISTIAN PACIFIST SOCIETY 

Methodist pacifists were involved in peace activities 

within the Church, chiefly through the PQC and the Youth 

Department, but the Church's response had been less than 

enthusiastic. Successive Conferences were making these 

activities, such as peace education, increasingly 

impossible. The restrictions on pacifists imposed by the 

Methodist Church, coupled with the need to have an 

organization dedicated to achieving Methodist 

goals, prompted the formation of the CPS in 1936. 

pacifist 

In New Zealand during the 1920's and 1930's, many 

groups and organizations interested in peace emerged. Older 

Methodist pacifists were often heavily involved in these 

groups, but the formation of the CPS suggests that these 

groups were unable to fulfil Methodist pacifist aims. 

The SCM was an organization that had an important 

influence on the development of pacifism in the Methodist 

BCM. It provided an early inspiration and forum for 

discussion on peace issues. After World War I the SCM was, 

like the churches of New Zealand, swept up in the wave of 

antimilitarism and social gospel ideas. D~ring this period 

the SCM was increasing its vision "and considering the 
1 

responsibilities of Christians in the community". There was 

a 'vigorous' approach to international relations in the 

1920's, and the SCM gave constant support to the League of 

Nations and the Fellowship of Reconciliation (FoR). "Under 
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Donald Grant the student Movement began to tread the road of 
2 

inter-national understanding". 

While there were many pacifists within the SCM, 

especially in the Teachers' Colleges, the Movement as an 

organization did not make a pacifist stand until 1938 when 
3 

it affiliated with the New Zealand Youth Peace Council. 

After the Depression there was a decline in interest in the 

social gospel, and evangelism took on a greater importance 

in the SCM. There was an increasing conviction that the 

Movement should remain.strictly neutral over public issues 

upon which the churches were divided. 

Early in the thirties a radical three point proposal, 

based on social gospel Christian socialism, was put to the 

SCM Convention's General Committee. The first point set out 

Christian ideals of freedom of conscience, equality, 

independence and a collective life. The second point called 

for the establishment of a "new order of Society" with no 

class distinctions and no unemployment. 

There was a concern for international relations and 

the proposal called for the condemnation of traffic in arms, 

militarism and war. It also suggested "that a personal 

pledge should be given to work unceasingly for the 

establishment of a new relationship based on love, trust and 
4 

service instead of force, suspicion and domination}" This 

proposal prompted discussion on the SCM's role as a 

Christian group, and its relationship with the churches. 

At the 1935 Conference in Feilding the Public Questions 

Committee suggested that the SCM express a corporate opinion 
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like freedom of speech and 

pacifism. A debate followed during which "Mr. L. Douglas in 

opposition stated that not being a pacifist he could not 

agree to be bound in his attitude by the prevailing pacifist 
6 

opinion of the body." 

Ultimately a motion was passed that the SCM should not 

make pronouncements on public questions but should urge 
7 

students to take a more active part in social issues. The 

Chairman and Secretary at this Conference were O.E. Burton 

and L. Hayman, respectively. Both men were to be prominent 

Methodist pacifists later in the decade. 

In December 1935 the SCM resolved: "That our Movement 

seeks to be the servant of the Christian Church .... We cannot 

therefore, nor do we desire to, issue pronouncements on the 

great public issues of our time, upon which the Church .... is 
8 

not of one mind." There were no more pacifist statements or 

any pacifist activity within the SCM until it affiliated 

with the Youth Peace Council in 1938. The many pacifists 

within the Movement were forced to turn to other peace 

groups for fellowship and action. 

Although the SCM had the same social gospel orientation 

as Methodist pacifists, by opting out of the peace debate in 

1935 it was unable to fulfil the pacifists' need for 

affirmative action and 'witness'. Also, while many Methodist 
\ 

pacifists were students many more were not, and this 

membership restriction, coupled with the SCM's rejection of 

tne social gospel, caused Methodist· pacifists to look 

elsewhere. 
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There were other groups that were not specifically 

pacifist but who supported the pacificist cause. Both the 

League of Nations Union (LNU) and the Workers Education 

Association (WEA) had Christian pacifist members. A.C. 

Barrington was WEA's National Secretary and both Alun 

Richards and John Johnson, two prominent Christian 

pacifists, were tutor-organisers for the movement. 

The close ties between pacifists and WEA were also 

apparent to contempo~aries, and in 1940 there were 

complaints that WEA was being misused for the spread of 

pacifist propaganda. Alun Richards was dismissed from WEA 

amidst a storm of protest, and money was sometimes witheld 
9 

because of WEA's suspected pacifist links. 

Methodist pacifists, because of their social gospel 

background, often joined political and socialist groups such 

as WEA. However, these groups had no specific pacifist 

emphasis and so they were unable to be used by Methodist 

pacifists for an active peace campaign. 

The many pacificist and pacifist groups that had 

emerged in the 1920's rarely achieved a high public profile, 

but many Methodist pacifists joined these groups because 

there was no more suitable alternative. In the 1920 1 s there 

was some activity from Christian pacifists. The LNU, of 

which mention was often made at Methodist Conferences, was 
10 

founded by the Very Rev. James Gibb in 1922. It was 

established in Christchurch, and the clergy were well 

represented. Unfortunately for Methodist pacifists, its 
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widespread appeal weakened its effectiveness and it 

disintegrated into a vague pacificist group by the late 

1920 1 s. 

The No More War Movement (NMWM), begun in 1928, also 

provided some early fellowship for Christian pacifists. 

Early Baptist influence was high; Baptists C.R.N. Mackie and 

Rev. Charles Cole we~a__ early leaders. At first the NMWM 

concentrated on the issue of:compulsory military training 

and, through its clerical members, had a hand in forcing the 

Methodist and Presbyterian churches into looking at the 
11 

issue. However, although these groups had Christian 

pacifist members, they were not specifically Christian

based. 

The special nature of Methodist Christian pacifism and 

the dogmatic natures of its two leaders, O.E. Burton and 

A.C. Barrington, meant that a large Methodist pacifist group 

would not have fitted well into any existing peace group 

unless they were able to dominate it completely. Another 

possible factor in the origin of the CPS was that in the 

mid-thirties the centre for pacifist protest was 

Christchurch, whereas, the leaders of Methodist pacifism 

lived in Wellington. 

The NMWM and the Peace Pledge Union (PPU) both 

originated in Christchurch and pacifists \here tended to 

emphasise the political and humanitarian bases for pacifism, 

including those who had a Christian background. Although the 

Christchurch branches of the CPS and the PPU were formed 

around the same time the PPU always outshone the CPS in this 
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city. During the late thirties and war years both the NMWM 

and the PPU proved to be more vigorous in Christchurch than 

elsewhere in New Zealand. 

'I'here was a specifically Christian pacifist group 

existing in 1935 called the Fellowship of Pacifist 

Ministers . ( FP M) It also began in Christchurch, and an 

article in the socialist magazine Tomorrow outlined the 
12 

group's pacifist philosophy. In September 1935 the 

Fellowship sent out a recruiting circular to ministers 

around Christchurch advising them of its existence and 
13 

setting out their aims, policy and membership. Although 

this group was both Christian and pacifist, its membership 

restriction to ministers left out the influence of lay 

peoole. 

The 

consisted 

FPM had twenty-five members by October and 

of roughly equal numbers of 
14 

Anglicans, 

Presbyterians, Methodists and Baptists. Unlike the CPS, 

which in its early years had a large Methodist majority, the 

FPM was more representative of all the major Protestant 

denominations. The lack of such involvement in the CPS 

reflects the essentially Methodist nature of this 

organization in its early years. It may also suggest that 

pacifists from other denominations were not entirely happy 

with this Methodist dominance. 

Methodist Christian pacifists had been refused the 

right to act as pacifists within the existing Methodist 

Church structure, and, apart from a few prominent 
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1nd1viduals, there was no sign of any Christian pacifist 

qroup forminq within the other mainstream churches. None of 

the existng peace and socialist groups were willing or able 

to assimilate the relatively large number of Methodist 

pacifists emerging from the BCM, or their strong-willed 

leaders. It became clear by the mid-thirties that a 

Methodist Christian pacifist group was needed and so the 

CPS was formed in 1936. 

Although the Methodist Church, along with other 

mainstream Protestant churches, made pronouncements on peace 

and war throughout the thirties, it was unwilling to examine 

their implications or to allow pacifists to work for peace 

within the Church. 

In Great Britain churches took a more positive view of 

their pacifists and allowed them to use denominational names 

for their peace societies. Each denomination had its own 

peace group. The Methodist Peace Fellowship was formed in 

1933 by Henry Carter, 

followed suit. 

15 
and pacifists in other churches soon 

These denominational groups did not form in New 

Zealand. One reason may have been the churches' 

unwillingness to have their names publicly and officially 

linked with pacifism. More important perhaps was the smaller 

numbers of Christian pacifists in New Zealand, which meant 

that collaboration, under the generic title Christian 
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pacifism, was more desirable than smaller denominational 

groups. However, it was the Methodist pacifists who 

organised and ran the CPS during its formative years. 

Because of this it cannot be overlooked in the study of 

Methodist pacifism. 

The CPS is, as the name suggests, an organization for 

Christians who have adopted the pacifist philosophy. CPS 

membership was restricted further as it was open only to 

communicants of a Christian church. Every member was 

required to sign a ~eace Covenant which set out the 

Christian pacifist convictions of the group's founders. 

This restricted membership to Christian pacifists who held 

the 'absolute' view, since the Covenant included a clause 

stating that the covenanter 
16 

'refuses to render non-

combatant service'. Many Methodists were unable to join 

the CPS because of this 'absolute' clause and it excluded 
17 

such important figures as E.P. Blamires and Nat Seddon. 

'l'he Cl?S was founded in 1936 and its aims were 

formulated at the first meetings. The Society's most 

important aim was to bring in close association all 

Christian pacifists for a co-ordination of activities. It 

also wished to gain the assent of members of the Christian 

church for the position affirmed in the Covenant. Finally 

the CPS wanted to collaborate, where desirable, with other 

orqanizations whose aims coincided with those of the 
18 

!:iociety. These aims, and their priority, were to be 

challenged by CPS members during World War II. 

The first meeting of the CPS was on 12 March 1936 at 
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Rev. O.E. Burton's parsonage in Webb St, Wellington. Among 

those present were Methodist lay people Dora Sheat, R.S. 

Maunder, J. Doherty, and A.C. Barrington. Methodists were 

also strongly represented by ministers at this inaugural 

meeting with D.M. Martin, O.E. Burton, and J.H. Haslam 
19 

attending. Already this meeting was foreshadowing the 

general trend of CPS leadership and membership. 

The first impetus for the CPS came from within 

Methodism, most notably from A.C. Barrington and O.E. 

Burton, and Methodist pacifists provided much of the early 

leadership. Methodist 'influence was high in the first 

elected Council of the CPS. The Chairman was J.H. Haslam and 

the secretary A.C. Barrington. Along with Miss Nancy 

Thompson and Rev. Burton Methodists made up fifty percent of 
20 

this first Council. Methodists also led many of the groups 

around the country including those in Auckland, Wanganui, 

and Hamilton. 

The predominance of Methodist leadership reflected the 

membership of the CPS. Methodists made up approximately two

thirds of the members throughout this period, and this 

proportion was even higher in the first two years of the 

Society. A.C. Barrington was concerned about the 

predominance of Methodists and in 1936 he wrote to Rev. M. 

Tasker, a Methodist pacifist in Dunedin, noting that the CPS 

had 58 members, 49 of whom were Methodist. Barrington 

expressed a wish for~ better balance of denominations but 

noted that Lex Miller, a prominent Presbyterian pacifist, 

was not having much success in enlisting support from the 
21 

students of Knox College. 
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In 1939, out of 347 members 269 were Methodist. 
23 

22 
Of a 

sample of 306 signed Covenants, 201 gave their church as 

Methodist. The proportion of Methodists remained at 

approximately two-thirds from 1938 onwards through the war 

years. The dominance in leadership also remained throughout 

the war. The 1944 Executive of the CPS consisted of eleven 
24 

members, seven of whom were Methodist. 

As a peace organization, the CPS was dominated by 

Methodist thought and leadership. This was the natural 

outgrowth of the influence of the Methodist BCM and certain 

individuals within the Methodist Church, such as Rev. Percy 

Paris, Rev. J.H. Haslam and Rev. E.P. Blamires. Other 

denominations in New Zea1a·nd, while having one or two well

Known pacifist ministers, did not have an organisation like 

the Methodist Bible Classe which fostered a wider group 

interest in pacifist and social ideas. 

Ministers and theological students were vital to 

Christian pacifism in New Zealand during this period. By 

1938 CPS membership was at 292, and this number included 

approximately 50 ministers and theological students. P.Brock 

notes, in Twentieth Century Pacifism, that when 

denominational pacifist fellowships formed in Great Britain 

in the thirties 11 it was the ministry rather than the laity 
\ 

25 
which provided the backbone of these groups. 11 An 

eyewitness at the 1940 Methodist Peace Fellowship annual 

rally in England noted that there were 900 ministers in this 

peace group alone, and that, in all the 
26 

theological students were largely pacifist. 

churches, 
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The situation was similar within the CPS. Ministers 

provided leadership and played an important role in working 

towards CPS aims. It was ministers who could most influence 

Church hierarchies into making concessions on the peace 

issue, and they also provided an inter-denominational link. 

M1n1sters had the time, and the inclination, to examine 

Christian pacifist philosophy, read widely on the subject 

and speak publicly about their views. 

Theological students also had these abilities and the 

prominence of pacifism ~mongst them was most reflected at 

the Methodist theological school in Auckland, Trinity 

College. As early as 1935 students there were adopting the 

pacifist ~t~n~P. In a letter to the Prime Minister, 

students stated that "if a seeming conflict should arise 

between the claims of His service and the claims of the 

State, it is to Jesus Christ that our supreme loyalty must 
27 

be given whatever the consequences." 

Twelve out of the eighteen students attending Trinity 

signed the letter. Every senior student signed and all but 

one went on to become ministers in the Church. The public 

image of ministers, and the publicity they were able to 

generate, helped the CPS to become a significant peace group 

in New Zealand despite its small numbers. 

However:, the CPS also had a very important lay 

leadership. Men and women such as A. C. Barrington, Ron 

Howell, D. Sheat and Lorna Hodd~r were extremely 

influential, both within the Church and the BCM. Although 

strictly laypeo9le, many Christian pacifists were local 
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preachers, Horne Missionaries, Sunday School and Bible Class 

leaders or church officials. 'fhe Methodist Church's 

trad1ton of strong lay involvement in all aspects of the 

Church may have been part of the reason for the important 

lay leadership that emerged in the Christian pacifist 

movement in New Zealand. 

Women were also well represented in the CPS. They made 
28 

up at least one third of its members and were involved in 

most of its activities. In 1944, admittedly under war-time 

conditions, the CPS National Executive included four women 

amongst its eleven members. They were Nell Burton, Olive 
29 

Clist, Nell Trail and Anne Firth. Peace, like the 

Temperan~e issue, gave women a public platform upon which 

they could become politically involved in society·. 

Although the CPS had a fair proportion of women in its 

membership and leadership, they were not heavily involved in 

its more public activities. Generally, the approach of 

Methodist women was more cautious than that of the young 

men, as evidenced by the difference in emphasis placed on 

the peace issue between the YMBCM, which made constant 

reference to it at camps, meetings and conventions, and the 

YWBCM. When the YWBCM did comment, it tended to approach the 

subject of pacifism with more caution, and was more in line 

with the Methodist Conference's attitude. 

The CPS made a conscious effort to get more Christian 

women involved in the peace movement, but it tended to 

confine them to the traditional role of 'keeping the home 

tires burning' while the men went out and did the active 

camoaigning. 'fhis role was seen as especially important when 
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it became clear that the men were to be held indefinitely in 

detention camps during the war. 

The political and social basis of Methodist pacifism 

meant that some younger men felt that the women's role in 

society should be given more importance. However, most 

commonly, the discussion on the women's role in peace 

consisted of emphasising the strength of women's traditional 

role in society rather than the idea of improving their 

situation as a whole. Some of the ideas even reflected 

earlier Victorian attitudes of women as the 'civiliser' of 

men and society: as "fulfilling her peculiar feminine 

mission as a standard bearer and reservoir of spiritual 
30 

power." 

R.S. Maunder, in an article in Link, emphasised that 

women and children were often the 'reason' for male 

violence: the idea of a women's honour was vital. "War can 

be ended when women have dethroned it in their own minds and 

hearts, because then man's final and most powerful reason 
31 

for war will have passed away." This to us seems rather an 

anachronistic and simplistic explanation. It also clashed 

with the Methodist pacifist concept that war had basic 

economic and social causes. To cite protection of women and 

children as the cause of war, and therefore the solution to 

war, 
\ 

is to fall into the trap of believing the militaristic 

propaganda of the time which used such emotional devices. 

Some activities suggested as suitable for pacifist 

women were very much within the traditional sphere of 

women's work. In the Bulletin Mrs. Nellie Beck described the 
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problems of women pacifists: "as pacifists we cannot live 
32 

luxurious lives, expensive, wasteful lives. 11 She wrote 

that women pacifists must live simply and cheaply and search 

out avenues of work in Sunday Schools and women's groups. 

Other suqgestions were letter writing to objectors in the 

camos, and knitting and sewing for them and their families. 

Des9ite this, some women were working outside these 

traditional roles and getting involved in poster parades, 

street meetings and demonstrations. Two important pacifist 

women involved in the Methodist Church hierarchy were Dora 

Sheat, who as editor of Link played an important part in the 

pacifist slant of that magazine, and Lorna Hodder, who 

worked on various Church committees, including that of the 

Youth Department. Both Lorna Hodder and Dora Sheat had been 

travelling secretaries of the YWBCM, and both had high 

profiles within the Methodist Church. 

During the war women were often left in control of 

local CP8 groups. Myrtle Ginn was in charge of the Wanganui 

qroup and found the lack of leadership caused membership 

dirficulties. Connie Summers was very active in Wellington 

and was the only women arrested for street speaking as a 
33 

pacifist. She spent three months in gaol. Other young 

women went on poster parades and attended public meetings. 

Many pacifist women came from pacifist backgrounds, or 
I 

were married to pacifists. •rhose most actively involved 

tended to be single·women, who were without the added 

responsibilities of home and family. Often the same can be 

said of pacifist men. They tended to be more involved in 

pacifist action as they only had themselves to take into 
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account. 

It appears that Methodist women made up the majority of 

pacifist women, both in numbers and in their activist 

approach. Again, perhaps, this can be explained by the 

structure of the Methodist BCM. The Methodist BCM had both 

a men's and women's section and they were totally 

independent. The young women involved had both autonomy and 

responsibility, and, like the men, this was vital for their 

confidence and political development. 

Also by the mid-thirties the YWBCM had being in 
· 34 

existence for many years. The individuals running it had a 

wealth of organizational experience. The merging of the 

YWBCM with the YMBCM under the Christian Youth Movement 

(Methodist) seemed to do much to prevent a new, politically 

aware generation, of both men and women, from emerging. 

The CPS originated, and remained centralised, in 

Wellington, revolving very much around its Chairman and 

Secretary, 0. E. Burton and A. C. Barrington. Burton's 

parsonage in Webb St was the meeting place for Christian 

pacifists in Wellington. All of the six local preachers at 
35 

the Webb St church were pacifist. Boarders such as Myrtle 

Ginn and Moivra Gunn became heavily involved in pacifist 
36 

activities during and after the time they stayed there. 

'i'his concentration in Wellington was to have important 

consequences for the CPS during the Second World War. 

A 1939 membership list gives the names and addresses of 

46U CP8 members. Of these members 341 (74%) lived in the 
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four main centres and 121(26%) were in Wellington alone. The 

next largest group was in Auckland (74), followed by 
37 

Christchurch (35). 

Many Methodist pacifists, who were early members of the 

CPS, remember that their full participation often did not 

begin until they moved to Wellington or Auckland. There are 

many reasons why these two centres, and Wellington 

especially, were the hub of Methodist pacifism and therefore 

of the CPS. 

It has been noted that the growth of interest in 

Christian pacifism was 'amongst young people and, as with 

today, many young people travel to the city of Wellington to 

find work in the public service or to train at university 

and Teacher's College. Wellington was also the centre of 

many Methodist committees and departments. Both the PQC and 

the Youth Department were in Wellington. Auckland's 

pacifist group was regularly boosted by new students at 

Trinity theological college. 

Although CPS groups formed around the country during 
I 

the late thirties, including groups in Moteuka, Palmerston 

North, Wairarapa, Wanganui, Hamilton, Ngaruawahia, Rangiora, 

Invercargill, Cambridge, Napier, Masterton, Oamaru and New 
38 

Plymouth, some of these small groups disbanded after only 

a few meetings. Membership, even of relatively established 

groups such as those in Hamilton and Wanganui, was very 

small with only 8-12 members attending meetings. This 

situation got worse as the war went on.· 

The situation in Dunedin provides a good example of the 

problems and concerns of the smaller CPS groups. The Dunedin 
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CPS was established relatively late, in 1940, and during the 

war constantly struggled with a small membership and 

feelings of isolation. Four members were lost to detention 

camps and possibly more because of frustration. Although no 

numbers are given, the monthly meetings were small enough to 

be conducted in private homes. By 1943 there was a "general 

feeling of impotence and frustration" and the group was 

reduced to keeping "alive the spirit of peace and, 
39 

reconciliation" rather than engaging in positive activity. 

'fhis scenario was repeat.ed around the country. The Wanganui 
40 

group was reduced to only four members by 1943. 

At the 1940 CPS Conference concern was expressed at the 

effects the dominance of the Wellington leadership was 

having on the Movement as a whole. CPS groups and members 

outside Wellington felt isolated from the decisions being 
41 

made in their name. Conferences were only held in 

Wellington, and with the increased difficulties of travel as 

war continued there was concern that the CPS was being 

usurped by a small and radical group of Wellington 

Methodists. Most of the activities of the CPS came from the 

policy and ideas of this group. In 1941, 

limit the Wellington group's dominance, 

Executive of the CPS was moved to Auckland. 

in an attempt to 

the National 

However, O.E. 

Burton and A.C. Barrington remained chairman and sec~etary, 

respectively, and in 1944 the Executive moved back to 

Wellinqton to allow the Auckland group to edit the 
42 

Bulletin. 

The CPS was essentially Methodist in its philosophy, 
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leadership and membership. Its activities were the 

activities of Methodist pacifists and these tended to be 

centred in Wellington. While this gave the CPS a certain 

cohesion, it also caused problems. Many of the smaller 

groups around the country were too small to contemplate 

public activity on any scale, and not all CPS members were 

convinced that the policy of active witness and opposition 

to the war effort was right or sensible. These difficulties 

were exacerbated by war-time pressures. The activites and 

difficulties are the subject of the following chapter. 
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CHAPTER SIX 

'THERE IS METHODISM IN OUR MADNESS' 

THE CPS IN ACTION 
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As the majortiy of CPS activtists were Methodist, 

the activities of the CPS were very much the activities of 

Methodist pacifists. Not only did.these activities give the 

CPS a high public profile during the Second World War, they 

also give an insight into the special nature of Methodist 

pacifism. However, t:he particular Methodist activist 

emphasis of these activities, and even the Methodist 

influence in the CPS itself, was to be questioned during the 

war. 'l'he CPS faced internal di visions between 'quietist' and 

activist factions, as well as difficulties with the question 

of collaboration. 

The CPS's main activities before the war were limited 

to recruitment, support of existing and newly formed peace 

groups, and peace education. One of its important early aims 

was the conversion of the churches to the pacifist cause. It 

was hoped that by bringing the issue to their attention and 

pushing for peace education in the churches, a change in 

attitude could be brought about. There was constant lobbying 

in the Methodist Church by the YD and the PQC, who urged 

discussion and distribution of information on the subject of 
l 

peace and war. 

Members of the CPS were asked· to confront their 

ministers on the question of peace and endeavour to have the 

matter discussed by church courts. Approaches were also made 
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to various denominational synods and conferences. A.C. 

Barrington visited St John's Presbyterian session of senate 

elders, in Wellington, where he spoke for an hour on the 

subject of Christian pacifism. The following week another 

deputation was planned to the Methodist Taranaki St 

Quarterly Meeting. Prominent Methodists, Percy Paris and 

J.H. Haslam, were members of this deputation. However, these 
. 2 

approaches did not gain "a glimmer of support." 

The CPS inspired pacifists within the churches to 

continue publicising t~eir philosophy. The members of the 

PQC of the Auckland Methodist Young Men's Bible Class Union 

declared, that as members of the CPS they "renounce war and 

refuse to fight or render military service under any 
3 

circumstances". In 1938 pacifist literature was 
4 

distributed ~-1- the Methodist Summer Schools and camps. Rev. Q '-

O.E. Burton visited the Waimate Summer School in 1939 where 

he helped with a peace display of posters and pacifist 

pamphlets. 

The spread of pacifism in the Methodist Church was 

eagerly reported at CPS meetings. While the adult Church 

showed little response, the BCM was often proudly cited as 

an example of what could be achieved. At the 1940 CPS 

Conference, a CPS representative at the Auckland advanced 

Methodist Summer School noted that at least half, of its 
5 

members had joined the CPS. 

The CPS also participated in the more traditonal peace 

group activities. They wrote letters to newspapers and to 
6 

the Government, and they sent deputations to Government 

officials. The CPS also published pacifist literature. Alun 
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Richards published a pamphlet entitled What are We Fighting 

For~ and, along with other CPS members, frequently 

contributed to socialist and pacifist periodicals, such as 
7 

Tomorrow and Cosmos. 

In 1940 the CPS met with the Prime Minister, Peter 
8 

Fraser, at his invitation. The seriousness with which the 

Government viewed the CPS was propably due in part to the 

close ties many Christian pacifists had with the Labour 

Party. Often Methodist pacifists, expecially the older 

leaders, had been, or were still, members of the Labour 

Party. The importance of the Party in influencing pacifist 

thought was often referred to at conscientious· objector's 

tribunal hearings. Both Arthur Carman and Michael Young 

mentioned the Labour leaders' anti-conscription action in 

World War I as being a part of their inspiration to pacifist 
9 

action. 

As war drew closer the desire for pacifist action 

increased. In 1938 some CPS members wanted the group to 

undertake more activist propaganda, and so it was that in 

that year the first poster parades of the CPS took place. 

The first of these was at Rongotai Airport at an air force 

pageant over King's Birthday Weekend. The success of the 

action, and the publicity generated meant that poster 

parades and street speaking became a regular part ,of CPS 

activities. 

The impetus for these parades and meetings was 

Methodist, and it was Methodists who formed the core of 

Christian pacifist activists. When the CPS embarked upon its 
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programme of street speaking in 1940, all those arrested, 
10 

except for Basil Dowling, a Presbyterian, were Methodist. 

When the CPS was having doubts about continuing such public 

activities, it was Hal Lyttle, A.C. Barrington, Ron Howell 

and O.E. Burton (all Methodists) that pushed for freedom of 
11 

individual action. 

What was the purpose behind such activites7 They did 

not fit in with the aims of the CPS decided upon at the 
12 

first meeting in 1936, and the chances of changing public 

opinion from such small and isolated demonstrations was 

minimal. 

The inspiration for public action came from books which 

encouraged the use of non-violent resistence techniques. One 

such book was Gregg's Power of Non-violence. This advocated 

the use of such techniques to achieve social and politcial 

change. For some the idea of social change was seen as an 

essential part of their whole Christian philosophy, a type 

of thinking reflected in Ron Howell's booklet Christian 

Pacifism and Social Change which believed the only viable 

means of change was through education and persuasion. 

these somewhat ambitious aims, and the Despite 

suggestion that these activities demonstrate Christian 

pacifist and Methodist, naivety and lack of political 

understanding, the most important function of street 

speaking was that of 'witness'; a peculiarly Christian 

pacifist phenomenon. ~his form of social evangelism is a key 

identifier of the Methodist pacifist iri this period. 

This public witness was chosen because it combined the 

evangelism of Methodism with social gospel ideas for change. 
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It was also a method which was able to be employed by a 

small number. While not achieving a change in society's 

attitude towards war, and it is doubtful that this was ever 

expected, the street meetings gave the pacifist cause 

publ.icity far beyond what the numbers involved deserved. 

For a •naive' political gesture, public speaking on 

pacifism, and the subsequent arrests, achieved both a high 

public profile and a certaiti public regard for pacifism. It 

may also have been a contributing factor in the CPS's 

survival. Rev. O.E. Burton was a particularly important 

figure in this respect. During the first six months of the 
13 

war he was arrested five times. People in both New Zealand 

and overseas wiote to the Government throughout the war 
14 

about Burton's treatment. 

Another important publicity event for the CPS was the 

tour of the North Island undertaken by Hal Lyttle and A.C. 

Barrington. They visited many North Island centres 

conducting pacifist meetings and creating immense publicity 

for the cause. A.C. Barrington was arrested in Wanganui and 

Gisborne and they were also forcibly escorted from 

Stratford, Te Kuiti and Tauranga. The newspapers followed 

their exploits around the North Island so that by Auckland, 

where they were both arrested, they were attracting large 
15 

crowds. This, and other tours by leading pacifists, also 

helped to galvanise ,the peace efforts of the smaller 

isolated CPS groups around the country.-

The Dunedin group appreciated a visit from Bob Mayson 

and Ron Howell in 1942. It allowed them to get first hand 
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information about the CPS and the peace movement in general: 

the "inspiring meeting we had with him [Bob Mayson] .... 
16 

revitalised our pacifism." 

As conscription and censorship were introduced in the 

early war years, the CPS began to clash more and more with 

the authorities. This led to a crisis within the 

organization concerning the adoption of a quietist or 

activist policy. Many pacifists, mainly Wellington 

Methodists, wanted to continue with active work through 

street marches and meetings. Some, however, felt that the 

movement should avoid confrontation and concentrate on peace 

education and mutual support. The situation was serious 

enough to cause speculation that a split within the CPS 

would ensue. 

The activism of the Wellington CPS was perhaps a 

reflection of the numbers involved. The CPS in Wellington 
17 

numbered one quarter of the total CPS membership. The 

ability to muster these numbers, and the presence of strong 

leadership, inspired some pacifists to take to the streets 

and proclaim their pacifism. Many Methodist pacifists did 

not become activist until they moved to Wellington. This was 

due, possibly, to the small numbers of Christian pacifists 

in other areas where •quietism' was the only viable option 

if the individual groups were to survive. 

For some CPS groups survival was the main goal. In 

Wanganui CPS attendance was down to four because of a "lack 
18 

of senior leadership". In 1942 the Dunedin branch of the 

CPS had a membership decline and a further drop was 
19 

expected. "Not a great deal could be done at this stage 
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towards the main objectives of the C.P.S. beyond watchful 
20 

waiting. 11 

At the 1940 CPS Conference, Presbyterian Alun Richards 

proposed that the CPS go 'underground'. Richards felt that 

the Society needed to concentrate on surviving the war. He 

also expressed a concern that the Society was becoming more 

pacifist than Christian and that this emphasis was 

exacerbating its conflict with the Government. It was 

also suggested that this move away from a Christian emphasis 
21 

was coming solely from CPS leaders in Wellington. 

Alun Richards' motion was seconded, and it was 

suggested that the Executive be more discreet in the future 

as it was essential that the CPS keep functioning as a 

disseminator of educational material on pacifism. Some 

Methodists disagreed with A. Richards' emphasis on 

'education' and felt that pacifist 'witness' was of equal 
22 

importance. 

Activists were angered by the inactivity of the 

1 quietist 1 membership and by this attempt to 'gag' 

individuals. The motion was ultimately lost 16 to 17. This 

very close margin indicates that Christian pacifists, 

including many Methodist pacifists, were by no means united 

over strategy. 

This division within the CPS reflects the two different 

pacifist groups described by M. Ceadel in his analysis of 

pacifist organizations in Great Britain. Ceadel identifies 

the political pacifist movement 11 mobilising supporters, 

having policy statements, [and] formal programmes arrived at 
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23 
by democratic procedures". There is also the model 

favoured by apolitical pacifists. That is a "fellowship of 

believers organised not to achieve any political end but to 

facilitate communion between independent individuals of a 
24 

like mind." 

Perhaps because of the small numbers of Christian 

pacifists in New Zealand, the CPS combined both of these 

types of organization. There was a small, activist, 

predominantly Methodist, core who were heavily inspired by 

pacifist leaders and social gospel ideals. This group 

continuely stressed the political applicability of the 

Christian pacifist philosophy. The CPS also contained a 

larger, apolitical membership who sought a more 'quietist' 

prograrrm1e and cu1..uu.1.aycd t.:uw . .:cutL dt i uu on the 

traditional peace activities of letterwriting and education. 

The CPS survived its divisions and allowed both schools 

of thought to function within its organization, though the 

more radical activities of the movement declined as the 

members of the activist core were imprisoned or sent to 

detention camps. 

CPS problems of numbers and leadership were aggravated 

by the war. The younger, activist core was depleted as men 

were sent to detention camps and prison 'for the duration'. 

Government and public harrassment encouraged others to keep 

silent and discouraged new members from joining the CPS. 

However, Government policy also opene? up a new avenue of 

CPS action when National Service Emergency Regulations, 

introducing conscription, were issued in June 1940. 
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From 1941 onwards, CPS attention turned towards working 

for its conscientious objectors. They wanted to help and 

advise CO's and their families, as well as press the 

churches and the Government for their release or, at least, 

a fairer system of determining 'sincerity' and alternative 

service. 

The CPS Bulletin played an important part in this 

regard, providing information about legislation and anti-

conscription activities. In 1940 a series of open letters 

to the Prime Minister, Peter Fraser, was published in the 

Bulletin. These were concerned both with conscription and 

with the recent prohibition of public meetings held by the 
25 

CPS. 

In 1944, when support for CO's had been more 

effectively mobilised, an open letter was sent to the Prime 

Minister, Ministers of Cabinet and Members of Parliament. It 

had been organised by the Rev R. Taylor, an Anglican 

pacifist, under the auspices of the CPS. It urged an 

immediate end to the war and was signed by some forty-five 

clergymen of all denominations. 
26 

Methodist.) 

(Twenty four signees were 

The CPS was originally more ambivalent towards the 

Government's attempts to deal with CO's. Soon after the 

National Service Emergency Regulations came into force, the 
\ 

CPS sent a broadsheet on the subject to all its members. 

Some CPS members saw the introduction of conscription as a 

cynical betrayal of socialism on the part of Peter Fraser 
27 

and the Labour party. 
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However, John Johnson regarded the detention camps as a 

"praiseworthy attempt by the Gov.lsic] to avoid the goings 
28 

on in military camps re. CO's as in the last war. 11 One 

group within the CPS believed the path of non-resistance, 

rather than that of non-co-operation, was "nearer the 
29 

Christian position". They favoured co-operation with the 

Government on this matter. This group seems to have been 

generally non-Methodist and consisted mostly of 

Christian pacifists, including Quakers. 

'quietist' 

The Methodists and active pacifists tended to be 

against detention camps for a variety of reasons. Some, like 

Ron Howell, acting-secretary for the CPS in 1941, saw the 

camps as an 'easy way out'. He felt that by going to the· 

camps conscientious objectors would lose any public respect 

they might have gained through their 'public witness'. A. C. 

Barrington felt that co-operation with the Government at 

this stage would nullify the effect of all previous 

'witnessing', "I think we will have betrayed those men who 
30 

have carried our battle into the prison cells." 

As well as being the major lobbyists for CO's within 

the churches many CPS members were busy working with other 

groups on this issue. Two of the most important were the 

Peace and Anti Conscription Council (PAAC) and the 

Fellowship of CO'S. (FCO) 
31 

'l'he PAAC emerged late in 1939, and was led by left-

wing activists upset at the Labour Party's involvement in 

the war and the likelihood of its introducing conscription. 

Already there was some Methodist pacifist involvement and 

Ormond Burton was a committee member. Due to the strong 
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socialist background of many Methodist pacifists, their aims 

and policies were often similar to those of left-wing 

activists, despite their differing pacifist inspiration. 

A.C. Barrington was another Methodist pacifist heavily 

involved with PAAC. He conducted an open-air meeting in 

January 1940 of those who could not fit into the first PAAC 
32 

meeting in the Wellington Trades Hall. At a PAAC meeting 

the following evening in Christchurch, a Christian pacifist 

minister spoke along with socialists and unionists against 
33 

conscription. 

There were many prominent women in PAAC, including 

Methodist pacifists. On 30 January 1940, leaders of the PAAC 

organised a "women in the war" protest rally with Lucy 

Gibson (Labour Party antimilitarist), 

(socialist) 
34 

speakers. 

and Moirva Gunn (Methodist 

Alice McGovern 

pacifist) as 

While Christian pacifists were only a minority among 

the socialists and unionists their influence increased as 
35 

PAAC fortunes slumped. In May 1940 at a Wellington Rally, 

A.C. Barrington and Basil Dowling spoke while in Auckland, a 

few days earlier, Revs A Johnston, J. Grocott, A. Petch and 
36 

H. Harkness addressed a PACC protest meeting. 

When conscription was imposed, Methodist pacifists 

turned towards helping CO's. They did this through the CPS 

and through a new organization: the Fellowship of CO's. Its 
37 

leaders were A.C. Barrington, O.E. Burton and John Davis. 

The main activities of the FCO were the printing and 

distribution of anti-war and anti-conscription material, and 
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providing advice and support for young men appearing before 

the Armed Forces Appeal Boards. 

In January 1941 a FCO newsletter was begun, and by 

March 1942 more than 300 copies a month were 
38 

being 

distributed. As a more widespread concern for cos grew 

later in the war, circulation reached 800, and despite its 

difficulties the F'CO managed to survive until the last 
39 

military defaulter was released in 1946. 

Both on the co issue and on more general peace issues 

the CPS did not work in ,isolation. Due to the small numbers 

of pacifists in New Zealand there was a considerable overlap 

of membership among the various peace groups. This was 

perhaps most true for the activists in the CPS, as the 

general membership felt no urge to duplicate their efforts 
40 

elsewhere. 

David Grant suggests that CPS members were ambivalent 

towards political involvement and so its leaders counselled 

against formal membership of other peace groups. It was only 

the larger 'guietist' element that shunned political 

involvement; the smaller activist group sought this 

involvement, though this did not necessarily mean that they 

formally joined other groups. 

Both A.C. Barrington and O.E. Burton, secretary and 

chairman of the CPS, were involved in the PAAC and the FCO, 

but they were concerned that membership in other peace 

organizations would detract from the special nature of 

Christian pacifist protest. This was the main reason for the 

lack of formal membership, not the desire to retreat from 
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political involvement: "there is no occasion for C.P.S. 

members to become individual members of the new organization 

where-ever it is set-up ... -whatever collaboration is 

desired should be possible without actual 
41 

membership". Methodist pacifists wanted political 

involvement, but of their particular Christian pacifist 

sort. 

One of the early aims of the CPS had been to 

"collaborate, where desirable, with other organizations 
42 

whose aims may coincide with those of the society." The 

CPS remained close both to the the SCM and WEA throughout 

this period. In 1939 A.C. Barrington, a WEA officer, 

reported on the WEA school at Feil9ing a CPS meeting in 

Wellington. Barrington emphasised that "pacifism was a live 
43 

issue and that there was a 'left wing' feeling apparent". 

O.E. Burton attended the 1939 SCM Conference and held a snap 
44 

meeting on pacifism which half the Conference attended. 

But by 1940 the CPS was less sure of its aims and this 

made collaboration more difficult. There were three main 

types of peace group operating at this time: pacificist, 

non-Christian pacifist and Christian pacifist. Often other 

groups also had vague aims which made working with each 

other on an official group level complicated. 

\ 

While many Methodist pacifists made contact on an 

individual level, tre whole concept of collaboration with 

other groups raised important questions for Christian 

pacifists concerning how far they were willing to work with 

other non-Christian pacifist and pacificist groups whose 
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aims and methods were different. 

11 '1'he degree to which the C. P. S. can collaborate 
with this wider group has yet to be determined, 

nothing must be allowed to abate our own 
distinctive organization and witness, however 
narrow these may appear to others". ( 45} 

The CPS was affiliated to the International Fellowship 

of Reconciliation (FoR} which put it in contact with peace 

groups in Great Britain. The Society also received the 

magazine Reconciliation which provided information from 

overseas, especially from the churches in Great Britain. 

In New Zealand the CPS worked most closely with the 

PPU and the Society of Friends (Quakers). These two peace 

groups were nearest in philosophy and aims to the CPS. By 

1938, Wellington CPS leaders were organising weekly street 

meetings with the PPU, and this practice was also followed 
46 

in Christchurch. 

'l'hese three groups often combined meetings and events. 

Many Methodist pacifists belonged to the PPU or Friends, and 

often also to the No More War Movement (NMWM) and the 

Fellowship of Conscientious Objectors (FCO). Membership, or 

otherwise, was dependent on the town or city the pacifist 

resided in. If he or she lived in Wellington the CPS was 

large enough and organised enough to provide fellowship and 

activity. 

However, in Christchurch the situation was very 
I 

different. ln Christchurch there was a small but strong 

qroup of political pacifists which included people such as 

Thurlow Thompson, Lincoln Efford, John Johnson and Norman 

Bell. •rhe activity of these people allowed the NMWM and the 

PPU to retain a higher profile in Christchurch than 
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elsewhere. Perhaps due to the strength of these peace groups 

CPS members in Christchurch were more willing to co-operate 

with them, rather than strike out on their own, as the CPS 

groups in Wellington and Auckland had done. 

As the CPS was not in existence until 1936, older 

Methodist pacifists had looked to established peace groups 

and often, even after joining the CPS, they remained members 

of their original peace group. Due to this, an individual 

could be a member of several organizations. However, many of 

the younger CPS members; especially in Wellington, tended 

not to actively join other peace groups after they had made 

the commitment to the CPS. These men and women had often 

been active in the Methodist BCM which had provided them 

with pacifists activities and fellowship, making the joining 

of another peace group unnecessary. 

As war approached collaborative activities increased. 

In June 1939 a Peace Convention was organised by the CPS and 

the PPU, and there were speakers from other peace groups 
47 

attending. In September 1939 a contact committee was set-

up between the PPU, the CPS and the Friends, and later in 

the war combined committees were set up for the 

rehabilitation of conscientious objectors upon release. The 

Timaru PPU and CPS joined forces, as did the Christchurch 

groups, though on a less official basis. Auckland PPU and 

Quakers regularly atte~ded CPS meetings. 

However, all does not appear to,have gone smoothly 

between the various groups. A letter to the CPS secretary in 

1~40 outlined some of the difficulties. "It does not appear 
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48 
that the combined meetings have served any real purpose". 

It appears they were generally unplanned and not well 

attended, and that pacifists were getting bogged down in the 

workings of their own organisations. The Society of Friends 

suggested that mutual study groups would be of more benefit 

and within this framework any joint interests could be 

discussed. 

Although the CPS tended not to be officially closely 

involved with other groups on the peace issue some non

Christian peace groups did attempt to get the CPS to join 

with them. Perhaps they recognised the power of Christianity 

to validate their pacifist stand in the eyes of the public. 

The Fellowship of Conscientious Objectors (FCO) wanted 

to join with the CPS early in the war but CPS members were 

wary, especially as the FCO had a strong communist element. 

CPS wariness was vindicated in 1941 when many members of the 

FCO had a change in attitude once Russia became an ally. The 

PPU also made overtures to the CPS but the group remained 

firm to its original attitude towards collaboration. 

This refusal to join other groups on a more formal 

level had both a positive and negative effect on the CPS. On 

the one hand, maintaining a form of philosophical purity may 

have strengthened the group and allowed it to survive the 

war. But was this survival gained at the cost of a more 

effective broader-based action for the pacifist cause? 

While the CPS was a peace group with certain aims and 

activities specifically designed for working for peace, it 

also had a wider meaning which distinguishes it from other 
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peace organizations. Some of this wider meaning has been 
49 

examined above in the discussion of the CSA. The CPS was 

considered by some of its members as a blue-print for the 

development of both Christian communities and possibly an 

alternative church. 

Rev. Burton saw the CPS as an integral part of the 
50 

Church, "perhaps a pioneer part moving over new ground." 

He believed that the CPS, unlike other peace groups, could 

not remain 'merely a movement in relation to war'. Many 

Methodist pacifists saw themselves in the vanguard of a new 

Christian philosophy ahd it was their job to reconvert the 

Church to its 'true position'. 

As tensions within the Methodist Church, 

especially, increased, some took this attitude a step 

further and suggested the CPS be the basis for the formation 

ot a new church. Ron Howell wrote to Burton after his 

dismissal: 

"news reaches me of several resignations from the 
Church but I don't think I'll follow such a 
course until I can find 'a better 'ale'. (However 
if you decide to make such a 'ale I think you can 
count me in. ) " ( 51) 

While the formation of a new church was unlikely, the 

CPS did promote new forms of Christian community. Many 

Methodist pacifists believed that the practice of the social 

gospel was only tully possible within a Christian community 
\ 

dedicated to Christian socialist ideals. Two such 

communities were formed under the guidance and interest of 

the CPS. ln 1941 the Bulletin discussed the prospects for 

the establishment of numerous farming communities. The 

article pointed to the success of such schemes in England 
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In 1942 Henry Tozer left the Methodist ministry to form 

a social gospel community at Otorohanga. It was to be a 

dairy farming co-operative and it was still operating in 

1944, though with some difficulty. A more successful example 

is that of the Riverside Community in Moteuka whose economic 

base was fruit farming. 

During and after the war, many Christian pacifists went 

to Riverside to 're-charge their batteries', and while it 

originally saw itself as the first of many such communities, 

both rural and urban, its philosophy had changed to a more 

insular and sectarian approach by the end of the war. 

The CPS as a peace group had a particular emphasis 

unlike any other. This was due mostly to its Methodist 

pacifist inspiration based on the social gospel. While it 

performed the traditional pacifist tasks, it also adopted a 

more public and activist stand. This, along with the 

strong Methodist influence, was to cause the CPS internal 

problems during the war. 

The CPS began in Wellington and was always directed 

from leadership there. Most of the 'radical' activity was in 

this city and centred around a small group. This was 

possibly, ' ultimately to the detriment of the CPS, but it is 

equally possible that the cohesion of this Wellington group 

added much strength to the Society'~ witness during its 

early years. 
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The relationship between Methodists and the CPS was 

two-way. The Methodists provided leadership and members and 

the CPS brought together the scattered pacifists inspired by 

the Methodist BCM and gave them a focus, an outlet for 

action, and a dedicated leadership. 
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CHAPTER SEVEN 

THE 'WAR PARTY' MOBILISES 

The Methodist Church was concerned by its pacifists and 

their activities in the late 1930 1 s. The outbreak of war was 

to heighten this concern and force a strong reaction, both 

officially and unofficially, towards pacifists within the 

Church. 

The pre-war Methodist statements on peace and war were 

a medley of overseas church statements, anti-militarism, 

internationalism and quasi-pacifist thought. During the 

thirties the Methodist Church was unwilling to end confusion 

over the various interpretations of these pronouncements, 

but with the advent of war in September 1939 the Methodist 

Church was obliged to make its position clear. 

Within the Church some pacifists still hoped for a 

strong anti-war statement. However, conservative church 

members, led by a minority of militant anti-pacifists, 

sought a clear statement of loyalty to the Crown and 

support for the Government's war effort. The Church was 

also painfully aware of public opinion, and laboured under 

the misconception that pacifists were a large contingent 
\ 

within Methodism. As a result of these pressures the first 

Methodist conference of the war, Dunedin 1940, issued the 

Manifesto on Peace and War. 

The Manifesto reflected the need of the Church to make 

a definitive and authoritative statement reconciling pre-war 
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peace statements with war-time loyalties to the British 

Empire, and the need to take into account a small, but 

vocal, pacifist group. By attempting to fulfil all these 

requirements, the 1940 Manifesto was essentially a pro-war 

document that included a few token gestures for Methodist 

pacifists. 

Pacifists were unhappy at the way the 1940 Manifesto 

was produced and passed through Conference. Many believed a 

militant minority within the Church, dubbed the 'war party' 

by pacifists, planned both the content of the Manifesto and 

the method by which it became a resolution of the Methodist 
1 

Conference. This group, which had remained relatively quiet 

during peace time, wanted the Methodist Church to strongly 

support the war effort. 

At the 1940 Conference the leaders of this group 

presented a petition to the President, Rev. L.B. Neale, 

within which was the main content of the 1940 Manifesto. The 

petition began: 

in view of the Pacifist Propaganda with which the 
name of the Methodist Church in New Zealand has 
been recently associated, we .... ask Conference 
to re-affirm its loyalty to the Crown and define 
the attitude of the Church to the stern realities 
of the present war. (2) 

The petition concluded by asking Conference "to take 

steps to prevent our pulpits and Church organizations being 

used to propagate Pacifist doctrines or to controversially 
3 

oppose them whilst our Nation is at war.'' Nearly all the 

elements contained within this petitior became part of the 

Manifesto. 
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The special committee set up to examine the petition 

presented the 1940 Manifesto to Conference where it was 

immediately 
4 

put and carried "with an overwhelming 

majority." Rev. O.E. Burton, then in prison charged with 

'obstructing the police in the execution of their duty', 

wrote to President Neale that he "was astonished to hear 

that such a long, highly controversial and quite onesided 

statement was brought before Conference and passed without 

opportunity for proper consider~tion, adequate discussion or 
5 

amendment. 11 

The members of the special committee on peace and war 

were predominantly nonpacifist. There were only three 

pacifist ministers on the committee: H. Ryan, G.H. Goodman 

and G.I. Laurenson. Rev. Goodman remembers that when 

committee first met it was apparent that a predominantly lay 

group had prepared a document which they wanted passed by 
6 

Conference. Militant antipacifists were well represented 

and, in a similar manner to the pacifists on the PQC, 

managed to 'bulldoze' the document through the committee. 

A precis of the 1940 Manifesto might conclude that 

while war was bad Nazism was worse and its spread would mean 

a set-back for Christian cvilisation. The Conference 

acknowledged that attempts at 'practicial' pacifism had 

failed and that war was the only noble recourse. Desp~te the 

Manifesto's pro-war approach, it is notable that the 

jingoism and rabid nationalism of World War I Church 

statements were absent. 

Rather than admit error or rescind earlier peace 

statements the Methodist Church introduced qualifications 
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into the 1940 Manifesto in an attempt to make its position 

clear. Earlier unqualified statements asked for respect for 

individual conscience. These were replaced by demands that 

conscienctious objectors render some form of alternative 

service to their country, 
7 

"in whose priviledges of 

citizenship they share." 

Earlier respect for freedom of speech was unqualified, 

but at the 1940 Conference the Methodist Church repudiated 

"any interpretation of the phrase that would cover un-
8 

bridled speech". The inherent contradiction of supporting 

freedom of speech and the Government's right to ban street 

speaking and subversive literature escaped the notice of the 

authors of the Manifesto. 

With regard to its own ministers, Conference directed 

"that our pulpits and Church organizations shall not be used 

as recruiting agencies nor for propaganda encouraging young 
9 

men to refuse war service." With this impartial solution 

Church leaders perhapi hoped to avoid both pacifist and 

nonpacifist complaints concerning freedom of speech in the 

pulpit. However, this nonpartisan approach was often 

ignored, even by the President of Conference himself, and 

confusion over this clause, and its power under Church law, 

was to lead to the dismissal of a pacifist minister in 1942. 

The PQC, under whose auspices the peace issues usually 

came, presented its o~n report to the 1940 Conference. This 

social gospel-based report was very different to the 

Manifesto and reflected the presence of the large pacifist 

contingent in the PQC. The report reaffirmed that "war is 
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contrary to the spirit and purpose of Christ" and that part 

of the Church's redemptive mission was to promote peace and 

to work for a world-order based on the "Christian Gospel of 

Righteousness, 
10 

justice, mutual helpfulness and abiding 

goodwill." Most importantly, the Committee acknowledged 

11the right of ministers and laymen to 
11 

interpretation and speech in the pulpit." 

freedom of 

The differences between this report and the 1940 

Manifesto are clear. One reflects the strength of the 

pacifist contingent within the PQC, and the other 

demonstrates the final ascendancy of the will of the 

majority led by a minority of ultraconservatives. 

It took the pressure of war for the nonpacifist 

majority, this time pushed by a militant minority of another 

sort, to assert its opinion, and it easily brushed aside 

pacifist qualms. However, the Manifesto was to be an 

irritant to unity within the Church throughout the war and 

was to increase tensions rather than reduce them. 

Most pacifists accepted the contents of the 1940 

Manifesto, albeit unwillingly, but they were angered by the 

way the Manifesto was administered. It soon became apparent 

that pacifists were right to be concerned. A circular letter 

from the President, L.B. Neale, to his ministers and Home 

Missionaries in June 1940 was concerned with the compliance 
\ 

by ministers with the directives of the Manifesto. President 

Neale wrote; "it has come to my knowledge that some amongst 
12 

us are not complying with the spirit of the decisions". 

He went on to write that ministers "are carrying on outside 

(the pulpit] an active pacifist propaganda which is 
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13 
rendering nugatory the spirit of Conference directions." 

Unfortunately for President Neale this letter was 

published in the NZMT with a supportive statement from the 

editor, Rev. H.E. Bellhouse, describing it as "a frank, 

timely, brotherly letter, unmistakably, we believe, called 

for, and we trust it will produce.a sympathetic reaction on 
14 

the part of all to whom it is addressed." 

Rev. Neale was upset over the publication of this 

letter and asked that circuit stewards regard it as 

"strictly personal and confidential to you. as Circuit 
15 

Stewards". The publication of the letter in the NZMT, only 

five days after Rev. Neale wrote it, suggests the editor 

received a copy soon after it was written. Did the members 

of the 'war party' want the letter to be published as a 

clear demonstration to pacifist ministers that the Manifesto 

was to be adminstered as Church Law7 

The letter may have been prompted by senior church men 

who had heard rumours of pacifist sermons and perhaps wanted 

to saddle pacifist ministers with the responsibility for any 

lack of unity amongst Methodist Christians. The Methodist 

Church had many close ties with the Labour Party and it is 

possible that senior Church officials were receiving 

unofficial pressure from the Labour Government to control 

their most vocal pacifists. 

As the controversy surrounding the President's letter 

increased, 

correspondent 

the NZMT became the forum for debate. 

felt that the letter was one-sided 

A 

in 
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referring only to 'pacifist propaganda': 'many preachers and 

the NZMT have contravened the resolution by identifying the 
16 

Church with National and State programmes and policies'. 

In the following issue, w.s. Thrush noted that no 

admonition seems to have been made to those brethren who 

indulged in propaganda 'for the vigorous prosecution of 

war•. He went on to suggest that President Neale was 
17 

deliberately ignoring the sermons of pro-war ministers. 

The Manifesto's partisan administration caused a lot of 

resentment within the Church, not only from pacifists but 

from those who respected freedom of conscience and freedom 

of speech. The 1940 Manifesto on Peace and War demonstrated 

the true position of pacifists within the Methodist Church, 

that of a minority. With majority support a small group of 

militant lay people and ministers were able to reassert 

control over Conference statements on peace. This 'war 

party' also wanted to silence pacifist ministers and 

emphasise the Methodist Church's loyalty to the Crown and to 

the Government. 

For the rest of the war the Manifesto was a rallying 

point for pacifist demands for equality and freedom of 

speech within the Methodist Church. At the 1941 Methodist 
\ 

Conference the report of the PQC asked that the 1940 

Manifesto be reaffirmed and drew attention to its preamble: 

the Manifesto was '"the outcome of the consideration of the 

subject in the spirit of Christian love, goodwill and 

conciliation between those of differing convictions, and in 
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that spirit it should be read and understood by the 
18 

Church." 

While the PQC did little more than reaffirm the 

Manifesto, perhaps because pacifists were on the defensive, 

it did present a Social Creed to Conference that illustrated 

a more basic philosophical division within the Church: not 

the division between pacifism and non-pacifism but that 

between social gospel-based Christian socialism and 

traditional 'puritan- pietism'. 

The Social Creed contained both a majority and a 

minority statement. The majority report was essentially a 

mild libe~al document recognising the need for co-operation 

within the community and Christian methods of securing 

redress and reform. The minority report, which became the 

basis of the Christian Social Action group 

Christian life should involve 

19 
I felt that 

the pooling of incomes and the sharing of these 
on the basis of equality, the abolition .•. of the 
present unchristian class division of rich and 
poor, and a refusal to be involved in penal legal 
systems or in war either for defence or 
offence. (20) 

Essentially, this report set out the practical results of 

the adoption of a social gospel philosophy upon which 

Methodist pacifism was based. 

This basis for their pacifism, rather than the pacifism 
\ 

itself, put Methodist pacifists offside with conservative 

lay people, especiall~ business people, within the Church. 

The presenting of this minority report,. not for discussion, 

but merely as a statement of beliefs, was, perhaps, a 

recognition by Methodist pacifists that this was all they 
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could hope to achieve in the present world climate. 

However, the 1941 Conference was not without it 

"sacrificial lamb". P.J. Wesney asked that Allan Handyside, 

a pacifist theological student, be removed as a candidate 

for the ministry. Wesney stated that "many of the laymen 

were very greatly concerned at the attitude of some of our 

preachers", and that if Handyside went to prison for 

refusing to register as a British subject, as he said he was 
21 

willng to do, "it would be unfair to the Church." A. 

Handyside was asked to withdraw his name. 

The rejection of one pacifist candidate may have 

mollified some anti-pacifists, but tensions within the 

Church intensified throughout 1941. The seriousness of the 

war situation tended to exacerbate the problem of unity. Of 

all the Methodist pacifist ministers, Rev. o. E. Burton was 

the most vocal and had been arrested and gaoled for his 

public pacifist speeches. As the 1942 Conference approached, 

many Methodists sensed the underlying conflict would emerge. 

The 1942 Conference opened by reaffirming the 1940 

Manifesto and Conference's loyalty to the Crown. A new 

preamble was added to the Manifesto which now stated that 

Conference was: 

contirmed in its belief in the righteousness of 
the Cause to which our nation is committed and in 
which most of the people of our Church a~e 
zealously engaged. ( 22) 

'l'he President, Rev. Wi 11 iam Walker, felt that "the 

Prestige of the Church must be preserved - there were 

subterranean movements at work which were endangering the 
23 

Church" and because of this he wanted every minister to 
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pledge himself to work within the spirit of the Manifesto. 

This was a direct challenge to pacifist ministers, and it 

was a challenge that eventually led to the most publicised 

event in the Methodist Church during the war years: the 

dismissal of O.E. Burton. 

The dismissal of Rev. Burton from the Methodist 

ministry at the 1942 Methodist Conference was, for many, the 

prime example of conservative Methodist reaction towards 

Methodist pacifism. The dismissal initiated talk of mass 

resignations by clergy and lay people and speculation about 

possible schism. Rev. Burton's dismissal was, for some 

pacifists, the 'last straw' and heralded the nadir of their 

relationship with the Methodist Church. 

The dismissal, while dramatic, was not an isolated 

incident nor was it totally unexpected. Earlier letters and 

comments ·between pacifists hinted that •something• would 

happen at the 1942 Conference. From the beginning of World 

War II there had been fear among pacifists that certain men 

were being 'weeded' out of the Church by an ultra-

conservative group. 

As mentioned earlier, this 'war party' was a minority, 

consisting mostly of business men and elder ministers, who 

were violently opposed to any public discussion of pacifism 

by Methodist ministers. While on the surface the Methodist 
\ 

Church appeared to be willing to compromise with its 

pacifists, 11 underneath~ ... was much strong feeling especially 

among that very wealthy and powerful group in Auckland which 
24 

had attacked Percy Paris at the 1938 Conference." 
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Rev. O.E. Burton identified the 'war party's' leaders 

as J. H. Blackwell, F. Winstone, G. Winstone, W. J. Court, H 

de R. Flescher, D. J. Westney and R.C. Clark. There were 

also some senior ministers involved, including Revs. William 

Walker, H. E. Bellhouse, E. D. Patchett, J. H. Haslam and 
25 

Fred Copeland. 

The members of the 'war party', like many Methodist 

pacifists, were heavily involved in the official running of 

the Church. Often they were circuit stewards, or on national 

committees. It was this group, rather than the majority, 

which pushed for disciplinary action against Christian 

pacifist ministers. "Rev. A. B. Chappell in Auckland vowed 

to have all the pacifists kicked out of the church [and] 
26 

already he has started a petition to have Ormie dropped." 

The dismissal of Rev. Burton was only the most manifest 

example of their aims. 

The 1942 Conference saw the attempt by Rev. Walker to 

force pacifist ministers to sign a pledge promising not to 

preach pacifism. The thirty or so pacifist ministers at 

Conference found this unac~eptable and so they drafted a 

Minority statement. This signed statement promised the 

silence of pacifists while maintaining their right to preach 

pacifism. Rev. Burton could not accept this interpretation 

of the Manifesto, and so he effectively isolated himself 
\ 

from the position of the other pacifist ministers. 

After appearing before the Committee of Complaints and 

Appeals, Burton was asked to resign. Upon his refusal to do 

so he was dismissed from the ministry. A full account of 

this episode is given in Ernest Crane's biography of Burton 
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L Ca.Jl Do No Other. However, rather than the event itself, 

its implications and effects are more important to this 

thesis. 

Ostensibly Ormond Burton was asked to resign because 

of his refusal to accept the decision of Conference 

regarding the 1940 Manifesto on Peace and War. It was 

stressed that this was a matter of ·discipline not doctrine. 

However, as the Manifesto had no such authority under Church 

Law it could not have been the basis of his dismissal. 

- Cleary it was O.E. Bu~ton's pacifism, coupled with his 

retusal to compromise, which prompted his dismissal. The 

unwillngness to compromise among certain church leaders, 

notably w. Walker, also contributed to the final outcome. 

President Walker had gone as far as to state that he would 

not "on any account carry on if Burton is allowed to remain 
27 

in the Ministry." 

The dismissal and its aftershocks increased speculation 

that pacifist ministers would resign and form a new church. 

However, this did not happen and both pacifists and non

pacifists accepted the uneasy truce the Minority Statement 

of 1942 afforded. 

Because of the lack of information about the events 

surrounding the dismissal of O. E. Burton, rumour rqn rife. 

The dismissal brought the problem of pacifism in the 

Methodist Church to a head. Before the 1942 Conference there 

had been unhappiness on both sides and some speculation of 

formal division and mass resignations, but, in general, the 

church and its pacifists were weathering the storm. The 
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dismissal brought all these speculations to the fore again. 

Letters flooded in to Burton and his wife offering 

support. J.Doherty felt it was the "darkest day in the 
28 

history of Methodism in New Zealand", and Bob and Kath 

Knight felt it was "going to be hard to remain within such a 

w1cKed church. Maybe they will see to it that it is easy for 
29 

us to leave." Others feared that-a precedent had been set. 

Rev. c. Hailwood wrote wondering "whether we shouldn't form 

another section of the Christian Church. I have so little in 
30 

common with many of my Brethren- .... One feels a pariah." 

The Wellington Synod in 1943 asked that: 

Conference ...• declare the historic freedom of 
the Ministry and Laity to expound and apply the 
Gospel message, as led by the Holy Spirit, in 
accordance with the doctrines of ~ne Methodist 
Church; [ and that] in the view of this Synod the 
circumstances ·surrounding the dismissal of Rev. 
0. E. Burton were, according to Church law, 
invalid and out of harmony with the historic 
position of the Church, and that Conference be 
requested to re-open his case with a view to 
affording him an opportunity of re-entering 
the Ministry. (31) 

The 'war party' were concerned that this divisive issue 

would be brought up at the next Conference (1944) and so 

they sent a circular letter to all circuit stewards in the 

hope of stemming an attempt by pacifists and their 

sympathisers to re-open the Burton case. The letter was also 

designed to gauge the numbers of the opposition the 
\ 

'war 

party' may have had to face. 

"A small militant minority has been in evidence 

and ... is now proposing at the forthcoming Conference to take 

serious action, which would prove extremely divisive". The 

letter asked that a message of "love and encouragement to 
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men and women serving with the forces here and overseas" be 

sent from each Quarterly Meeting as a memorial to 

Conrerence. This innocent gesture is followed by a request 

that circuit stewards reply advising Mr J.H. Blackwell, of 

Auckland, of the action ta.ken by 11 your meeting, with the 

totals of voting £or ind against (the motion]". The group 

felt the need to take "these extraordinary steps in order to 

counteract the grave peril of disruption within our beloved 
32 

church." 

The concern by the 'war party' also led to more 

unofficial measures against pacifists. After 1939 the 

Methodist Church, under the pressure of public opinion and 

anti-pacifist elements, attempted to produce a c,t-=>+-AmAnt-
i,.J "-'"-C. ~ - ..... - •• -

that was both fair and consistent to all parties. The 1940 

Manifesto was essentially a bargain struck between pacifists 

and the Methodist Church. In return for pacifist ministers 

keeping quiet, the Church promised to ignore them. However, 

as illustrated by the President's circular letter in June 

1~40, some church people felt certain pacifists were not 

keeping quiet enough. Members of the Church often took it 

upon themselves to pressure pacifist ministers and 

probationers to resign or be silent. Apart from officially 

being unable to function equally within the Church, 
\ 

pacifists were often subject to considerable unofficial 

discrimination. 

Most of the discrimination occurred at circuit level 

among local lay people. Sometimes the discrimination was 

merely non-attendance of services, or general ostracism 
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within the community. This was especially acute in isolated 

and conservative rural circuits. Rev. L. Gordon Hanna, at 

Hokitika in 1940, refused to pray for victory from the 

pulpit and "one or two influential families are out for 

blood ( .... J I don't know how long I'm going to last down 
33 

here." 

The officials in the local circuits had a discretionary 

power, peculiar to the Methodist Church, over the 

appointment of ministers. Methodist ministers tended to move 

to different circuits every four to six years, more often if 

the minister was still on probation. While the location and 

timing of the move was organised by the national 

Appointments Committee, a circuit steward, along with other 

local church officials, could ask a minister to leave a 

parish or refuse to accept a minister appointed to them. 

This system of appointment stemmed from Methodism's 

roots when a minister was originally only to remain in a 

circuit for one or two years. This was to prevent some of 

the abuses of the Anglican Church at that time, such as 

plurality and non-residence. It was also designed to 

generally improve the standard of the ministry. In New 

Zealand in the thirties a minister could remain longer in 

his circuit, on application, if both the Appointments 

Committee and the local officials agreed. 

Under this system it was possible for an unpopular 

pacifist minister to' be without a circuit, and this 

situation did occur on some occasions during the war. Both 

Rev. Hedley White and Rev. Henry Tozer were "without 

appointment" due to their pacifist beliefs. Rev. G.H. 
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Goodman had similar problems. In 1940 he was voted out of 

his circuit, two years after his arrival, and when he 

returned to circuit work after a period as organiser for the 

Methodist Centennial Thanksgiving Fund he was refused entry 
34 

into the circuit to which he had been appointed. 

Home Missionaries and probationers were on more shaky 

ground because, unlike pacifist ministers, they could be 

dismissed outright. L. Clements was a probationer when he 

was dismissed. Earlier he had been sent to Pitt St Church in 

Auckland 'to be disciplined' under Rev. T. Olds, a 'fire 

eating Returned Servicemen from World War I'. Clements 

remained outspoken about his pacifist beliefs and certain 

•wealthy and influential people 1 decided something had to be 

done as pacifists were giving the Church a bad name. 

Clements was asked to resign at the 1941 Conference on the 

basis that he was unsuitable as a minister and, failing his 

Appeal Board hearing, he was sent to Detention Camp in 
35 

1942. 

While there were other official and unofficial 

dismissals these difficulties must be put in perspective. 

The incidents were relatively isolated, and certainly they 

did not affect all the thirty to forty pacifist ministers. 

8ome pacifist ministers, on the defensive after the 1940 
I 

Manifesto, adopted a 1 quietist 1 approach and established the 

best compromise they could with their local church 

authorities and congregation. Other ministers, who were more 

openly pacifist, were often tolerated by their 

congregations. 
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Rev. C.O. Hailwood found his Stratford congregation 

"surprisingly understanding and tolerant'', and during his 

years (1940-1946) as minister of the Edgeware Rd 

congregation in Christchurch he felt his congregation stood 

by him as their minister, while not necessarily agreeing 
36 

with his views. 

Any local discrimination that.did occur often involved 

only a small, but influential, minority. The Ruawai circuit, 

a traditionally conservative farming district, had two 

pacifist ministers in,sucession, Henry Tozer and Robert 

Mayson. Within a year of his appointment Rev. Mayson was 

'eased out' of Ruawai, 'not by his rampaging congregation, 

but by an angry minority'. A vote was taken by Ruawai church 

leaders at a Quarterly Meeting and they voted 18 to 9 for 

Rev. Mayson to continue as minister, but the minority had 
37 

their way and he was asked to 1-eave. 

The treatment of individual pacifist ministers depended 

very much on how outspoken they were, the geographical 

position of their circuit and the tolerance of local church 

leaders. Most attempts to remove pacifist ministers from 

their circuits originated amongst a small group of senior 

lay people. 

Often the central figure was the circuit steward. The 

circuit steward at Morrinsville put Rev. 
\ 

Mayson under 

suspension, and while he had no right to do so, Mayson felt 

he was being openly encouraged by Rev. A. Mitchell and Rev. 

R.B. Tinsley. Mayson also claimed that Mitchell had 

encouraged all those who had complaints about his preaching 
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to come to him. 

Some outspoken pacifist ministers had difficulties 

perrorminq their official church duties. Rev. G. I . 

Laurenson was appointed Chairman of the Horne Missionaries 

Executive and in exercising his authority he caused concern 

amongst the other members of the committee. Trouble arose 

over the candidacy for Home Missionary of a young man who 

had had his appeal against military service disallowed. His 

application was supported by two pacifist ministers, but 

very keen opposition was expressed 'by a section of the 

f!:xecutive 1 and serious charges of bias were made against 

G. 1 • Laurenson. Not least of which was that of using his 

position to 11 deliberately .... pack the Home Mission work with 

~ac1rists so that the door into this work would be closed 
39 

aqainst men returning from overseas". 

G.1.Laurenson was also accused of being party to a plot 

to gain control of the Church by pacifists and that 

11 Pacif1sts were in this instance merely seeking to encourage 
40 

a young man to evade his responsibilities." These serious 

accusations are evidence of the paranoia in some quarters 

over pacifism and its possible effects on the Methodist 

Churcn. 'l'hough G. I . Laurenson tended his resignation, the 

Board requested that he continue, with their fullest 

cont1dence. However, "there was an expressed qualification 
\ 

in the con~ioence of some members in my handling of staffing 
4 .l 

matters". ~ev. Laurenson remained on the Executive but was 

no lonqer involved in matters ot appointment. 

·rnese incidents of tensions and divisions within the 

Methodist cnurch did not all begin with the outbreak of war. 
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war merely highlighted the unease some Methodists felt at 

pacifists and Christian socialists within their ranks. The 

problems stemmed from a deeper concern over the true nature 

of the Church's role in society and the struggle between 

liberal social gospel adherents and conservative 

traditionalists. 

As early as 1936 Rev. O.E. Burton was attracting 

criticism from conservative Church members. Soon after his 

aopointment to the Webb St circuit Rev. Burton asked his 

Sunday School leader, J. Steele, to resign as Superintendent 

of the Aro St Methodist Sunday School. It seems that there 

was considerable tension between these two men. In a letter 

to Burton, Steele pointed out that it was not with the 

Methodist Church, as such, that he could not co-operate but 
42 

with the ttmodernistic element" which had crept into it. 

Steele believed that this "modernistic element does not 

accept the Bible as the Word of God and teaches evolution, 

denies the virgin birth and the divinity and resurrection of 
43 

Jesus Christ. 11 

The effect pacifism had on the Methodist Church during 

wor .la War Il was to heighten fears of division and bad 

oun11city within the Church. A zealous anti-pacifist 

minority responded to these fears by attempting to silence 

oac1t1sts or force them to resign. In some cases these 

tactics worked. However, there was atso a lot of support 

within the Church for pacifists, especially from those who 

believed in freedom of conscience and freedom of speech. 
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Most of the initiatives for anti-pacifist action came 

from isolated pockets in rural circuits or, more 

effectively, from larger groups of influential lay 

business people, combined with a handful of ministers. These 

oeotJle were, however, reacting to a phantom. Most pacifists 

were just as concerned as non-pacifists for the unity and 

weltare of the Methodist Church, and many avoided 

confrontation Decause of this concern. The actions of the 

ant1-pac1tist group increased the likelihood of the 

difficulties they were trying to avoid. 

Some Methodists felt that the 1942 Conference dismissed 

Burton because of its concern to save "its name in the eyes 
44 

ot the public", There had been much unfavourable criticism 

of Methodist involvement in the anti-war movement and many 

Methodists were ashamed and angry because of this. 

Certainly public opinion was a factor in the actions of 

the Methodist Church towards Methodist pacifists, especially 

as tnis 'puo11c opinion' included the 'rank and file' of 

Met:hod1sts. This *rank and file' were neither pacifist nor, 

pernaos, strongly anti-pacifist. They did not read Link or 

the I;-l_;?;M'.1-.'_ and they were generally not involved in the running 

o:t tne Churcn. Their only source of information on what was 

happening 1n their Church was likely to have been th~ daily 

newspaper. Often these people were only nominally Methodist, 

feelings a~d attitudes were important, as were 

those of the wider community, to the well-being of the 

Church as a whole. 
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~ublic op1n1on is part of the reason why the Methodist 

Church chanqed its attitude towards pacifists at the 

outoreak or war. Before the war pacifists, while not 

welcomed Dy the Church, were quietly tolerated. With the 

outoreak of war the essential problem of pacifism in the 

Methodist Church had not changed but their presence was 

seized upon by the 'press' and brought into public focus. 

After September 1939, church men and women became 

concerned with the problems of unity and harmony within the 

Church. Pacifists feared dismissals and forced resignations, 

while non-pacifists were worried the pacifists would 

frighten off many members and perhaps force schism. All 

pacifists within the Church wished to remain Methodist, yet 

they could not preach their particular Christian views 

within the Church. The reason they were unable to do so 

rested very much on the hierarchy's fear of public opinon. 

ln records and documents it is clear that the Methodist 

Church felt under pressure from the public and a small 

section within the Church, and it reacted accordingly. 

Synod and Conference resolutions from all the major 

denominations were considered newsworthy before and during 

the war, especially concerning their attitude to war and 

conscientious obJectors. Journalists often heightened the 

\ 

controversy, 1£ not by outright falsehood, then, by 

selective editing. On the other hand, Church officials often 

used the newspapers to 'set the record ~traight' with regard 

to tne1r attitude to pacifists and their loyalty to the 

Crown. 
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ln January 1940 the President of Conference Rev. Angus 

McBean commented on the resolutions passed at the recent 

YMBCM Convention. On January 3 1940 the Convention was 

reported in the Christchurch Press under the title "Refusal 

to Serve". The Convention had passed a resolution 

11 recommending that its members refuse enlistment, 

preparations for war and all non-combatent service under 
45 

military control." 

'fhe following day President McBean commented that this 

"was not in any sense the feeling of the Methodist 

con:terence" and that "the pacifist movement is very strong 

among a certain section which is very influential 
46 

in the 

convention" and they probably swayed opinion. McBean went 

on to emphasise that the majority of young Methodist men 

realise their responsibilities and that Methodist enlistment 

equals that of the other churches. 

Even in the fifties the Methodist Church was still 

concerned that the public would not consider that enough 

Methodists had died for the country during World War II. 

Rev. Blamires 
47 

in his book on the Youth Movement in the 

churches noted that, despite the large pacifist contingent, 

"at the outbreak of war, or when a conscription law had been 
48 

enacted, a big maJority of our boys have enlisted." 

ln 1941 a Methodist was reported as saying in co~rt, in 

derence ot his pacifism, that he was a Methodist and as such 

he could not fight. The secretary of the Methodist 

Conference, W.G. Slade, said: "such a statement is 

misleading, and to allow it to pass without correction is to 

invite misunderstanding as to the official attitude of the 
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Church." He concluded that the "overwhelming majority of 
49 

ministers and laymen are not pacifist." 

Slade's comment was indeed true. Yet surely if 

pacifists were only a tiny minority, at its largest no more 

than ') 'z. 
.l.. 0, why did the Methodist Church concern itself with 

such reportst There was a very real fear amongst Methodist 

leaders that this small number of pacifists was severely 

weakening the Church. 

editor felt that the 

In the Methodist Times in 1941 the 

Methodist Church is incuring much odium in many 
quarters .... she is regarded as winking at subversion 
as identified with pacifism, and as not being whole
heartedly behind the national effort. ( 50) 

Bellhouse went on to publicly accuse pacifists of 

irresponsibility in stirring up the issue: 'They put forward 

pacifist motions in Synod that they know cannot be passed 

and this proauces a wrong estimate of the attitude of the 
51 

Methodist church.' 

Apparently Methodism received some attacks in the 

dailies over its pacifist minority. The Dominion was 

scathino in its description of the Wellington Synod in 1941. 

The Wellington Synod has presented the public with the 
deplorable spectacle of a body of churchmen accepting 
a motion expressing loyalty to the Throne and 
confidence in the steadfast adherence to the Allied 
cause by only 15 votes to 13. ( 52) 

'I'here were many other damaging reports in the 

newspapers and some felt that the Church was right to be 

sensitive to public •opinion. G.R. Harris believed that 

returned soldiers would be more likely to return to the 

Methodist Church and support church work becasue of this 
53 

sensitivity. 
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Others questioned the Church's response. L. Shapcott 

ttwhy is it [pacifism] so wrong that one of our number 
54 

has to rush into print to explain the 'true position'?" 

There was some support for this view and many felt that the 

Methodist Church should stop trying to minimise the obvious. 

The Methodist Church's concern with public opinion is 

not surprising as much of the Church's income and work 

rested on donations and public good-will. The Methodist 

Church was also in a difficult position because its larger 

number of pacifists, a~d the high visibility of men like 

Burton and Barrington meant that the Methodist Church 

received more 'flak' in the newpapers than any other. This 

high profile tended to make it more defensive than the 

Presbyterian or Anglican Churches. 

This sensitivity to public opinion does much to explain 

the actions of the Methodist Church during the war. Most of 

the Church's actions revolved around trying to 'silence' 

Methodist pacifists rather than remove them from the Church. 

'l'he 1940 Manifesto on Peace and War was not designed to make 

life intolerable for pacifists but rather to take them out 

ot the public eye and thereby take the heat off the Church. 

The willing acceptance of the Minority Statement of 1942, in 

which pacifists promised not to preach pacifism although, 

they wanted their right to do so acknowledged, 

the Church's true desire. 

demons'trates 

There was nothing incompatible theologically about 

oe1nq a pacit1st and a Methodist and the Church acknowledged 

tpis frequently betore and during the war. There was, 
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however, an incompatibility between the actions of Methodist 

pacifists and the attempts by the Church to present a loyal 

and united front to the public. While many harsh words were 

said in debate the threat of mass resignations and schism 

was never very real as both factions, pacifist and non

pacifist, were more concerned with the welfare of the 

Methodist Church. 
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CHAPTER EIGHT 

'RELIGIOUS AND RECALCITRANT': 

METHODIST CONSCIENTIOUS OBJECTORS 

One of the results of the prevelance of pacifism in the 

Methodist Church during the 1930's was the tensions and 

disruptions, especially for its pacifist ministers and 

probationers, during World War II. The other notable result 

was the number of Methodist pacifists who appealed as 

conscientious objectors, and the number who became inmates 

in detention camps around the country. 

This result is, perhaps, the most obvious manifestation 

of Methodist pacifism. The difference in the numbers of 

Methodist conscientious objectors, when compared with the 

other major denominations, highlights most clearly the 

importance of pacifism in the Methodist Church. 

This thesis has sought, in part, to explain why 

Methodists were the most represented mainstream 

denomination, and this chapter examines some of the 

experiences of Methodist conscientious objectors. 

The matter of conscientious objectors was delayed by 

the Government and it was not until 1940 that the National 

Service Emergency Regulations were issued. While ther~ was a 

precedent for severity, based on the experiences of World 

War I and pressure from the RSA, the Regulations did allow 

for appeal on the following grounds: 1) when the individual 

was not a member of the reserve or had ceased to be a 
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British subject. 2 ) for reason of occupation -ie., 

enlistment would be 'contrary to public interest'. 3 ) if 

calling up would cause undue hardship to himself or others. 

4) if a man conscientiously objected to serving with the 
l 

armed forces. 

These appeals were to be made to the Armed Forces 

Appeal Boards. The conscription regulations allowed for six, 

and later nine, such Boards around the country. Each Board 

had a chairman, who was a stipendiary magistrate, along with 

another legal man as his deputy. There was also a member 

representing the worke~s' interests, as well as someone 

representing industry. The Crown also had a representative 

who was invariably an experienced lawyer. 

These men dealt with all appeals against military 

service. 5,087 cases based on conscientious objection were 
2 

made to the various Appeal Boards throughout New Zealand. 

Of these 935 were withdrawn, struck out (medical grade IV) 

or dismissed for lack of prosecution and 1,092 were 

adjourned sine die on the grounds of public interest. The 

remainder of cases heard on the grounds of conscientious 
3 

objection numbered 3,060. 

cent of appeals were allowed. 

Of this number nearly 20 per 

Initially Boards were guided in their decisions on 

consc ientious objection by the NSER 1940/117, clause 21, 

which stated that to succeed a conscientious objector had to 

satisfy the Board that, he held a genuine belief that it was 

wrong to engage in warfare under any circumstances, and that 

evidence of this sincerity was active membership of a 

pacifist religious body, especially the Christadelphians or 
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Society of Friends. 
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This very restricted criterion of sincerity caused 

church men from other denominations to approach the 

Government. They did not want the Appeal Boards to regard 

conscientious objection as the monopoly of particular sects. 

They also asked that the Government provide for alternative 

service within the community or no~-combatent service in the 

army. The churches wanted the Boards to'consult each other 

regularly to ensure consisitency of decisions and desired 

that an appellate tri~unal be established. Finally they 

asked that ministers, Home missionaries, and theological 
5 

students be exempted. 

This interest from the more mainstream Christian 

churches, along with sects not recognised as pacifist by the 

Government, reflects the growth of pacifism in the churches 

between the World wars. It also demonstrates the concern 

church leaders had for their pacifist minorities, a concern 

not shared by the general public. 

Despite Government amendments in 1941 that played down 

the religious emphasis and set up alternative civilian 

service for those who had had their appeals allowed, those 

most likely to have their appeals allowed were still members 

of pacifist sects. It was virtually impossible for political 

or 1 humanitarian 1 objectors to convince Boards of their 

sincerity. 

Methodist pacifists fell in between these two groups. 

While they had the advantage of a relgious basis for their 

pacifism, their Church was not pacifist and so Methodists 
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had to 'prove' their pacifism both by the length of time 

they had held their beliefs and by their past actions as 

pacifists. 

When the new regulations (1941/73) came into force, 15 

May 1941, the clergy were generally placated. The Minister 

of Justice, H. G. R. Mason, said that Government desired "to 

prevent the coward and slacker from sheltering under 

invented conscience, but to extend every consideration to 
6 

the sincere objector." As N. Taylor points out, in 

The Home Front, this li,beral-minded direction was dependent 

on liberal-minded administration. There was, however, no 

notable change in the Boards' approach and no machinery to 

effect alternative service. 

As discussed above, Methodists were involved in 

advising Methodists and other conscientious objectors about 
7 

the appeal system both though the CPS and the FCO. Some 

pacifist ministers and probationers wrote letters of support 

for objectors, or appeared at their tribunal hearings. 

(Sometimes non-pacifist ministers did this also.) However, 

one pacifist's support of another seemed to carry little 

weight as compared to the support of a non-pacifist. 

The often restrictive concept of conscientious 

objection, and the Boards' reluctance to accept that non-

combatant service was not a viable 'alternative' for many 

conscientious objectors, meant that many Methodist pacifists 

had their appeals dismissed. 

Methodists appearing before the Auckland and Wellington 

Boards did not have their cases helped by the activist peace 
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groups in those cities which were 
8 

often considered 

'subversive' by tribunal members. Also many Methodists had 

a wider, more political concept of pacifism, despite their 

religious basis, because of their development through the 

social gospel-oriented Methodist BCM. This also may not have 

helped their cases for exemption from military service. 
9 

The regional differences in tribunal decisions caused 

by individual interpretation of the National Service 

Emergency Regulations, and variations in the numbers and 

types of objector appearjng, were compounded by the lack of 

any appeal mechanism once the Board's decision had been 

made. In Great Britain objectors could apply to a national 

appellate tribunal for reconsideration of their case which 
10 

did much to iron out local discrepancies. 

At the end of 1941 the Baptist, Presbyterian and 

Methodist churches, especially, expressed dissatisfaction 

with the Boards and magistrates. It was difficult for 

churches, or any other organisation, to criticise any 

specific Board decisions. They had been established as a 

judicial body and therefore any individual, or organisation, 

that complained about decisions made could be charged with 

contempt. 

But while the Methodist Church was anxious to avoid the 

label 'pacifist' it was concerned for justice. In Nbvember 

1941 the Auckland, Wellington and North Canterbury Synods 

"deplored that appeals by young men of _undoubted sincerity 
11 

had been dismissed." They were also concerned that there 

was no appellate body and no alternative service for those 
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dismissed outside of detention camps. However, while synods 

and inaiviauals, such as Rev. Olds and Rev. Walker, were 

upset with the system, Conference itself was cautious. This 

was probably due to the lay influence in Conference that 

reflected more closely the general public hositility to 

conscientious objectors. 

·rhe Methodists that had their appeals allowed, 

especially few in Auckland and Wellington, came under the 

control of the Special Tribunal established by more 

regulations 

recognised 

in August .19 41. This Tribunal examined all 

conscientious objectors and, if necessary, 

directed them into special work. It also levied individuals 

to keep their pay equivalent to that of a single private in 
12 

the army. 

In most cases men were not ordered to change jobs but 

sometimes this was forced upon them by their employers or 

fellow workers. Some Methodist objectors worked in the 

public service and many were dismissed when they lodged 

their appeals. The same was true of teachers, and in late 

1941 all teachers who lodged appeals were dismissed from 

State schools, even if their appeal was allowed. 

The majority of Methodists had their appeals dismissed, 

either outright or with a proviso for non-combatant service. 
\ 

Those that were dismissed, or refused to accept non-

comoatant service, were sent to detention camps. The 

Government did not want defaulters in prison, nor did the 

public want them free, so the camps were set up as a 

compromise. They were introduced in August 1941 and when 
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defaulters came before the courts magistrates combined gaol 
13 

terms with detention camps at their discretion. 

Ultimately 803 conscientious objectors passed through 
14 

detention camps. (Fifty one men left the camps to join the 
15 

armed services.) Approximately ten per cent of those in 
16 

detention camps were Methodist, or around 70 inmates. 

The detention camps had .three main groups of 

conscientious objectors. The first and largest group were 

the fundamentalist Christians such as the Christian Assembly 

churches, Jehovah's Witnesses and Brethren. The second was a 

group known as 'hoons', consisting of political and 

humanitarian objectors with little or no religious 

inspiration for their pacifism. 

The third group were Christian conscientious objectors 

from mainstream denominations. Their numbers were the same 

as the 'hoons, and their pacifism was based on that mixture 

of New Testament theology and social gospel discussed in 
17 

chapter one. The Christian pacifists came from the major 

denominations: Presbyterian, Methodist, Anglican, Baptist 

and Roman Catholic. Among this .group the Methodist 

contingent was by far the largest. 

Methodist defaulters, making up ten per cent of 

inmates, were a relatively small group but their numbers 

become significant when compared with the other 1 major 

denominations. Of 592 cases reviewed in 1944, 68 defaulters 

were Methodist compared with 32 Anglica~, 28 Presbyterian, 6 
18 

Baptist and 23 Roman Catholic. 
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These numbers indicate the prevelance of Methodists 

among Christian pacifists and points to the importance of 

the Methodist BCM and Methodist pacifist leadership in 

generating such high numbers compared to the other churches. 

The Anglican and Roman Catholic numbers are 

interesting. •rhey are surprisingly high considering their 

lacK of involvement in Christian pacifist groups like the 

CPS. Catholics especially were not very visible at a public 

level. In World War I there was a large number of Roman 

Catholic Irish nationalist defaulters, and their refusal to 

fight for Britain then may have been repeated during the 

Second World War. There is also the possibility that the 

Anglican and Roman Catholic pacifists based their pacifism 

on more traditional religious concepts than did the social 

gospel-oriented Methodists and Presbyterians. This would 

perhaps mean that they adopted a more individual stance and 

avoided political involvement. It is also possible that some 

Christian pacifists disliked the Methodist emphasis and 

leadership of the CPS and preferred to join 
19 

organizations. 

other 

The prev~~nce of Methodist pacifists, as compared to 

other protestant denominations, reflected the situation in 

Britain at this time. Also, the American FoR was strongly 

influenced by Methodists, and Peter Brock links this with 
\ 

their greater interest in the social gospel. Most American 

FoR members, like their New Zealand Methodist counterparts, 

believed that "objection to war must be buttressed by an 
20 

eftort to transform society." 
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In his examination of conscientious objectors in 

England Brock concludes that "of the churches, the 

Methodists provided the highest percentage of conscientious 
21 

objectors". Two of the major Christian pacifist 

periodicals of the time, Reconciliation and The Christian 

Paci.fist., also demonstrated the prevalence of Methodist 

pacifists in Britain. However, while there were 3, 545 in 

tne British Methodist Peace Fellowship, twice that of the 
22 

equivalent Anglican group, Methodist leadership does not 

appear to have been as overwhelming among Christian 

pacifists as it was in New Zealand. 

In previous sections we have touched on the Methodist 

Church's traditional att·i tude towards conscientious 

objection. After the First World War, and indeed as early as 

1911, some Methodist ministers and lay people were 

pressuring the Church to make statements regarding the 

rights of objectors. Throughout the 1920 1 s and 1930's many 

Conference and Synod statments enmphasised this point. 

In 1930 the Methodist Conference urged the Government 

"to recognise the right of the Individual Conscience to 
23 

determine the person's attitude to Military Service." In 

1935 Conference's first major peace statement upheld its 

members' uliberty of conscience in whichever direction 
24 

loyalty to inward conviction may carry them." 

From these statements one would assume that the 

Methodist Church would be supportive of its conscientious 

objectors during World War II. In 1935 the North Canterbury 

District Synod recommended to Conference that steps be taken 
25 

to protect Methodist objectors if it became necessary. Yet 
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both this synod and the Methodist Conference withdrew this 

unconditional support for conscience after war broke out. 

In November 1939 a resolution on war presented to the 

North Canterbury District Synod demanded that the 

ttrelilous principles of all be honoured 
land] ... urges the State to provide for them such 
necessary forms of service for the community as 
shall not violate the sacred rights of 
conscience." (26) 

'I'he 1940 Manifesto on Peace and War reiterated this 

request by asking that those Methodists 

"who for conscientious reasons were unwilling to 
bear arms, should have their religious 
convictions respected and safeguarded,· but 
recognises that all men should be willing to 
render some form of alternative service to the 
countrytt. (27) 

The Presbyterian church also reaffirmed its earlier 

statements on the rights of conscientious objectors and 

stressed that the refusal to bear arms and fight was a 
28 

possible Christian attitude. This Church upheld liberty of 

conscience as did the Anglican church. 

'I'he Anglicans produced a three-part motion on the 

problem in 1941. This stated that conscientious objectors 

whose views are 'sincerely believed to be founded on the 

Gospel of our Lord Jesus Christ 1 should be recognised, and 

that those granted exemption should be allowed to perform 

alternative service of a non-mi 1 i tary character, under 
29 

civilian control. 

Although later than Methodist statements on this 

question, the final clause of the Anglican statement was 

more precise than Methodist attempts and recognised that 

alternative non-combatant service under military control, 
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which was all that the Government offered, was not really an 

'alternative' for disallowed objectors. The Anglican synod 

also put a motion that went further than either the 

Methodist Conference or the Presbyterian General Assembly in 

that conscientious objectors should be given advice and 
30 

assistance from clergy if req~ired. 

This concern for the rights of conscience prompted the 

President of Conference, Rev. L.B. Neale, to write to the 

NZMT in 1940 setting out the procedure for Methodist 

conscientious objectors. Exemptions from call-up could be 

obtained on application to the President for ministers, 

probationers, Home Missionaries and theological students. 

Those who did not come under the exemption were 

expected to be willing to render alternative service. Neale 

advised that they get a senior minister to give evidence on 

their behalf at the tribunal hearing. 

11 If the above advice is taken and the procedure 
laid down in the National Service Emergency 
Regulations followed no other action is needed to 
conserve the rights and freedom of conscientious 
obJectors 11 • (31) 

However, it was soon to become clear, even within the 

Church hierarchy, that the system was not working and that 

'sincere' Methodist conscientious objectors and others were 

being sent to detention camp. In 1941 a writer pointed out 
\ 

in the NZMT that the pacifist attitude of young Methodists 

was the Church's responsibility. 'These young people were 

brought up on Church resolutions saying war is imcompatible 

with the spirit of Jesus Christ', "when circumstances alter 

and the Conference deems it expedient to amend its previous 
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views some of them find themselves unable to be as 
32 

accommodating." 

Another correspondent in 1941 found it a source of 

1 deep regret' that the Methodist Church was allowing the 

8tate to imprison and persecute its members whose appeals 
33 

have been disallowed. There were also complaints that the 

British and Australian conferences· had taken a much stronger. 
34 

line in support of conscientious objectors. 

The introduction of the concept of 'service' into the 

1 rights 1 of conscientious objectors was seen as a solution 

to the problem of conscientious objectors rendering 

comparable service and fulfilling their responsibilities of 
35 

citizenship. The New Zealand Government initially failed 

to deal with the question of alternative service. When it 

d1d provide for alternative civilian service this was only 

proposed for those who had had their appeals allowed: in 

other words, the 'sincere' conscientious objector. Those 

dismissed had the choice of detention camp or non-combatant 

service under military control. This was still an 

unacceptable 'alternative' to some conscientious objectors. 

However, many conscientious objectors did accept non-

combatent service under military control as the only way 

they could reconcile their conscience and their need ,to act 

positively to help their fellowman. 

•rhose conscientious objectors who had had their appeals 

dismissed, and who desired to render some civilian service 

were effectively shut out by the Government. Many objectors 
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were willing to do essential non-war work, such as helping 

in the acutely short-staffed mental institutions, 

ttbut these proposals were not taken up by 
authority sensitive to the difficulties of 
organization, opposing alteration to what had 
been established and fearing outcry and 
repercussions. fl ( 36) 

There was, however, outcry over claims that the 

detention camps were a waste of money and that the men in 

them were 'twiddling their thumbs'. Unfortuantely, the 

Government having established alternative service for 

'sincerer conscientious objectors did not want to do the 

same for defaulters as this would lessen the distinction 

between them. 

As war continued, t-h,=,. M,=,.t-hnrlic;:t- r'h11rrh h,or;::,m,:,. less and 

less confident that the rights and freedom of sincere 

conscientious objectors were being allowed for by the appeal 

boards. In May 1942 Pres. Walker felt it necessary to write 

to the Prime Minister, Peter Fraser, concerning the case of 

L. C. Clements. Clements had been a probationer in the 

Methodist Church and had been an outspoken pacifist for some 

years. He had appeared for conscientious objectors in many 

appeal hearings before his being asked to resign as 

probationer, forced him to appear for himself. Despite his 

apparently long pacifist record his appeal 
37 

too was 

dismissed. 

Walker's letter complained of the ''unjust treatment 

be1nq meted 
38 

objectors". 

out to many very sincere conscientious 

However, rather than complaining that Clements 

was being sent to detention camp Walker was merely upset 
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that he was being sent to Mt Eden prison for one month 

first. Whereas Pres. Walker was very mindful of the 

differences between prison and detention camp, inmates were 

less so, and some even felt that their rights would be 

safeguarded more if they were sent to gaol. 

Others in the Methodist Church objected to the 

indeterminate sentences. At a session of the Otago-Southland 

Methodist Synod Rev. W.G. Slade, chairmen, disagreed with 

these sentences. A resolution was passed expressing concern 

at this. "This is the very principle that 
39, 

created 

concentration camps." But by this stage the war was over 

and all, including returned soldiers and chaplains, were 

inclined to be more generous to conscientious objectors. 

By 1944-45 there was increasing public pressure for 

to the system of dealing with conscientious changes 

objectors. Interested persons wrote persistently to 

Government and even the newspapers were responding. The 

Auck land Star,· in July 19 44 and March 19 4 5, asked if the 

appeal boards may have made some mistakes, and in April 1945 

it disapproved of the unlimited sentences and lack of an 
40 

appellate tribunal. On 16 May 1945 there was a protest 

meeting under the Howard Penal Reform League's banner which 
41 

filled the Auckland concert chamber. 

The Methodist Church did push for concessions for 

conscientious objectors, especially later in the war, but 

none of these were ve~y radical, nor was the Church making 

these suggestions alone. Most churches; both individually 

and through inter-church organizations, were making 

representations for better treatment for conscientious 
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objectors. 

If we look at the actual practical help given by the 

Methodist Church to individual conscientious objectors and 

their families, the record is poor. Some conscientious 

objectors were so disgusted with the Church's attitude that 

they did not return to it upon their release. The most 

active and vigorous support for conscientious objectors came 

from pacifists who had not been imprisoned. 

Many of those Methodist pacifists who registered as 

conscientious objectors felt isolated within the Church. 

Some lost their jobs within the Church, or were not called 

upon to do church work. However, Des McCracken, who had his 

appeal granted, while receiving a 'bit of flak', found that 

the Church became so short-staffed that they had to use 

conscientious objectors, and he was very busy throughout the 
42 

war. However, there were many cases of ostracism similar 

to that suffered by pacifist ministers. 

Those Methodist pacifists sent to detention camps were 

even more isolated from the Church. There was no official 

contact until 1943 when Rev. Walker interviewed Methodists 

1n the camps. This first official contact was forced upon 

the Church by the actions of Methodists within th~ camps. 

Methodists held weekly services and eventually they decided 
\ 

they would hold a communion service, without a minister. 

This drew the Church ·to respond by asking them to submit 

names for approval to give communion. Rev. G.I. Laurenson 

was sent to Strathrnore to talk to Methodists about this 

problem but some were very unimpressed and a few left the 
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Church over it. Much later in the war, chaplains were 

appointed to detention camps to perform this service. Rev. 

C. Olds also held interviews with Methodist inmates in 1943 

and reported on their situation at the 1944 Conference. 

However, little practical help came out of these meetings. 

Most of the contact with the 'Church' was on a 

personal level with pacifist· ministers who helped 

conscientious objectors at tribunal hearings and wrote and 

visited the camps'and prisons. 

Pacifist women pl·ayed an important part in keeping 

contact. The camps were usually well away from the main 

centres and difficult to travel to. Pacifist women, like 

Myrtle Ginn, visited, rrlmps rlosPs~ to them and provided 

information from the outside world, as well as writing and 

delivering many letters. Myrtle Ginn certainly felt let down 
43 

by the lack of Church support for conscientious objectors. 

There was generally little specific mention of 

Methodist conscientious objectors. They seemed to have been 

officially forgotten, and this apparent abandonment by the 

Church upset many Methodist pacifists both in the camps and 

outside. Only in a few isolated areas were Methodist 

conscientious objectors mentioned specifcally at church 

services, and this was invariably by a pacifist minister. 

One incident that was untypical of the treatment of 

conscientious object.ors within the Church was the 

'presentation' Ken Ayers received from his local Church when 

he was sent to dentention camp: a presentation similar to 

that boys received who were entering the army. However, his 
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supportive minister was an outspoken pacifist himself, Rev. 
44 

C. Hailwood. 

Both David Silvester and Leslie Clements were sent to 

detention camp in 1942. They remember some information about 

the Methodist Church filtered through, mainly through the 

Christian pacifist ministers who visited the camps. There 

was so little contact that Jack Hamerton wrote from Hautu in 

1944, "do you ever hear if the Methodist Church is still 
45 

functioning - we hear very little about it." 

•rhere was a very strong Methodist fellowship in the 

camps despite the authorities attempts to break up large 

groups. Methodists held bible classes and discussed issues 

within the Christian faith. However, this upset the Director 

of Detention Camps, Len Greenberg, who instructed them not 

to discuss politics, or try to influence anybody outside 

their own group. 

Many Methodist pacifists were still unsure about the 

attitude they should have towards detention camps. Some 

conscientious objectors decided that co-operation within the 

camps would be on a par with being ,part of the State I s war 

machine. These men began a campaign of non-co-operation. 

Some Methodist men, especially those who were married, felt 

that taking up non-co-operation would merely place an extra 

burden on their families for no tangible result, but they 
\ 

ct1d sympathise and help those who adopted this stance. 

Part of the core 'of non-co-operators was Methodist. In 

February 1942 Methodists Alan Handyside, Noel Ginn, Noel 

Sly, Jack Rogers and Bill Kelly were imprisoned in the 
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'dummy huts' for refusing to work. Even those who did not 

agree with the non-co-operators still refused some tasks. 

For example, the fundamentalist inmates helped in camp 

construction, but when prisoners were asked to build a 

punishment compound Methodists refused.Many of those sent to 

prison for 'the duration' for persistent non-co-operation 
46 

were Methodist. 

Why were so many Methodists non-co-operators? As 

opposed to fundamentalists, Methodist pacifism was not a 

sectarian ideology, de 9pite its religous inspiration, but a 

political theory. It was more than opposition to war; it was 

a positive platform for change through non-violent 

resistance. This attitude was similar to that of some 

political pacifists, many of whom also adopted non-

co-operation as a means of protest. 

Contact in the camps with 'hoons', political and 

humanitarian pacifists, had a great effect on many Methodist 

pacifists. John Woodley, a Methodist pacifist sent to camp 

in 1942, believed his later lapse from the Methodist Church 

was partly influenced by exposure in the camps to more 

radical social and political ideas. After this the 
47 

seemed too black and white.' 

'Church 

Methodists and 'hoons' often had combined meetings and 

entertainments. This could cause trouble, and it did 1 for the 

Methodists at Rangipo. The meetings were banned and this ban 

was only lifted after inmates petitioned the Camp 

Controller, and promised not to discuss the camps at these 

meetings. 
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Some Methodists were sent from Rangipo to Hautu, the 

'baa boys' camp, because they were the suspected trouble 
48 

makers. But camp controllers could not stop the 

interaction of ideas and Neil Smith wrote that he had 

noticed that those Christian pacifists sent to prison 

'seemed to stick more to the original Christian basis of 

their pacifism than those left in detention camp. 1 "We have 
. 49 

become more politically conscious, for one thing." 

In June 1945, one month after the end of the European 

war, two Revision Authorities were established to hear 

applications from men in detention camps for release on 

parole. Ironically, these men still needed to prove their 

sincerity to be eligible for release. However; they were not 

to be released as recognised conscientious objectors, but as 
50 

defaulters. 

Over the next six months 467 men appealed and 283 were 

released. Under ministerial powers (Reg. 44A, 5b) 226 other 

men; over-age, medically downgraded or in the camps more 

than four years, were released. By 31 March 1946 only 132 
51 

remained in the camps and 26 in prison. "Having so 

belatedly sorted out the 'conscientious', it was awkward to 

tree the rest at almost the same time, and the RSA was not 
52 

sleeping.tt 

\ 

It was decided that all would be released by 30 April 

194b, although they would remain under man-power direction. 

On 29 June 1946 this direction ceased, as did the Special 
53 

Tribunal's powers to curb earnings. 
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Late in the war the Methodist Church turned its 

attention towards a 'just and lasting' peace and what part 

it felt it could play in this peace. As well as smoothing 

over the battle scars of international relations there were 

many wounds within the Church that needed to be healed. 

Despite repeated efforts, O.E. Burton had not returned 

as minister and mahy Methodist conscientious objectors were 

still in detention camps at the beginning of 1946. Methodist 

pacifists and their sympathisers had been upset over the 

Church's actions and attitudes during the war. Some 

correspondents have suggested that the Church very quickly 

healed and that everyone was willing to forgive and forget. 

However, it seems in some parts of the Church bitterness was 

to remain for many years. 

The situation was especially difficult with regard to 

those Methodists who had been recently released from the 

camps and prisons. Some never returned to the Methodist 

Church, or indeed to Christianity on any organised level. 

Perhaps they had been influenced by socialist and 

humanitarian conscientious objectors in camps, and by the 

Church's lack of action on peace. Others remained in the 

Church, some even went on to become ministers, and, while 

meeting with isolated hostility, generally with the passiRg 

of war, things returned to a situation of tolerance. , 

Leslie Clements, who had been a probationer up to 

1941, went to live with his wife and her family in Hamilton 

upon release from camp. He did not meet with any opposition 

in the Church, but he felt this may have been due to his 

residence at the Methodist parsonage. (His wife's father was 
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a Methodist minister) However, he does remember that he was 

not especially welcomed either. 

One weekend his father-in-law, being ill, asked him to 

take the Sunday service. After this a member of the 

congregation suggested he join the ministry. Clements 

eventually applied to be reinstated, supported by Rev. C.H. 

Olds, and was put back on probation and stationed at Opotiki 

in 1947. 

But 1t was not all 'plain sailing'. The Opotiki RSA 

found out that they we~e being sent a pacifist minister and 

'they were keen to stir up trouble'; some refused to attend 

his services. He had the same troubles at his next post, 

Pahiatua, with the RSA again involved. He felt the tensions 

did not really die down until the mid-fifties, for some 

people 

pacifist. 

would 
54 

take every opportunity to denigrate a 

D. Silvester was released in February 1946, but, as 

with other objectors, he remained under the man-power 

regulations until mid-1946. Like Clements he was also man

powered to Hamilton; as his family was there. From there he 

went to Riverside Community and took part in its first Peace 

Caravan around the South Island in 1947. He remembers mixed 

reactions from the Church on his release but eventually he, 
\ 55 

like Clements, went on to become a Methodist minister. 

Both Methodists who had been in detention camp, and 

those who had had their appeals gr?nted, continued to 

'witness' to their pacifism - though generally in a more 

traditional fashion. There was still the issues of 
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compulsory military training and cadet training in schools. 

Most Christian pacifists remained interested in peace and 

other social gospel issues, and, while still a minority, 

many pacifist ministers went on to hold senior positions in 

the Church and represent the New Zealand Methodist Church on 

inter-denominational, and international, church bodies. 

Methodist conscientious objectors were the most visible 

sign of the effect of pacifism on the Methodist Church. 

Because of this they were not easy for the Church to explain 

away. The Church responded by simply ignoring them, apart 

from a few 

where they 

isolated incidents, except at an official level 

I m 
were discussed only a general way. This attitude 

upset many Methodists who felt that its pacifists were 

essentially the Church's responsibility as it had played a 

larqe part in their development. As quickly as possible 

after the war, the Church 'normalised' the situation, though 

it could not prevent individual bitterness on both sides 

lingering well into the fifties. 
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CONCLUSION 

Methodist pacifism was a product of the inter-war 

experience of New Zealand society. The church environment 

was influenced by the Christian pacifist tradition, the 

growth of the social gospel, and the post-war pacificism of 

the twenties. These, coupled with the experience of the 

thirties, combined to mould the particular 'inspiration' and 

'orientation' of Methodist pacifism. 

The emergence of pacifism in the Methodist Church in 

New Zealand between the two World Wars was very much a part 

of a world-wide trend within the Protestant churches. It was 

closely linked with the social gospel, and the extent to 

which particular churches took up the social gospel is a 

useful indicator of the strength of their pacifist element. 

The tradition of social reform in the Methodist Church 

made it susceptible to the rising influence of the social 

gospel in the twenties. This prediposed the Church to 

pacifism and pacificism in the thirties. Unlike the other 

Protestant churches, the social gospel in the Methodist 

Church in New Zealand survived the growing theological 

'realism' exemplified by the writings of Barth and Niebuhr. 

This trend slowed the impetus of the social gospel, and its 

inherent pacifism, but Methodist pacifism may have been 

sheltered by Methodism!s traditional theological vagueness. 

This allowed a small pacifist minority to influence 

Church statements on peace and war throughout the thirties. 

This pressure caused Methodist Conferences to pass 
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pacificist peace resolutions with significant pacifist 

implications. The desire of the Church to maintain unity 

caused it to ignore these implications. This attitude led to 

misunderstandings, both by pacifists and non-pacifists, 

concerning the Methodist Church's true position. 

Consequently, the confusion led to greater tensions between 

these two groups within the Church after September 1939, 

when war forced the Church to act to preserve -Methodist 

unity. 

The reaction of the Church, while disappointing to its 

pacifists, did not come as a great surprise. It is virtually 

impossible for a large denomination, like Methodism, to 

separate itself from the social mainstream, or the conflicts 

existing in the wider society. The wide social group that 

the Methodist Church represented was able to assert its 

basic conservative nature through the Church's concern for 

public opinion. 

Denominations, unlike sects, embrace a wide social 

group. This, combined with sensitivity to public opinion and 

strong lay influence, meant the Methodist Church 

instinctively seeks the middle ground on divisive issues, 

and pacifism was no exception. 

The balance sought by the majority of Methodists during 

World War II was neither satisfactory to the anti-p,acifist 

minority, nor to the 'absolute' pacifist minority. While 

some Methodist pacif'ists were willing to promise silence, 

others were not, and their actions, and the Church's 

reactions, caused much bitterness during the war. 
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Although Methodist pacifism was part of a wider Church 

conflict between the liberal social gospel and those who 

desired a more conservative and traditonal church, it was, 

in a sense, an aberration. During its history the Methodist 

Church has been able to assimilate differing views on 

various social problems. Yet with pacifism during World War 

II it was unable to do so. Methodist pacifism, and its 

particular nature, combined with the pressures of world war, 

and especially war in the Pacific, forced a crisis within 

the Methodist Church. 

Methodist pacifism bore little relation to the 

Christian pacifist experience of World War I, though it grew 

in part from this experience. The Methodist Church, like the 

other Protestant churches in this period, was caught up in 

the patriotic fervour of the nation during World War I, and 

within Methodism there were very few pacifists. The attitude 

of the Church was very different in World War II. 

Inter-war pacifism also had little in common with post

war nuclear pacificism. Little remains of the Methodist 

Christian pacifism that developed in the thirties, and the 

CPS was soon eclipsed by larger broader-based groups, like 

the CND (Campaign for Nuclear Disarmament). 

'fhe 'new' Christian pacifism was subsumed to nuclear 

pacif1cism, and to the pacificism which reflected the mood 

of the Church during the Korean and Vietnam wars. The effect 

of Methodist pacifism was short-lived and its vitality was 

lost during the Second World War. It was a product of its 

time, and the experiences and circumstances of inter-war New 

Zealand. 
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We can perhaps better understand the dilemmas pacifism 

posed the Church in the 1930's by indicating the stresses 

that are likely to occur in the Church of the 1980's. By 

accepting a commitment to bi-culturalism the Church is again 

spear-heading calls for reform: calls that echo Church 

interest in peace issues during the l930's. It has yet to be 

seen if, unlike the situation in the 1939, the Church can 

identify the implications of these initiatives, and accept 

their conclusion. The decision made by the New Zealand 

Methodist Church, a?d the other Christian denominations, 

will be an important factor in Christianity regaining 

relevance in today's community. 
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APPENDIX 

LIST OF METHODIST PACIFIST MINISTERS (1939) 

NAME AGE IN 1939 

Ayrton, Moses 60 

Blamires, Earnest 

Burton, Ormond 

Carr, Allon 

Crammond, George 
(1943) 
Dixon, Haddon 
(1940) 
Duder, Cliff 

Goodman, George 

Grice, Reg 

Grocott, John 

Hailwood, Chas. 

Hanna, L. Gordon 

Hayman, Les 

Hoddinott, E. S. 

Hopper, Ian 

Johnston, Andrew 

Jordan, c. B. 

Laurenson, George 

McDowell, M. A. 

Martin, J, F. 

61 

46 

33 

24 

27 

31 

31 

36 

37 

35 

28 

30 

28 

28 

35 

59 

37 

34 

60 

NAME 

Mays'on, Robert 

Oldfield, Charles 

Paris, Percy 

Patchett, Ralph 

Penn, A. R. 

Petch, Ashley 

AGE IN 1939 

29 

Peterson, G. R. H. 

Prosser, Fred 
(1943) 
Richards, Horace 

Ryan, H. 

Sage, E. E. 

Sanderson, F. M. 
(HM} 
Sherson, D. G. 

Silvester, John 

Symons, c. T, 

26 

57 

29 

36 

23 

36 

56 

56 

59 

49 

39 

35 

27 

{No Record: Australian) 
Tasker, M. 27 

Thornley, Robert 

Tozer, Henry 

Utting, Harry 

White, Hedley 

28 

29 

35 

56 

Woolford, J. Henry 26 
' 

Those ministers with dates after their names did not 
enter the ministry until the date specified, all others were 
ministers, or probationers, in 1939. There is some doubt as 
to whether C. T. Symons was a pacifist; if he was he adopted 
a 'quietist' approach. (His records are unavaliable as he 
was an Australian minister). F. Sanderson is included in 
this list of ministers as he was a Home Missionary of long 
standing {1929). 
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